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ا الك رسول الله أسوة حسنة 
)579 >«( 


Verily, in the Apostle of God 


ye have a good. example 


(SÜRAH XXXIII. 21) 


PREFACE TO VOLUME V 


A PRELIMINARY edition of the First Part of this work. comprismg the chapters “How the 
¿A Revelation Began” and “ The Book of Faith”. has been published as long ago as December, 1935. 
But the great expenditure involved in the production of a work of this иии has obliged the 
publishers to postpone the issue of further volumes until a time when the response of Ша | public would 
justify this venture; and now. after the lapse of more than two years, they believe that this time has come. 
In this respect I am greatly indebted to the Right Hon'ble Sir Ahbar Н ydari, Prime Minister of 
Hyderabad; himself a lover of Islamic culture and learning, he has encouraged me in m y labours almost 
from their inception, and has been instrumental in bringing them to the notice of His Exalted Highness 
the Nizam of Hyderabad and Berar, who has been pleased to sanction a Government grant for the pur- 
chase of a considerable number of copies of this work. Another illustrious Indian Prince, His Highness 
the Nawab of Bhopal. has graciously presented to the Arafat Publications the beautiful Arabic types 
which have been used for printing this boob. 

There is no doubt that the Muslim world was long in need of a faithful and sufficiently annotated 
English version of the greatest work on Islamic Traditions. lhe seeming lach of interest in the past 
decades was not so much due to a real indifference of Muslims with regard to this branch of Islamic 
literature as to the strange prejudices which European orientalists have brought to bear on the subject, 
either directly or through the medium of Muslim writers educated predominantly on Western lines. As 
a matter of fact, it is the olde» Muslim authors themselves who were partly responsible for these pre- 


amount of distrust as regards Traditions in the modern Muslim mind. It is true that the enormous labours 
of the early T'raditionists, especially in relation to the biographies of the Companions and the later 
transmitters of Traditions, as well as their technical investigation of the Ways of transmission, are 
priceless beyond words and have produced a truly magnificent structure of historical criticism, of which 
Muslims have every right to be proud. But are we to assume that all possibilities of interpretation and 


follow them without the right to criticise? 

It is the object of this work to prove, firstly, that the "scholastic" interpretation of so many hadith by 
Muslim theologians from the fourth century A.H. onwards does not always coincide with the intentions 
of the Founder of Islam and his Companions. Secondly, that the methods of the early Traditionists are 
by no means to be lightly dismissed as “unscientific”. as is being done by a certain school of thought 
among European orientalists who have erected their edifices on the shifty sands of 
on Tradition in his Muhammedanische Studien. 7 rather believe that after 
al-Bukhari the unbiassed student will come to the conclusion that never has 
document, relating to a past period, which was more firmly based on facts o 
external and internal evidence than this work which, represents the climax of 


 Goldziher's theories 

a careful study of Sahih 
there existed a historical | 
r better authenticated by 
the science of Tradition. 


— 





The third! and perhaps the most important, object I had in view hen undertaking this work, was the 
inducement it may offer to M uslims of this age to start a more intensive inquiry mto the original spirit 
of Islam. For this reason, the fifth volume (out of the eight which will comprise the whole work), con- 
taining the life-history of the Prophet and his Compamons, is being published frst, as it provides the 
historical background so necessary for a proper understanding of the whole Corpus of Traditions. 

While translating this book, I have tried to render its meaning as literally as possible—sometimes, 
І ат afraid, at the expense of the English language. Whatever I had to say myself has been confined 
to the explanatory notes, and wherever an addition was unavoidable in the text itself for the sake of 
-learness, I have used brackets to imdicate the additions thus made. Each Tradition has been divided, 
by means of different sizes of types, into two parts: the documentary evidence of transmission (isnad) 
and the textual substance (matn). Al-Bukhári's tarájim al-abwáb have been printed in italics. The letter 
T before some of the isnàds shows that the Tradition in question 15 à ta'liq ( "suspended" ) on account 
of a missing link in the ‘snad. The letter h indicates a tahwil (“transfer”) to another line of transmitters. 

The translation is based on the most accurate of all existing editions, namely, that printed by order 
of Sultan ‘Abd al-H amid at the Matba'ah al-Amirivyah, Cairo, 1313 A.H. Other reliable editions 
have been frequently consulted. 

And now a word about the printing of the Arabic text side by side with the translation. In Muslim 
countries, this system has heen well received, because й enables the lay reader to check at every step the 
exactitude of the translation. But some European scholars have pointed out to me that this unnecessarily 
“increases the volume of the work and, consequently, the cost of production, and that the student could 
well avail himself of any of the existing copies of the Sahih whenever he feels the necessity of independent 
criticism. I cannot admit the objection as valid. The old style in which all the existing copies of this and 
other works on Tradition were printed makes it, in many Cases, exceedingly difficult to separate the frequent 
interpolations of the transmitters from the textual substance of the Traditions, and sometimes even leads 
to a confusion of utterances of different persons with the narrator's statement of facts contained in the 
matn. Thus, the Arabic text 1n our edition—arranged as it 1s on the same principle as the English 
translation —presents the Sabih for the first time in an easily readable form which, moreover, contains 


every textual improvement gained froma collation of the most reliable editions. 


I shall not conclude these lines without expressing deepfelt thanks to my friend, Hafiz Ам а:- 
Rahmán Hoshiárpuri, for his invaluable help throughout the whole of this work, as well as о Маи 
Shafig ar-Rahmán, who has assisted me іп reading the proofs of the Arabic text. I am also obliged to 
‘Abd al-Hakim Khan, the head-compositor of the Arafat Press, for the careful and loving attention 
which he paid to the printing of the book. 


LAHORE, March, 1 938. 
МОНАММАР ASAD 

















CHAPTER L 


PROPHET’S COMPANIONS 





THE MERITS OF THE 


CONTAINING 56 SECTIONS 


INTRODUCTORY NOTE 


HIS CHAPTER treats of some of the most prominent Companions of the Prophet, so far as 

reports concerning their merits or actions reached al-Bukhari In order to remove certain 

misconceptions dating back to the writings of some of the earlier Muslim authors, and since 
current in the Islamic literature on this Subject, we aught to discuss here In some detail the pro- 
blem as to who is to be regarded a Companion, and what elements make up this definition. 

The primary meaning of the word sáhib is given in Lisán al-' Arab 11,7, as “one who is intimately 
associated [mu'áshir]” (with another); and in Lane IV, 1652, sahibahu is explained thus: “He as- 
sociated, kept company, or consorted with him;... (he accompanied him;) he was, or became, his 
companion, associate, comrade. fellow, friend...” 

From these references. to which many more from other authoritative sources could be added. 
it becomes apparent that the term Companionship”, in relation to the Prophet, can be attributed 
only to those personalities from among the earliest Muslims who were on intimate terms with him 
and shared his daily life and, in varying degrees, also his thoughts: that IS, to those who could be 
called friends in the deepest meaning of this word. But Muslim historians and theologians have, 
from the third century of the Hijrah onward, begun to enlarge this term in quite an unjustifiable 
manner, and have included in it every person who, while being a Muslim, saw the Prophet even 
without nearer association. The reason for this exaggeration was the extraordinary Гезресё which 
the Prophet's personality commanded: a meeting with him, even if it were fora fleeting moment 
only, conferred a sort of halo on the Person concerned, and induced the later generations to regard 
such an eye-witness as sanctified above those who had not enjoyed the same privilege, and to 
treat him as an "associate", or Companion, of the Prophet. This. however, was evidently not the 
meaning which he himself implied in the term "Companion". That he made à distinction between 
his Companions and the Muslims who were merely his contemporaries is apparent from the Ira- 
dition quoted in sec. 6, No. 13, of this chapter: Abuse not my companions! For. jf any 01 you were 
to spend as much gold as Mount Uhud, he would not attain to [the merit of] a mudd of theirs, or 
even half of it."' From other versions of this Tradition? we understand that there was some quarrel 
between ‘Abd at-Rahman ibn ‘Awf and Khalid ibn al-Walid, who abused the former. The Pro- 
Phet’s rebuke shows that at that time he did not yet regard Khalid as а Companion. although the 
latter must have seen him daily. It was only later that Khalid, not by merely Seeing the Pr 
but by his brilliant deeds of devotion whichearned him the appellation “Sword of God” was re 
in the Prophet's friendship and became a Companion. On the other hand, ‘Abd ar-Rahmáàn ibn 
Awf was one of the oldest associates of the Prophet, and was described by him as such in the 
above Tradition. It 15 quite improbable that in this Saying the Prophet had In the first line the 


Ophet, 





І For an explanation of expressions OCCUrring in this Tradition, see p. 35, nn. 4 and 5. 
2 Cf. Muslim, K. Fadá'il as-Sahábah, B. Tahrim Sabb as-Sahábah. 
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"£uture generations" in mind. as some well-meaning commentators suggest'. Apart from the fact 
chat the occasion on which he uttered this saying 's historically established, the use of 
similes of strictly local importance, like "Mt. Uhud" or “mudd”, precludes the possibility of its 
having been intended as a warning for future generations. Had chis been the case, the Prophet 
would have probably used—as he often did—comparisons of a wider connotation, which could have 
been easily appreciated by people who perhaps never saw the mountains surrounding Madinah 
and were not necessarily familiar with the local customs prevailing there. 

As to the Companions themselves, they were undoubtedly of opinion that not every Muslim 
who merely saw the Prophet was a sahabi. This 1s evident. for example, from a Tradition quoted 
by Ibn Salah in his Mugaddamah: Someone asked Anas ibn Malik: “Is any of the Companions of 
the Apostle of God still alive beside thee?" Anas answered: Some Bedouins who saw him are 
still alive; but of his Companions—none." This strict differentiation between Companions and 
Muslims who merely saw the Prophet without intimate Association is still clearly visible in the 
period of the tabi un (or successors of the Companions); so the famous tábi'i Sa‘id ibn al-Musayyab 
is reported to have regarded as Companions only those persons who had lived for at least one 
year in the Prophet's company and had taken part in some of his campaigns. This definition 1s, 
no doubt, somewhat artificial and schematic, and does not cover the whole ground: for it 1s 
imaginable that a man came in contact with the Prophet in the last months of the latter's life, or 
that he himself died after only a briet association with the Prophet, and nevertheless became a 
real Companion. But even with this defect, Ibn al-Musayyab’s definition is important as an attempt 
to stem the growing tide of pious exaggeration which elevated everyone who had had the privilege 
of seeing the Prophet, to the status of a Companion. Ibn al-Musayyab was certainly not isolated 
in this endeavour. So, e.g., we read in an-Nawawi's commentary on Sahih Muslim: "Some Tradi- 
tionists maintain that this distinction | ot Companionship] 1s limited to those who had kept company 
with him [1.e., the Prophet] for a long period, have spent their possessions in his cause], and those 
who migrated |to Madinah] and actively helped [him]: and not to those who saw him occasionally, 
as. for example, the deputations of the Bedouins; nor to those who were in his company only after 
the conquest of Mecca, when Islam had become powerful. Though an-Nawawi himself hesitates 
to subscribe to this definition, it 1s obvious that 1t was accepted by many of the early Traditionists, 
at least in the Grst two centuries. The more, however, the distance from the Prophet’s time 
increases, the more pronounced becomes the tendency to generalise the term “Companionship. 
With al-Bukhari, it applies already to every Muslim who “kept company with the Prophet or saw 
him”. The forcedness of this definition is evident at the first glance: the use of the co-ordinating 
particle “or” can hardly bridge the linguistic obstacle arising from the application of the term 
"Companionship" to a person who never kept company with the Prophet and saw him perhaps 
only once—as was the case with many of the newly-converted Bedouins who came to Madinah, 
asked the Prophet a few questions, received his answers, and departed, never to see him again. 
It is possible, however, that al-Bukhari, like so many Traditionists betore him, uses the appellation 
“Companion” from two different points of view: the one is the historical point of view, which 
embraces the real Companions "who kept company with the Prophet”, 1.€., were intimately associ- 
ated with him; and the other represents the purely technical usage of the Traditionist. For the 

| 5ес Ауп! Х У І. 188. 

5 Ibn Salah, p. 258. The author, one of the most exacting critics of Tradition, has no hesitation in accepting the 


isndd of this Tradition as “sound” (sahil). 
з Ibid.. p. 256: Fath al-Bári VII. 2. 
4 Nasara; in this term the Ansdr and other active “helpers besides the Мийдуиз аге comprised. 
5 Nawawi XVI. 93. 
5 Ibid.. p. “М. 
+ Cf. tarjumah ot this chapter, p. 17. 








THE MERITS OF THE PROPHET’S COMPA 
muhaddith, the transmitters of Traditions are ranged in groups according to the period In which 
they lived. The oldest group, t.e., those persons who have met the Prophet as Muslims and are 
thus in a position to report Traditions on his authority, are conveniently (and only in this strict] 
technical sense) described as “Companions”: the degree of their intimacy with the Prophet IS not 
taken into account. This technical usage of the term "Companion" is not objectionable as such: 
it may, however, lead to a confusion of issues. We have been accustomed to regard the real 
Companions of the Prophet as persons whose trustworthiness is beyond criticism, tor they have 
proved their moral worth and, therefore, their reliability as transmitters of Traditions by the very 
fact of their intimate association with the Prophet and the trust he reposed in them: his knowledge 
of the human nature would not have allowed him to consort intimately, and for a long time, with 
a hypocrite or a weak-minded, shallow person. But the same unquestioning attitude cannot be 
reasonably postulated with regard to all the personalities whom we may describe as Companions” 
merely in the technical sense of the science of Tradition (i.e., as an indication of the period in which 
they lived); and, therefore, we cannot possibly accept their Traditions without further scrutiny of 
their individual trustworthiness. But the extension of the term "Companion" to everyone who 
once met the Prophet often makes the muhaddith forget that he uses this term іп the technical sense 
alone, and leads to a slackening of criticism with regard to the period which requires the strictest 
criticism, and to errors like that committed by al-Bukhari in accepting a political Tradition on the 
authority of so shady a personality as Marwán ibn al-Hakam'. 

This too-liberal attitude stands by no means unchallenged in the literature bearing onthis subject. 
From among the older authors after al-Bukhari, the Andalusian Ibn 'Abd al-Barr?, one of the most 
discerning and dependable compilers of rijdl-works, was definitely against the indiscriminate desig- 
nation as “Companion” of everyone who saw the Prophet. His remarks in this respect are very 
characteristic and deserve to be quoted: 

“Behold, the first thing to which the student and the scholar turn after the Book of God js the 
Sunnah of His Apostle, for it explains the intentions of God such as are implied in His Book. .. 
And one of the most important elements which help us to understand and to preserve the Sunnah 
is the knowledge of those [personalities] who have transmitted it, on the authority of their Prophet. 
to the whole world...: and these are his Companions and his Helpers Lhawáriyyün] who have 
remembered this [Sunnah] and have transmitted it in good faith. Iheseare 'the best generation) 


- 


у 


scholars. But in the centuries which followed, the “pious” view—namely, that every Muslim who 
but once saw the Prophet is of his Companions—obtained far larger currency. The logical exploita- 
tion of this idea led to innumerable absurdities and serious discussions of “problems” like these: 
Is a man who only in his earliest infancy saw the Prophet, a Companion or not? Or one who for 
the first time saw the Prophet after the latter’s death (before he was buried)? Are the Jinns and 


the Angels to be counted among his Companions? ° With such fantastic problems otherwise quite 





Note about him on р. 71, п. 3. 

368—463 A.H.: see Tadhkirah ПІ, 306 ft 

Cf. sec. 1, Nos. 2 and 3. 

Qur'an iii, 110. Э sti'áb I, 2. 
Cf. Fath al-Bári VII 2 f; Aynî XVI 170. 
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reasonable scholars busied themselves tor a considerable period. Without a thorough revision 
of this attitude and a return to the oldest standards set up by the Prophet himself and his real 
Companions, we will be unable to find our way to a sound valuation of Traditions. 

But the question as to who is, and who is not, to be regarded a Companion is not merely of 
technical importance from the point of view ot the science of Tradition: it exerts a direct, and not 
inconsiderable. influence on our attitude towards the ethical and social structure of Islam. On 
many occasions the Prophet recommended his Companions as an example to the future generations, 
for it is they who have understood and assimilated his teachings—at least as regards the nusüs and 
sunan-— better than anyone else could do. lt would be difficult, however, to regard a man like 
Marwan ibn al-Hakam as a shining protagonist of Islamic virtues, worthy to be imitated; but, ac- 
cording to the standard set up by the majority of later Traditionists, he was a sahábi, because as 
4 child he saw the Prophet! When we, however, limit the designation of Companion to those who 
were intimate associates of the Prophet, Marwan 1s automatically excluded, and there remains 
nothing of him but the memory of an unpleasant personality who had merely had the good luck 
of having seen the Prophet. And if we accept the definition quoted by an-Nawawi, not even 
Mu‘awiyah—irrespective ot his merits—could betermed “Companion”, for he embraced Islam after 
the conquest of Mecca, when almost all inhabitants of Arabia thought it prudent to do so; though 
in his case we have the sayings of other Companions, like Ibn “Abbas, who apparently did regard 
him as a Companion. But be it as it may, the Companions to whom the Prophet so often alludes 
as examples for posterity are undoubtedly to be sought among those men and women who 
tollowed him and helped him at a time when profession of Islam was equivalent to sacrifice and 
personal hardship, and whose support and devotion secured the final triumph of Islam. The 
selfless grandeur of their lives will for ever remain a symbol of the influence which the personality 
of the Greatest Man radiated upon his friends and comrades—an influence which transformed and 
changed the course of their lives, and with them, the destinies of the world. 


THE CHAPTER before us is arranged in three main parts. After a sort of “preamble” consisting 
of three Traditions which deal with the merits of Companions in general, the author brings in the 
sections 2—33 Traditions on the Muhájirs, while the sections 34-51 are devoted to the Ansar; in 
both portions, the men come frst and are followed by the women. The last part (sections 52—56) 
consists of Traditions on Companions who were neither Muhájirs nor Ansár, as, e.g., Khadijah, 
who died before the hijrah, Jarir ibn ‘Abd Allah. who embraced Islam in the last months of the 
Prophets life,’ Abd Allah ‘bn Salam, who himself was not of the Ansar but was associated with them 
as a halif, etc. Whenever necessary, short biographical sketches of the personalities concerned have 
been given in the explanatory notes. No such biographies are given of the Companions with whom 
the student of Islamic history is already familiar: Abu Bakr, ‘Umar, Uthman, ‘Ali, Hasan, Husayn, 
Fátimah, 'A'ishah, Khadijah, and Mu'áwiyah. 

-Al-Bukhári's primary object was to show by means of these Traditions the opinion which the 
Prophet Muhammad had of his Companions; secondly, to record such actions ot theirs as prove 
their worth and moral status; and, lastly, to show what their contemporaries among the Muslims 
thought of them. Incidentally, this chapter may help to remove several historical misconceptions 
relating to the early history of Islàm. 


1 See above, p. 14. 
5 See sec. 31, No. 1. іп this chapter. 
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And whoso of the Muslims Rept company with the أو رأه من المسليين فهو من‎ RE T: ومن خب‎ 


Prophet or saw him. is of his Companions.” rt 
4 |<2| 


SECTION I ol | 


1 Ali ibn ‘Abd Allah related to us: Sufyan а bs ChE - іса 
pared to us, on the authority of Amr, سفيان عن مرو‎ a> Мае Z de حد نا‎ | 
who said: І heard Jabir ibn ‘Abd Allah Say: адзе, са а а Н маги +. ||, 
Abu Sa‘id al-Khudri related to us, saying: Sa. لله يقول‎ ка = جا‎ “а 

HE Apostle of God said: A time wil] الخدرى قال:‎ еди 
` come when a party of the people will ы 
go forth to fight, and some will say: Is there Els Y obl | | ay |. قال‎ Ses. 

among you anyone who hath kept company Ao eds ر فال رسول‎ 

wıth the Apostle of God? Añd they will osea n. ls EY 

answer: Yea. And they shall be victori- гаў fi » За | عزو کا س‎ 

ous. Thereafter a time wil] come when a فعسم‎ ju fa үтү с الله‎ ык و‎ 

party of the people will go torth to fight. Ye Mt cm. لدم‎ Жыз, 

and someone will say: ls there among you c^ x الناس زمان فیعزو‎ de al di t 

anyone who hath kept company with the "X > | Киа 

гаров ot the Apostle of God? And ^! le الناس فيقال : هل فیک من‎ 

they will answer: Yea. And they shall be ار‎ ы ж Лү, aeo e 3 “і 

00 Thereafter a time will come e C - е : صر لول‎ SE رسول الله‎ 

when a party of the people wil] go forth У ОТРУТИ 

to fight, and someone will say: Isthere among A E dus. ui Je 30 - 


you anyone who hath kept company with a colo v cl е فیک‎ | 44 


1 ша! available texts, this chapter is not distinctly treated ac - nti г" 
obviously one; the bismillah, however, which in Bkh tiene id pe Y 
all texts, which leads us to the assumption that the author intended it to be 4 se 5 t 1 d 
The word bab (section) before the title occurs in most of the texts, but is Suited: v * y 
Dharr al-Hirawi (cf. Sahih, ed. ‘Abd al-Hamid, vol. V as Dive Wa erted it af that of Aba 
mark the beginning of the first section. E: icio cie 
à Regarding the roblem as t Is to onsider | 
Introductory Note to this chapter. а cuia ~ompanion of the Prophet, see 


the tarjumah to 
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companion of the companions of the Apostle 
of God? And they will answer: Yea. And 
they shall be victorious. 


2 [shaq related to me: An-Nadr related to us: 
Shu'bah informed us, on the authority of 


Aba Jamrah: I heard Zahdam ibn Mudarrib 


say: | heard Imran ibn Husayn say: 


те Apostle of God said: The best of my 
| community is my generation, thereafter 
those who will follow them, thereafter those 
who will follow them. 
‘Imran said: And I know not whether he 
mentioned two or three generations after 
his [own] generation. 
And. behold, after you’ there will be people 
who will testify without being asked to tes- 
tify’; and will betray and will not be trusted: 
and will make vows and will not fulfil them: 
and they will grow in opulence.’ 


[VOL. V 


IAS : gl رسول الله‎ ole! 


A 


ў‏ لاش Ur spel‏ النضر : Uy!‏ شعسة 





# 


عن ألى جمرة: سمعت زهدم بن مضرب JB‏ 
معت AA‏ بن حصان (رض) مول : 





ДА خیر‎ Ei ad d eo Je 55; 
ec od e ec à odi 
قال تمران: فلا أدرى أذكر بعد قرنه قرئين‎ 
SUI 
يشهدون ولا يستشبدون‎ “я бе ان‎ С 
ل ويندرون ولا نفون:‎ FERT 


ويظهر فيم السمن. 


— е | ” 





в” 


1 This is, of course, not to Бе taken as a literal prediction, because it sometimes happened 


even in the early history of Islam that Muslims suff 


ered defeat in spite of the presence among them 


of Companions or cheir successors (tábi àn). The above saying seems to express the moral superi- 
ority of a Muslim force fighting in the name of God and guided by the life-example of the Prophet: 
their victory and their defeat will both be victory in the moral sense. Cf. in this respect the 
well-known Tradition: “There will be always, to the Last Day, people from among my community 


who will remain victorious’; another version adds: 


them will be able to harm them’. Both versions are found in Bkh xlix/27, 


^ And none of those who forsake them or oppose 





Nos. 2 and 3. 


o The term garn 15 sometimes erroneously translated as “century”; 1n reality, it denotes 
people belonging to the same period or being of equal age (cf. Lane VIII, 2987), that is, a generation. 
` 3 The expression walá (from which yalünahum 15 derived) means “to be next, or adjacent (to 
another thing)”. In the above context, it 15 senerally interpreted as next in time”; thus it is taken 


to mean the Companions of the Prophet, their su 
(tab‘ tabiin)—an interpretation obviously adopted by 


ccessors (tábi àn), and the successors of these 
the narrator of this Tradition, ‘Imran; for him 


wald is synonymous with “next generation”. The primary meaning of this word, however, does not 
postulate succession in matter of time: it rather suggests nearness in conceptions. Thus, the meaning 
of the above Tradition appears to be wider than that usually adopted by the older commentators. 
While it goes without saying that the Companions of the Prophet and their successors were not 
only in time but also in conceptions nearer to the Prophet than the later generations, the degree 
of “nearness to the Prophet and his Companions is not restricted to time, but depends on the 


degree of following their teachings and their spirit. 
A Ie. after the first three or four senerations. 


5 Sc. because they are not held trustworthy. The commentators (e.g., Fath al-Bári V, 198) 
have advanced several laboured explanations of this sentence, but they are not convincing. The 
only acceptable interpretation appears to be the one given above. ак 

6 Lit., “fatness [siman OI caman] will become apparent among them . The meaning 1s, that the 
people of the time thus predicted by the Prophet will extremely care for their material well-being 
without having any of the virtues required of a Muslim. 
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3 Muhammad ibn Kathir related tous: Sufyán ١ عن منصور‎ Jas Viel: AS DEA ү 
informed us, on the authority of Mansúr, on كا‎ де. а 
the authority of Ibrahim, on the authority of عن ال سن ندم عن عبيدة عن عبد الله (رض)‎ 
Abidah, on the authority of ‘Abd Allah: 


[HE Prophet said: The best of people 

- are my generation, thereafter those who 
will follow them, thereafter those who will 
follow them. Then will come [such] people 
that one's testimony will outrun his oath. 
and one's oath, his testimony.' 


га خير الناس‎ Б БІ 





Ibrahim said: And while we were small, 
they would beat us in matters of testimony 
and oath. 


SECTION II 
IHE VIRTUES OF THE MUHAJIRS : AND THEIR 
MERIT: OF THESE WAS ABÜ BAKR 'ABD ALLAH 
IBN ABI QUHAFAH AT-TAYMi 


Ihe Word of God, exalted be He: For the poor خرجوا‎ | Y Y المهاجر‎ «| аа) : وفو ل الله لعالى‎ 
emigrants who have been driven from their homes انا‎ Т A لال‎ s. ст 
and their possessions, seeking favour from God and | За E zt аза اعون‎ a و مو‎ P b> uw 
[His] pleasure, and help God and His Apostle: these ‘J م الصادقون. وا‎ зад ن الله و رسوله»‎ 95425 y 
are the sincere/— And He said. If ye help himî аа у а = гет ae та. зна 
not, God hath helped him;—to His Word: Behold, ise is لىقوله‎ — t 208 03 лау У| 
God is with us. —And A'ishah, Abú Saíd and Ibn об, (ог) Le с” | سعد وو‎ n و‎ isl قالت‎ 


1 Le., they will be careless with regard to their testimony, swearing to more than they can 
testify, and testifying to matters which excede the scope of their oath.—For a fuller explanation 
of this Tradition, see Bkh xl11/9, No. 2. 1 

2 Sc. the parents and teachers. 

3 To prevent the misuse of testimonies. 

4 The word hijrah (going forth, emigration) has severa] meanings in the Islamic Shari‘ah: one 
15 the emigration of the Prophet Muhammad from Mecca to Madinah, which inaugurated a 
new era in the history of Islam; another, more general, meaning 15 the emigration of Muslims 
from a place of danger to a Place of security, as in the case of the Companions of the Prophet 
who, in order to escape the persecutions of the Quraysh, migrated from Mecca to Ab Sinn é 
another, the emigration from a place where unbelief reigns to any place under Muslim rule Wh Е 
ever the word muhdjir (emigrant) occurs in a Tradition without any further qualification it r sa 
to those Companions of the Prophet who emigrated with him or shortly after him (that is, bef e 
the conquest of Mecca, in 8 A.H.) from Mecca to Madinah, in order to be able to live fr d 
according to the tenets of Islàm. Such emigration, entailing the giving up of home and fos 
relations for the sake of God and His Prophet, was naturally regarded as an actio а ‘ 
ДЕДІҢ аа the designation ot muhájir had not only a historica] connotation, but ко Ты 
oe и distinction. Regarding the wider, spiritual implications of the term hijrah, see 

2 Qur’an lix, 8. 

6 Sc. the Prophet Muhammad. 

7 Qur'àn ix, 40. 


20 


‘Abbas said': Abû Bakr was with the Prophet in the 


Cave. : 


1 ‘Abd Allah ibn Raja related to us: Isrá'il 
related to us, on the authority of Abu 
Ishaq, on the authority of al-Bara’, who said: 


ден BAKR bought of ‘Azib’ a camel- 
СА saddle for thirteen dirhams; then he 
said unto ‘Azib: Bid al-Bara 1 to carry my 
saddle for me.— Thereupon (‘Azib] said: Nay, 
not until thou tell us what ye did. thou and 
the Prophet, when ye lett Mecca? and the 
idolaters pursued you. 

(Aba Bakr] said: We departed from Mec- 


са” апа remained awake 
—or: travelled— 


throughout that night and the [following] 
day, till the sun was at its highest. Then 1 
cast my eyes around to see whether there 
was some shade where we could betake our- 
selves for refuge: and lo, there was a rock. Í 
went toward it and saw that it had still a 
little shade. I smoothed the ground and 
spread on it a bedding for the Prophet and 
said unto him: Lie down, O Prophet of God! 
— And the Prophet lay down. Thereupon 1 
went forth to look around for any of the 
pursuers. And lo, I met a herdsman driving 
his flock toward the rock, desiring of it that 
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: عن البراء قال‎ ee 
أشترى أبنو بكر (دض) منعازب رحلا بثلا نه‎ 2239“ 
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ورسول الله پر حبن خر جا من‎ os 
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فرشت للنى i‏ 


* 


| le EA | іа lo — la) 


حولى هل أرى من الطلب أحداً؛ فاذا آنا براع 
عنم يسوق عنمه الى الصخرة с Us Doy‏ 5 


1 The Tradition of ‘A’ishah referred to is fully quoted in Bkh 1i/21, No. 9; the Tradition of 
Abû Said al-Khudri in the Musnad of Ibn Habbán (see F ath al-Bári VII, 7): and the Tradition 


of Ibn ‘Abbas in Bkh liii. sttrah ix, sec. 9, No. 3. 


o When the Prophet and Abú Bakr left Mecca for Madinah, they first hid themselves during 


three nights in a cave 1n Mt. Thawr in the vicinity 


of Mecca, and thence proceeded further, 


after having procured a suide (cf. Bkh 11/21, No. 9). The author mentions this fact here to show 
the regard in which Aba Bakr was held by his companions for having stood by the Prophet at a 


time of great dan ger. 


ай, 


3 ‘Azib ibn al-Harith al-Ansari, father of the narrator al-Bará'. | 

4 Al-Barà' ibn ' Azib al-Ansàri. He was too young to take part in the battle of Badr, but 
later he witnessed fourteen or Gfteen campaigns led by the Prophet personally. He is said to have 
been the commander of the forces which conquered Ray, in Persia, in 24 A.H. Died 72 A.H. 


(Isábah 1, 147.) 
5 On their hijrah to Madinah. 


6 Although it might appear that this narrative refers to the actual departure of the two 
fugitives from Mecca, it refers in reality to events which happened three days later, namely, after 
their departure trom the cave of Mt. Thawr. It is probable that “Azib already knew the story of 
the cave, so Abú Bakr restricted his narrative to events which happened after that. 
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which we had desired. I asked him: To whom 
dost thou belong, O boy?—He said: To a 
man of Quraysh;—he mentioned his name, 
and I knew him. Then I said: Is there milk 
in thy flock?—He answered: Yea.—I said: 
Wilt thou, then, milk [for us|?—He said: Уеа. 
—So I bade him do so, and he tied up a ewe of 
his flock. Then I bade him clean her udder 
ot dust, and bade him clean his hands. 
(Ihus,—said [Abü Bakr] slapping one of 
his hands against the other.) He drew a 
little milk for me. I had already prepared a 
waterskin for the Prophet, of which the 
mouth was covered with a piece of cloth: 
and I poured [some water| into the milk SO 
that it cooled to the bottom, went therewith 
to the Prophet and found him already awake: 
and I said: Drink, O Apostle of God!—and he 
drank until I was satisfied Thereupon I said: 
It is time to depart, O Apostle of God!—He 
said: Yea—So we departed, those people 
[still] pursuing us. But none of them per- 
ceived us save Suraqah ibn Malik ibn ШЕ 
shum’, riding his mare. I said: This pursuer 
hath already reached us, O Apostle of God! 
—But he said: Grieve not: for, behold, God is 
with us. 


2 Muhammad ibn Sinan telated to us: Ham- 
mam related to us, on the authority of 
Thabit, on the authority of Anas, 

(ON the authority of Abû Bakr, who said: 

. While we were in the cave’, I said unto 
the Prophet: If any of them had looked down 
below his feet, he would have surely seen 

us.—But he said: WHhat, thinkest thou, О 

Abû Bakr, could befall twain who have God 

as the third with them? 
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فقال: لرجل 


3 4 


wi C 
EL еў سا‎ 








حزن ماح li а‏ اا 
بارسول الله! - قال: بلى. فارحلنا والقوم 
s=] КА > Aa‏ منهم غير سراقه بن مالك 
ابن جعشم على فر سل فقلت: هذا الطلب قد На‏ 
ald жес,‏ فقال: لا تحرنء إن الله معنا. 











Я, Ez Abd) Sul oP E23. 
JU да“ قدميه‎ d أن أحدھ‎ Ja 
_فقال: ماظنك نا أبارحكر باثنين الله‎ 


SU 


1 For particulars about this man, who later embraced Islàm, see Bkh Ш21, Ко. 9. There 15 
also described how Suraqah was rendered unable to fulfil his inimical designs regarding the Prophet 


and Abt Bakr. 


2 Cf. Qur’an ix. 40, which refers to the same incident. In some versions of the Sahih, this Tradi- 


tion is followed by a short commentary on súrah xvi, 6. erroneously supposed to have been added 
by al-Bukhàri. It IS, however, missing in the most authoritative texts, and thus appears to Бе а 


later interpolation (cf. Fath al-Bári VII, 8). 
3 Seep.20,n. 2 


4 When the Prophet and Abi Bakr were hiding in the Cave, some of the pursue 1 
Ж каки, Сатылы ге оше OF the pursuers pass 
above its mouth without noticing it (cf. Bkh 11/21, No. 22). > erm passe 


SECTION III 
THE SAYING OF THE PROPHET, CLOSE ALL DOORS 
SAVE THE DOOR OF ABU BAKR 


Ibn *Abbás related this [Tradition] on the authority 
of the Prophet. 


‘Abd Allah ibn Muhammad related to me: 
Abu ‘Amir related to us: Fulayh related to 
us, saying: Salim abu’n-Nadr related to us, 
on the authority of Busr ibn Sa'id, on the 


authority of Abt Said al-Khudri, who said: 


ATE Apostle of God addressed the people 
L and said: Behold, God gave one of His 
servants the choice between this world and 
that which is with Him; and the servant chose 
that which is with God.—Thereupon Abt 
Bakr wept; and we wondered at his weeping 
over the announcement of the Apostle of 
God concerning one of God's servants who 
had been given the choice. But 1t was the 
Apostle of God himself who had been given 
the choice, and Abu Bakr knew it better 
than we” Then the Apostle ot God said: 
Behold, of all people, the most generous to- 
ward me with regard to his companionship 
and his property was Abt Bakr. And were 
I to chose anyone but my Sustainer to be my 
dearest friend”, indeed 1 would chose Abt 
Bakr: but [for him I cherish} Islamic bro- 
cherliness and love. There shall be left open 
no door in the mosque-- save Abú Bakr's 
door. 
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ЕТЕ 
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Sal 
بسر‎ оя سالم أبو النضر‎ ar Jc 
ابن سعيد عزن ألى سعيد الخدرى (رض)‎ 

: 

ow | „© :‏ الد نا وان (ONS Ve‏ واختار 
ذلك dal!‏ مأ РЕ АЕ‏ فک Y зі‏ 
فعجبنا لبكائه أر نلك ДАМУ н‏ عن عد 
е Ш‏ فى ее‏ وماله أبابكر؛ ولو 
аа‏ الاسلام TESI‏ لا سفين EAE‏ 





at 
ыё 
+. 





1 This Tradition is fully quoted in Bkh vi11/80, No. 2. 

o The Prophet spoke the above words at the time of his temporary recovery from his last 
ness (cf. Bkh viii/80, No. 2, and a Tradition on the authority of Jundub, quoted by Ibn Hajar in 
Fath al-Bari VII, 9, 1n which the narrator precedes the same account with the words, "I heard the 


Prophet say, five nights before his death,” etc.). Abu 


ing to his imminent death. 


Bakr understood that the Prophet was allud- 


3 The expression khalil denotes the dearest or most sincere friend who has no rival in the 
love and reliance conferred upon him (see Lisan al-Arab XIII, 230 f). As the Prophet’s highest love 
was reserved for God Himself, he could not entertain for any mortal the. same degree of affection 


and devotion. 


4 When the Prophet's Mosque at Madinah 


was first built, it occupied a marrow space 


between houses, some of which had doors opening on it. The house of ‘Acishah, in which the Pro- 
phet mostly lived (and which to-day 1s included in the mosque and surmounted by a green dome), 
also bordered on it; and adjoining to this were the houses of other wives of the Prophet (Ibn Sad 
1/11, 180 f), as well as those of some Companions, e.g., al- Abbas. All the Companions’ houses, with 
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CH. L THE MERITS 


SECTION IV 
THE MERIT OF ABÛ BAKR COMETH NEXT AFTER 
THAT OF THE PROPHET 





‘Abd al-‘Aziz ibn ‘Abd Allah related to us: 4 
Sulayman related to ys on the authority of la siae to ае Wore lta 
Yahya ibn Sa‘id, on the authority об Хай. ع‎ E y» : 

حى بن سعيد عن نافع 


ы the authority of Ibn ‘Umar, who said: С: a 
*— [n the time of the Prophet we used to الناس‎ VE LS Ui اعن أبن عمر (رض)‎ Я 
grade people | according to their merits |; and PT o e AAA = 

we used to give Aba Bakr the precedence, cy АФ e Sh | наса дү 0 
next to him, ‘Umar ibn al-Khattab, and next | e Exe ier m И 
to him, ‘Uthman ibn ‘Aftan.! عفان (رض)‎ voce pi الطاب‎ 





SECTION V 
IHE PROPHET'S SAYING, IF I WERE TO CHOOSE 
[ANYONE TO BE] MY DEAREST FRIEND 


Аба Sa‘id told this ] I'radition].? 





1 Muslim ibn Ibrahim related to us: Wuhayb 
e to Е АНЕ related to us, on the 
authority of ‘I rimah, on the authority of Е: PUE ре Ти ПИ T | 
Ibn ‘Abbas. У О Ез . و هسب‎ Eri сы, | UV des p | 

(ОА the authority of the Prophet, who said: وب عن عكرمة عن أبن عباس (رض)‎ 

^ If I were to choose my dearest friend uS 

from among my community, indeed I would 

choose Abt Bakr: but the] is my brother and 


my companion. 





2 Mu alla ibn Asad and Musa related to us, 
saying: Wuhayb related to us, on the autho- 
rity of Ayyüb'. . . and said: 





[E I were to choose my dearest friend, [said 


L the Prophet,] indeed I would choose him! Е ЖА ж] „үг Tor ж хе 
to be my dearest triend: but Islamic brother- و لو لحي ميحد خليلا د‎ 


liness is the best [that I can give him]. الاسلام أفضل.‎ о P لكن‎ 3 





A Па ا‎ 


the exception of those of the Prophet's wives and of al-“Abbás, were later demolished b Umar 
when he rebuilt and enlarged the mosque, which originally Occupied only the space indi + даа 
дау by the Rawdah (ibid., IIL/i, 203: IV/i, 13). During the Prophet's last illness the latt б m 
in A’ishah’s house: as he was troubled by the noise and the frequent Passing of еор] 3 ИА 
ed all doors leading from the houses to the mosque to be closed, with the cea a в: "ipia 
Abu Bakr, as a specia] mark of esteem for the old and trusty friend. оар 
9 е 5 15 Среда that Ibn ‘Umar told this Tradition at a time when i 
vided ın their opinions as to whether 'Uthmán or ' Al; 4. judo mte. Al re 
ЕЕ аа ашаны E аг Ali occupied a higher rank This Tradition js to 
2 Reference to the Tradition already quoted in sec, 3. 
3 The rest of the isnád is the same as in the preceding Tradition. 





4 Sc. Aby Bakr. 


a 


Qutaybah related to us: ‘Abd al-Wahhab 
related to us, on the authority of Ayyub, 
the same [as above]. 


3 Sulayman ibn Harb related to us: Hammad 
ibn Zayd informed us, on the authority of 
A yyüb, on the authority of ‘Abd Allah ibn 
Abi Mulaykah, who said: 


ўра people of Kufah wrote to Ibn az- 
L Zubayr concerning the grandfather," and 
he answered: He of whom the Apostle of 
God said, If I were to chose my dearest friend 
from among this community, indeed I would 
chose him, (that is, Abu Bakr,) assigned to 
him? the position of father.’ 


SECTION VI 
1 Al-Humaydi and Muhammad ibn ‘Abd 
Allah related to us, saying: Ibrahim ibn Sad 
related to us, on the authority of his father, 
on the authority of Muhammad ibn Jubayr 
ibn Mut'im, on the authority of his father, 
who said: 


A WOMAN came unto the Prophet, and 
ГА he bade her come again.’ She said: W hat 
shall I do if I come and find thee not?— 
as if she were alluding to [his] death? He 
said: I£ thou find me not, go to Abû Bakr. 


2 Ahmad ibn Abi Tayyib related to me: Isma il 
¡bn Mujálid related to us: Bayan ibn Bishr 
related to us, on the authority of Wabarah 
ibn ‘Abd ar-Rahman, on the authority of 
Hammam, who said: 

1 HEARD ‘Ammar say: lsaw the Apostle ot 

A God while there was none with him but 
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y‏ حدثنا سلوان بن حرب: أخبرنا حماد بن زيد 


که قال: 
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الجد فقال: أما ds EE Jes J6 uan‏ 
Кес? 2253‏ من هده "Pel‏ 


(SU ge) له أب‎ Я 





a‏ باب 


Uso Уб alae v ومد‎ Gat am y 


ابراهم بن سعد عن أببه عن مد بن جبير بن 


е 


г“‏ عن أسه قال: 
lab Е 22 d аб DA Doos‏ أن رجح 


ليه؛ قالت: أرأيت ان جئت ول أجدك؟ VAS‏ 
Jl 25 - 09b y‏ 








y وره‎ ы” لسر‎ Y Э а : يجحا لد‎ 
Eo رسو ل‎ сам yr we сля” 





1 I.e. the position of a grandfather іп matters of inheritance. 


2 Sc., the grandfather. 


3 Abt Bakr, in cases where the father of the deceased died before the latter, assigned to the 
srandfather the same share in the inheritance as that which is allotted to the father of a deceas- 


od. There is, however, difference of opinion among 


Ixxii/9). 


the legists concerning this point (see Bkh 


4 It is nowhere mentioned in the Traditions who the woman was or what the problem was 


she had brought before the Prophet. 


5 It appears that this happened during the Prophet’s last illness, and the woman was afraid 
lest he should die before she came again, and so her matter would remain undecided. 

6 Thus, perhaps, the Prophet indicated that after his demise Aba Bakr would guide the 
Muslims. There are many allusions to this effect both in this work and in other compilations. 
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five slaves’, two women”, and Abi Bakr”. Nyla وام اتان‎ зе dur Yl dro lo y 





lla y Bue lo بن عمار:‎ ele um ү 


3 Hishàm ibn ‘Ammar related to us: Sadaqah 
ibn Khalid related to us: Zayd ibn Wadid E > A s 
D : Layd 1 quc يل ن واقد عن لسر بن عسد الله عر‎  ان*رح‎ 
related to us, on the authority of Busr ibn © 274246 A аге 
‘Ubayd Allah, on the authority of ‘A’idh раў за! За Хе 


Allah abt Idris, 5 Ji | | | ay 
( )N the authority of Abu'd-Dardà', who <> "Rs Ur га Я کت‎ 
~~ sald:I was sitting with the Prophet, and اخذا طرف‎ 5; "n Se Je LJ 
there came Abu Bakr. lifting the end of his "CN E O3 р ча 
garment,’ so that his knees were visible;and LI: ؤقال اك‎ T ويه حتى أبدى عن ر‎ 
the Prophet said: Your friend hath had а бағы а ue жит 
quarrel.—| Abü Bakr] greeted thim]and said: رسو ل الله!‎ L وقال:‎ M = re A Role 











1 The five slaves were (according to Fath al-Bári VII. 15): (1) Bilàl the Abyssinian (for bio- 
graphical note see sec. 26). (2) Zayd ibn Нагиа (see sec. 18). (3) ‘Amir ibn F uhayrah. He was a 
slave of a Qurayshi, and was maltreated by his master Owing to his adherence to the Prophet. 
Thereupon Abu Bakr bought him and immediately liberated him. When the Prophet and Abú 
Bakr left Mecca on their hijrah and hid themselves for three nights in the cave of Mt. Thawr, 
‘Amir came daily to them with his flock of sheep and supplied them with milk, as is narrated in 
Bkh 11/21, No. 9. (He should not be confused with the shepherd mentioned in sec. 2, No. 1, of this 
chapter.) Later he migrated to Madinah and took part in the battle of Badr. He was killed in one 
of the later campaigns. (See Isti'áb II. 449: Ibn Sa‘d ПІЛ, 164 f: Ibn Hisham І, 160, 195, 292.) 
(4) Aba Fukayhah or Ammár ibn Yàsir (the narrator of this lradition): it is uncertain which of the 
two it was. Abi F ukayhah was a slave of Safwan ibn Umayyah ibn Khalaf, and suffered the same 
persecution as Bilal and ‘Amir ibn Fuhayrah, and was also bought and freed by Abt Bakr (Ibn 
Sad IV/i, 91). As to ‘Ammar ibn Yasir, see sec. 22 of this chapter. (5) Probably Salih ibn Ад, 
called Shugrán. He was a slave of the Prophet, bought by the latter from ‘Abd ar-Rahman ibn 
Awf; he took part in the battle of Badr, whereupon the Prophet liberated him (Isti'áb II, 594: 
Ibn Sa'd III/i, 34). 

2 The first of them was Khadijah. As to the other woman, the reports differ as to whether 
it was Umm Ayman or Sumayyah. Umm Ayman (whose real name was Barakah) was a slave in- 


herited by the Prophet trom his father; she had nursed him in his childhood. He freed her on his 
marriage with Khadijah, whereupon she married ‘Ubayd ibn Zayd and bore him a son, Ayman, 


who later became a Companion of the Prophet and fell in the battle of Hunayn. After her first 
husband’s death she married Zayd ibn Harithah, the Prophet's freedman, and bore him a son, the 
subsequently famous Companion, Usamah ibn Zayd. The Prophet always regarded her as a mem- 
ber of his family. (Ibn Sa‘d VIII, 162 f). As regards Sumayyah bint Khubbat (or Khayyat), she was 
a freed slave and the mother of Ammar ibn Yasir, the narrator of this Tradition, She was the 
first martyr of Islam, having been killed in a heinous way by Abu Jahl for the sake of her convic- 
tions (ibid., 193). Some commentators assume that the other woman (beside Khadijah) was neither 
Umm Ayman nor Sumayyah, but the wife of al-" Abbàs (mother of al-F adl). Ibn Haja 
regards this as extremely improbable (cf. Fath al-Bári VII, 16). 

3 In reality, the first Muslim man was “Ali ibn Abi Talib, who embraced Islam Shortly after 
Khadijah; the narrator. however, does not mention him because he was at that time a mere child: 
In any case, Abi Bakr was the first free-born man who openly declared himself a Muslim; and it 
seems to have been the intention of the narrator to show this fact. 

4 —in order to be able to walk quickly. His hurry is also implied in the subsequent words of 
the Prophet. | на 


r, however, 





26 SAHI 3 


O Apostle of God! Behold, there was some- 
thing between me and Ibn al-Khattab, and I 
was hasty with him; then І regretted it, and 
asked of him forgiveness, but he refused it. 
And so I have come unto thee.— Then [the 
Prophet] said three times: God will forgive 
thee, O Abt Bakr! 

Thereafter, behold, 'U mar [also] regretted 
and went to Abù Bakr s house and asked: Is 
Abu Bakr here?—And they answered: Nay. 

_So he went to the Prophet and sreeted 
him: but the Prophet's countenance changed 
;o much that Abu Bakr was frightened and 
threw himself on his knees and said twice: 
O Apostle of God! By God, it 1s 1 who was 
‘n the wrong! Thereupon the Prophet said: 
Behold, [when] God sent me unto you and 
ye [ali] said, “Thou liest”, Abú Bakr said, “ШЕ 
speaketh truth”, and helped me with his 
person and his property. Will ye, then, not 
let my companion alone?—[And he said this] 
twice. After this, (Aba Bakr] was not mo- 
lested again. 


4 Mu'alla ibn Asad related to us: ‘Abd al- 

"Aziz ibn al-Mukhtàr related to us, Saying: 

Khalid al-Hadhdha related to us, ОП the 
authority of Abu ‘Uthman, who said: 


+ AMR IBN АГАЎ related to me that 


the Prophet sent him in command ot 


the army of Dhat as-Salásil? [He said:] And 


- 


انه كان بیی ويين ابن الخطاب ثبى” فأس عت الله 


- 


7 | г 








её 


8 حدثا معلل بن أسد: حرخنا pls‏ بد > 
الختار فال: خالد الحذاء حدثنا e al ye‏ 


- 


а Лол ооз حر ای‎ OS 


% 


1% السلاسل. فاته‎ lo yr Je i іў 








1 The perfect diction of the Prophet, which often implied much in a few words, is beautl- 


fully Ilustrated in his saying, “Aba Bakr said, He sp 
Abú Bakr's saying implies that the latter not only ac 


caketh truth”. The use of the third person in 
knowledged the Prophet in his tace, but also 


that in the latter's absence he valiantly defended him before others. 


2 ‘Amr ibn „1- Аз тъп Мат belonged to a prominent clan of Quraysh. He embraced Islam in 
g A.H., about SIX months before the conquest of Mecca, and came together with Khâlid ibn al- 
Walid to Madinah. Shortly afterwards, the Prophet appointed him commander in the campaign 
of Dhat as-Salasil, and later made him governor of ‘mûn; in this office ‘Amr ibn al- Às remained 
until after the Prophets death. Under ‘Umar ibn al-Khattab he was sovernor of Palestine and 


Transjordan. When Mu'àwiyah was invested with the governorship of the whole ot Syria, Amr 
bn al- As was sent by ‘Umar to Egypt, and conquered that country in 20 A.H. He remained its 
governor during Umar s life-time, and was recalled by “Uthman four years atter 'Umar's death; 
this was the cause of ‘Amr's grudge against ][ He later settled in Palestine. After 'Uthmán's 
death he wholeheartedly supported Mu'àwiyah and took part on his side in the battle of Siffin 
(37 A.H.). Subsequently, Mu'àwiyah appointed "Amr governor of Egypt, where he died in 43 А.Н. 


(яга II, 434 ff; Isábah V, 2 f.) 


4 The campaign of Dhat as-Salasil took place in the year 8 А.Н. For details see Bkh lii/65. 















I came unto him and asked: Which of the 
people is the dearest unto thee?—He an- 
swered: 'A'ishah.—Then 1 said: But] of the 
men?—He said: Her father.— And I said: 
And who next?—He answered: Next, ‘Umar 
ibn al-Khattab—Then he enumerated some 
|other] men. 


5 Abu'l-Yamàn related to us: Shu'ayb inform- 
ed us, on the authority of az-Zuhri, who 
said: Abû Salamah ibn ‘Abd ar-Rahmân ibn 
‘Awt informed me that Abt Hurayrah said: 

] HEARD the Apostle of God say”: W hilst 

- a herdsman was guarding his flock, a wolf 

tell upon it and bore a ewe away: and the 
herdsman pursued it. Then the wolf turned 
toward him and said: Who will guard this 
flock on the Day of the Beast of Prey^—on 
the day when it will have no herdsman but 
me? 

And whilst a man was driving an ох! 
which he had burdened with a load, it turned 
toward him and spake unto him. saying: I 
was not created for this, but was created for 
ploughing. | 

The people [who heard this] said: Glory be 
unto God!’—Thereupon the Prophet said: 
behold, I believe it? and [so do] Abü Bakr 
and ‘Umar ibn al-Khattab.” 


1 "Amr ibn al-‘As obviously cherished the idea 
favour by appointing him to an Important command. 
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أن ы‏ هرا بره (رض) قال : 





З‏ معت رسو ل الله kn tJ фа Ex‏ راع ف 
غنمه £l als а Slade lnc‏ 
فالتفت اله الذئب فقال : من لا е»‏ الس 
يس لما راع غبرى ؟ 


E 





y+ 











جل يسوق بقرة قد حمل dle‏ فال 
нш ы ae ЛДЫ‏ 








that the Prophet, who had shown him his 


would name him first among the persons dear 


to him. But he was utterly mistaken. In another version of the same Tradition, quoted in Bkh 
[1/65, 'Amr honestly adds the words: Then I remained silent out of fear that he would put me at 


the end of them." 


4 The two stories quoted in this lradition are evidently parables, and probably refer to a 
time to come, when wrong would be rampant in the world and the natural] order of things would 


be upset. 


of it. 


4 Theword bagarah used in the Arabic text is 


3 Symbolical indication of unjust rule, when the enemies of society would be put in charge 


a generic term denoting any kind of bovine 


cattle; it is commonly used for the female (cow), but here it obviously denotes an ox or a bullock 


2 They were astonished to hear of talking animals (cf. Bkh x1v1i1/53, No. 6) 


).—This story, of 


course, 15 not to be taken literally, but as an indication of a future time, when the established 


order of life would be upset and confused. 


6 This expression supports the assumption that + 
7 As is evident from the same Tradition quote 
at that time. The Prophet apparently so entirely relied on their implicitly belj 
he vouched for their belief in their absence. It might be that he had already m 


he parable refers to the future. . 
d in sec. 7, No. 13, the two were DOt present 


eving his words, that 
entioned the parable 


SAHIH петте TUUS ПЕ 


6 ‘Abdan related to us: ‘Abd Allah informed عن و لدو‎ ыыр ادا‎ хе us 1 
us, on the authority of Yúnus, on the autho- ка Қыта ex TS 
rity of az-Zuhri, who said: Ibn al-Musayyab انا‎ а” حبر ان المسيب‎ y: JU GAS or 
informed me that he heard Abú Hurayrah с I 
say: : م بره (رض) قال‎ 





T HEARD the Apostle of God say: Whilst ре 1 

1 asleep, 1 saw myself at a well on which f بقول: يينا آنا نا‎ ey معت رسول‎ 5 
there was a leathern bucket; andi drew with — cs Usu У у sax MR 
it as much [water] as God willed. Thereatter مأشاء الله؛‎ pa e? TE е yd على‎ POE 
Ibn Abi Quhafah took it and drew a bucket- wai Ет Ж\з e АЎ эў 
А М و اڻ‎ oy lis = ye Ble كم احدها أبن الى‎ 
ful or two of water, and there was some ine А زع منها ذ‎ Jl اخذها ابن‎ (9 
weakness in his drawing and God will tor- Ja و الله يغفر له ضعفة. م‎ Waa عه‎ ys 
give him his weakness. Thereatter it changed ки қ y ON 
‘nto a huge bucket’. and Ibn al-Khattáb took عقر ا من‎ j! 5 old | ع بأ فاخذها ان‎ 
+. and I never saw the strongest man‘ draw as зайцу : T n 
‘Umar drew—until the people’s camels satis- زع نك حصن خيرفت الناس لعطن.‎ ¿AS 
Ged their thirst and then abode at rest.” 





AF | bos dd ae Vo : حدثنا محمد بن مقاتل‎ V 
Muhammad ibn Muaatil related to us: ‘Abd | er Ум, Кы; 
Allah informed us: Маза ibn 'Uabah 1n- а الله‎ AS إن‎ tL هومى بن عصة عن‎ 


to them, and now he indicated that even people of the discernment of those two accepted the 
prediction without doubting it. 

1 Te. Abú Bakr. 

2 For an explanation see n. 5 below. 

3 A gharb 1s a very large leathern bucket used for drawing water from a well by means of a 
camel or a bullock. When filled, it is generally too heavy to be lifted by a single man. 


4 The expression 'abqari denotes anything admired for the exceptional skill or strength it ex- 
hibits (see Lane V. 1940 f, and also Ibn Jubayr's explanation of this word 1n sec. 7. No. 4). Hence 
it means, in this context, an exceptionally strong man. 

5 The word atan, which occurs in the Arabic text, denotes the abiding-place of camels 
around, or near, the water; and the sentence ал ئ ذرب الناس‎ used in the Arabic ‘diom as translated 
in the above Tradition (cf. Lane У. 2084). 

This prophetic dream describes ina symbolical way the róles of the three personalities with re- 
gard to Islam. The life of the Muslim community, symbolised by “water”, was first drawn to light 
by the Prophet ("I drew as much water as God willed”). He was succeeded by Abú Bakr, during 
whose reign the realm of Islam grew in size: this 18 expressed by the words, “he drew a bucketful 
or two ot water , contrasted with the dalw (small leathern bucket) of the Prophet; but Abt Bakr 
was able to draw only "one or two bucketful”, which indicates the shortness of his relgn; and there 
was some weakness in his drawing": that is, he was not able fully to consolidate and to pacify the 
Empire. But this was mainly due to his early death, and not to any shortcoming in him: therefore, 
“God will forgive him his weakness”. Under the reign of ‘Umar, however, the Muslim Empire not 
only immensely grew in size— which 1s symbolised by the huge bucket" ( gharb) ot "Umar, and the 
Prophet s admiration of his almost superhuman strength and skill—but was also established on solid 
administrative foundations, 50 that the Muslims obtained the largest possible measure of security 
and well-being and could fully utilise the benefits accruing to them (“the people's camels satisfied 
their thirst and then abode at rest’), — This dream of the Prophet is extremely well authenticated 


and occurs in several—almost literally identical—versions in this work as well as in other promi- 
nent compilations of Traditions. 





CH. L] 
tormed us, on the authority of Salim ibn 
Abd Allah, on the authority of ‘Abd Allah 
ibn Umar, who said: 
ЕНЕ Apostle of God said: Whoso traileth 
+ his garment out of vanity, God will not 
look toward him on the Day of Resurrec- 
tion. —Thereupon Abu Bakr said: One end 
of my garment [always] goeth down if 1 
do not take care of it.—But the A postle 
of God said: Behold, thou doest it not 
|purposely] out of vanity. 
Маза said: Then I said to Sàlim*: Did 'Abd 
Allàh mention "one who traileth his loin- 
cloth "?—He said: I did not hear him mention 
anything but "his garment"? 


8 Abu'l-Yamán related to us: Shu'ayb related 
to us, on the authority of az-Zubri, who said: 


Fumayd ibn ‘Abd ar-Rahman ibn ‘Awf in- 


formed me that Abû Hurayrah said: 
1 HEARD the Apostle of God say: Whoso 
~ spendeth aught* in the cause of God, shal] 
lon the Day of Resurrection] be called in 
from gates 
—to wit, of Paradise —-: 


O servant of God! Here js telicity! And 
whoso had excelled in prayer’ shall be called 
in from the Gate of Prayer: and whoso had 
excelled in holy war shall be called in trom 
the Gate of Holy War; and whoso had ехсе]- 
led in alms-giving shall be called in from the 
Gate of Alms-Giving: and whosohad excelled 
in fasting shall be called in from the Gate of 
Fasting and the Gate of Thirst-Quenching*, 

Thereupon Abt Bakr said: There will be 
no need [of anything more] for him who is 
called in from those gates.—And he asked: 
Will anyone be called in from all of them. 
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М9 قال موسی:‎ 
а у» У 5 4а À قال:‎ Sao y) y) 


Gish: Jl‏ جيه بن اعد اسمن بن هوف إن 
All‏ »5 قال : 





= 
با ععدالله! هذا Je‏ !من کان من Jal‏ الصلاة دعى 
A‏ الصلاة ؛ за Об. заз‏ أهل الجهاد 
ع ملا الجهاد. وم نكان من أه ل الصدفه دعى 
саў аа‏ اا و كاد os‏ شا الصام 
دعی من باب الصيام وباب ом)‏ 

Да‏ أنوبكر: ما على هذا اأذى يدعى من ناك 
Ay Y!‏ من ضروره. وقال: هل يدعى منها 





1 For an explanation of the (conditional) prohibition of wearing a garment reaching below 


the ankles, see Bkh Ixv/2. 


2. Both Müsà and Salim are among the transmitters of the above Tradition (cf. isnád). 


3 Mûsa had Obviously other variants of the same Tradition in view, which men 


izár (loincloth) in this connection. 
4 Lit., “a pair of things”. 
2 Lit., “whoso was of the people of prayer” 


6 Lit., “of him who has quenched his thirst”. 


tion the word 


| | ор! (ahl as-saláh). This as well as the subsequently 
mentioned terms, viz., ah] al-jihád, ahl as-sadagah, and ah] as-siyam, merely е 
minent characteristics of different groups of Believers. 


xpress the most pro- 


=: SAHIH AL-BUKHARD —— 


O Apostle ot God?—|The Prophet | answer- 
ed: Yea, and I hope thou wilt be of them, 
O Abt Bakr. 


0 Тела І іра “Abd Allah related to us: Sulay- 
man ibn Bilal related to us, on the authority 
of Hisham ibn ‘Urwah, on the authority of 
‘Urwah ibn az-Zubayr, on the authority of 
‘A'ishah, the Prophet's wite: 


THE Prophet died whilst Abu Bakr was at 


+ as-Sunh | 
__Tsma il said: To wit, at al- АСАН" 


And ‘Umar kept on saying: The Apostle of 
God is not dead! 


“A'ishah] said: 


And ‘Umar said: By God! My mind would 
accept naught but this’! And surely God will 
raise him to lifte [again], and he will cut otf 
the hands and teet of menl Thereupon 
Aba Bakr came, uncovered [the Тасе of] the 
Prophet, kissed him and said: I would have 
sacrificed for thee my father and my mother! 
Thou hast been sood in lite and in death: 
And.by God in W hose hand is my soul,never 
will God let thee taste death twice! ^— Then 
he went out and said [to ‘Umar]: O thou 
swearing one, calm thy self. —And when Abù 
Bakr had thus spoken, ‘Jmar sat down. Then 
Abu Bakr praised God and extolled Him,and 
Y Behold,whoso worshippeth Muhammad 
[may know that] Muhammad hath died; and 


сай НА ү VOL. V 
: وأدجر‎ е А ка كلها أحد‎ 
KAN 5 55 


y Olde bam d ae c Ja ды. ЧЕ 
gh a бэр СРЗ О (Чә О ОУ 


А 


عن عا لشة (رض) روج | لنى رت 
إن رسول الله e‏ مات وأبو ^ c‏ 
قال امعيل: يعنى بالعالية. 








٠ قاللت‎ 


وقال عمر: والله ! ماكان بقع فى نفسى الا ذاك! 
oodd olde d ama‏ رجال وأرجلهم !-- 
ET ^8.‏ خشف عن رسول الله As Ex‏ 
هال بف انت وای !طت حا وتا һа‏ 
نفسى ад У д‏ الله па Tal oo Al‏ 
خرج فقال: أمها الخالف! عل 0« — 505„ 
Ry‏ ?2 خمد de ly Syl‏ 
"еа осол SM‏ 








| A settlement of the clan Bana Harith, of Khazraj, at al-- Awali (so called because it is the 


highest ground in the immediate vicinity of Madinah 


); its distance trom the centre of Madinah— 


the Prophets Mosque—1s a little more than a mile. Abú Bakr was married to a woman of Banu 


Harith, and lived there for some rime Ayni XVI, 185; Fath al-Bári ЇЇ, 89). 


> Sing. of al- Awali (see preceding note). 


3 Le. that the Prophet 1s not really dead, but w 


ill come back to life. 


4 Sc. who say that he is dead, The expression “cutting off of hands and feet" denotes, in 
Arabic usage, the destruction of worldly power and influence. It was incomprehensible to ‘Umar 
that the Prophet, whose personality was So strong a reality in their lives, could ever pass away; but 
apart from this, Umar probably feared that certain malcontents and hypocrites would utilise this 
occasion for fomenting discord among Muslims. This 1s supported by  A'ishah's remarks in No. 10 


of this section. 


5 'Umar, who believed that the Prophet was not dead, wished that God might restore him 
to life; but Abü Bakr at once understood that Mustafa had really passed away, and expressed his 
conviction that God would not let him taste the bitterness of death twice. 
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whoso worshippeth God [may know punt : لامو ت. وقال‎ Ta ومن کان بعد الله فان الله‎ 
God is Living, and never dieth. CUTS, ы зн Nese е 
said: Behold, thou wilt die, and, behold, they دوما خحمد الا‎ бае. с) reels مىت‎ ЭЯ» 
will die.” And He said: Muhammad is but an |, ole bl as - 








Apostle; all Apostles have passed away before i | 
him. T'hen, if he die or be slain, will ye Аа "ЛЕЛ СТЕ? 4:5 أعقاب؟‎ eis 
back on your heels? Whoso turneth bach on — O3 Ча о Doe Яд 
his heels doeth surely no harm to God: and t. y m. وسسجزى الله الشا‎ ДА а, 
God will reward the thankful.’ a wate = за 
He’ said: 
And the people sobbed and wept. 
He said: 


And the Ansár assembled around Sa'd | 
ibn ‘Ubadah’ in the roofed street of Вапа سعد ن عاذة قسصية‎ И Да И nate 
5а1ааһ° and said’: There shall be a chief SUE ١ | 
from among us and a chief from among فذهب‎  .ربمأ‎ аз ма ا: منا‎ JUS ساعدة‎ Ж 
you. —Then there went to them Abú Bakr. ` е к P 
‘Umar ibn al-Khattab and Abü 'Ubaydah үш بكر وعمر بن الخطاب وأو عسدة بن‎ n اليم‎ 
al-Jarrah. And ‘Umar began to speak, but ҚА қатта құла = A әү, 
Abu Bakr bade him to be silent. (And [later] 263) 9 کلم فاسکته او‎ y LA DA 





- -— 














1 With these magnificent words, in face of the calamity which had befallen them, Aba Bakr 
gave the proof of his ability of leadership. He alone preserved calmness of judgment at that critical 
moment; and so he was able to show to the distressed Muslims that the Prophet had been but a 
medium between God and mankind, and that God’s work would survive the death of His Apostle. 
The expression “worshipped Muhammad” does not imply actual worship, because this was out of 
question among Muslims. Abü Bakr merely wished to impress upon them that the placing of un- 
limited reliance on a human being, however exalted, almost amounted to worship; and this should 
be restricted to God, Who alone is above the changes of life and death. 

2 Quràn xxxix, 30. 

3 Ibid., iii, 144. 

4 Sc., one of the transmitters, probably ‘Urwah. 

5 He was the chief of the Khazraj tribe. For particulars about him, see sec. 48. 

6 A sagifah is a roof projecting from one house and resting on the wall of the opposite house 
or houses; thence, a roofed street like the covered bazaars in many oriental cities. The sagifah men- 
tioned here was the one in which the clan of Banú Sá idah, of Khazraj, used to hold their councils 
(Aynî XVI, 185). 

7 Sc., to the Muhdjirs (see subsequent note). 

© Confronted by the demise of the Prophet, the Khazraj proposed to divide the authority 
between themselves and the Muhájirs, who were mostly Quraysh. Originally the Khazraj desired 
that their leader, Sa d ibn ‘Ubadah, be elected as Caliph; but when one of them suggested that the 
Muhájirs might object to it, others proposed the above-mentioned division of authority (cf. Tabari 
III, 207 +). | 

9 When the Prophet expired, some of the most prominent Companions, as ‘Ali, Talhah 
and az-Zubayr, went to Fatimah’s house, while Abi Bakr and ‘Umar, with other Muhdjirs and 
Usayd ibn Hudayr—one of the leaders of the Aws tribe—proceeded to the quarter of Bang ‘Abd 
al-Ashhal, of Aws, because rumours were afloat that some Sections of the Ansár were contem- 
plating to have the Caliphate vested In one of their own leaders; and Abû Bakr wished to discuss 
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а! мо е أردت‎ 





‘Umar would say: By God, І did not mean to وألله ما‎ n" © 
do it but for the reason that I had already да t SN ( 
prepared a speech which pleased me, апа І Nob cx P قد‎ “У ela 2% 
feared that Aba Bakr would not attain to E 2255942 ў 
the same eloquence.) Thereafter Abu Bakr , К< y) > < (. =) А 
spake: and he spake more eloquently than ] аз e e 
anyone else. And he said in his speech: We Л У! v فقال فى كلامه:‎ gu ei 
shall be the chiefs and ye? the councillors.— а 
Thereupon Hubab ibn al-Mundhitr’ said: بن النذر:‎ ше а» 1959] 2| а 
Nay, by God! we shall not do so! There shall | | 
be a chief from among us and a chief trom 
among you!—But Abd Bakr said: Nay, but Е Қасы. . NB 
we shall be the chiefs and ye the council- а з# МА ў 5 yg) فقال‎ 
lors? They are the most central among the BIG | , 
Arabs with regard to their home, and the 4 ei a dy SES أوسط العر‎ 3 с 559 
most prominent with regard to their descent. Е: : ^ z 
Therefore, swear allegiance to ‘Umar ibn al- "m oil eee la أحسأنا.‎ 
Khattab or to Abt ‘Ubaydah ibn al-Jarrah. | | nM A | 
— But “Umar said: Nay, it is to thee we will амы) فقال ا‎ C qM dose 
swear allegiance, for thou art our master and а. 5 ті د‎ A 
the best of us, and wert the dearest ofusun- الى رسو ل‎ ры]. ўз Ба «а ey) 
to the Apostle of God. | | Д * : 

And ‘Umar took his hand and swore р 4| 
allegiance to him, and thereupon the [other | ыў; 
people swore allegiance to him/—And Ju O وبابعه‎ A») Là فاخذ مر دہ‎ 











this matter with members of the Aws tribe and to secure their co-operation in peacefully deciding 
‘+ While they were there the news reached them that the Khazraj had already assembled in 
the sagifah of Banú Sa'idah and were proposing the election of Sa‘d ibn ‘Ubadah to the Cali- 
phate. Abt Bakr and his companions understood that there was immediate danger of a split be- 
tween the different groups of Muslims, and so they proceeded to the sagifah in order to prevent 
it. (C£. Ibn Hisham II, 427, 429.) They were supported by the tribe of Aws, who were afraid lest 
their old-time rivals, the Khazraj, should gain supremacy (Fath al-Bári VII, 22). 

| Le.to deliver a speech. This remark of ‘Umar was obviously made at a later time, when 
he narrated to his companions the incident of the sagifah. 

2 I.e. the Quraysh. 

3 J.e., the Ansar. 

4 He was prominent among the Khazraj and esteemed for the wisdom of his counsel; he died 
during the reign of Umar (Ibn Sa‘d III/ii, 110). | 

5 Abu Bakr was afraid that if the leadership were vested in the Khazraj, the tribe of Aws— 
their rivals before the Prophet’s advent—would not agree to it, and so disunity would prevail among 
the Muslim community. By advancing the claim of Quraysh, who had no part in these inter-tribal | 
factions, he avoided the tivalry between the two groups of the Ansár; and as he could not—1 г. 
the sake of Muslim unity—concede the claim of Khazraj to a division of power between the Ansar 
and the Muhájirs, he proposed that one of the Quraysh should be elected as Caliph, while the An sár 
would take part in the administration as councillors. (М 

6 Le. the Quraysh. D 

7 From a Tradition on the authority of Ibn ‘Abbas (quoted in Fath al-Bari VIT, 23) we learn 
that after Abú Bakr's speech there was an uproar among the Khazraj. In order to cut s aort th | 
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someone said: ye have killed Sa'd iba "Uba-  : عدر‎ du — 1556 _ سعد بر‎ ДО: 
dah!’—Thereupon ‘Umar said: God hath A uis 


10 T And ‘Abd Allah ibn Salim said, on the وقال عبد الله بر. سالم عن الزبيدى : قال‎ ٠ 
authority of az-Zubaydi: ‘Abd ar-Rahman en fil Үн ҮЛ, с 4 
ibn al-Qasim said: My father, al-Oásim, in- е | إلى‎ Зл! elo оғ) ж 
formed me that ‘A’ishah said: AM (ЕЛ РЕДІ 


"| HE Prophet raised his eyes and said three NNI ау 

dot In the highest company.. * ғ | ла oe OHS 
And [al-Qasim] narrated the [above] Tra- iu cM Je YI 
dition.' E 


[Concludins,] 'A'ishah said: و فص الحددث.‎ 








And with everything that was т the قالت عالشة:‎ 
speeches of these two? God benefite ¡the EV ars 75 ДЕСІН E: 40% 

Muslims]. ‘Umar indeed terrified the people (27 y | e к E i 

who were possessed of hypocrisy; and thus bud إن فيم‎ real E SSA al 
God led them back [to the fold]“Thereupon "5^ f^ 22 i وف ر‎ Ж е 
Aba Bakr shewed the people the right way المدى‎ САЩ! S ГІ 2) ха) e EMA, الله‎ e فر‎ 
and taught them the duty imposed upon | 
them’; and they went away reciting [the 








discussions, ‘Umar quickly swore allegiance to Abu Bakr. He was followed by the Muhdjirs present. 
as well as by the chiefs of Aws under the leadership of Usayd ibn Hudayr (about whom more in 
sec. 46); and the Khazraj, faced by a strong majority, ultimately consented to do the same. As is 
evident from Bkh lxxx/51, No. 3, the pledge at the sagifah of Banü Sá'idah was restricted to the 
elders of all groups. On the next morning, Umar appealed from the pulpit of the mosque to all 
Muslims to swear allegiance to Abü Bakr; and this was done. Ali, however, refused to acknow- 
ledge Abü Bakr until six months later (cf. Bkh 111/40, No. 41: Muslim, K. al-Jihád, B. Hukm al- 
Fay’). “Als reluctance was probably due to Fatimah’s displeasure with Abi Bakr on account of 
the latter’s refusal to admit her right to inheritance with regard to the property left by the Pro- 
phet (see sec. 13, No. 1). 

l Le. "you have mortally offended him", because he was the candidate for the Caliphate put 
forward by the Khazraj. 

2 Le. “God has shamed him”, for he was about to create dissension among the Muslims by in- 
sisting on his own candidature. He had left the assembly in anger before Abú Ba 
place, and departed to Hawrán in Syria, never to return (Ibn Sad Шуп, 144 +). 

3 These were the last words of Mustafá before he expired (cf. Bkh lii/85, No. 8); 
to the company of the Frophets and the righteous in Paradise. 

4 Le. the story of the Prophet's death, "Umar's subsequent behaviour, and Abú Bakr's ser- 
mon to the mournful Muslims; this version does not contain the story of the sagifah (cf. Fat], al- 
Dári VII, 24). 2 Le, Abü Bakr and ‘Umar. 

© There were at Madinah certain hypocrites who would have gladly availed themselves of 
the opportunity of the Prophet’s death to break up the perturbed community; but they were cowed 
by Umar's violent attitude, dictated by his deep attachment to the Prophet, and were forced into 
silence. The subsequent speech of Abt Bakr deeply impressed the Muslims and helped them to 
regain their mental balance, and the hypocrites were debarred from making mischief. чощ 

7 Ге, the duty of upholding Islâm and its unity even after the death of its F ounder. 


kr's election took 


they refer 
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verse]: Muhammad is but an Apostle; all 
Apostles have passed before him ...to [the 
words]: ...the thankful. 


11 Muhammad ibn Kathir related to us: Sufyan 
‘informed us: Jami ibn Abi Rashid related to 
us: Abu Ya'la related to us, 

85 the authority of Muhammad ibn al- 

) Hanafiyyab”, who said: I said to my 
tather: Which of the people is the best after 


the Apostle of God?—He said: Abú Bakr.— 


I said: And who next?—He said: Next, 
{утат Апа І feared he would say “ ‘Uth- 
màn". [so] I said: And next, thou?—He said: 
I am but one of the Muslims.” 


12 Qutaybah ibn Satid related to us, on the 
authority of Malik, on the authority of Abd 
ar-Rahman ibn al-Qasim, on the authority 
of his father, f 

N the authority of ‘A’ishah: she said’: 

J We departed with the Apostle of God 
on one of his journeys, and when we were at 
al-Bayda’ or Dhat al-Jaysh I lost a necklace, 

and the Apostle ot God halted to have a 

search made for 1t; and all people halted with 

him. But they were nowhere near water, and 
had no water with them. So the people came 
to Abu Bakr and said: Dost thou not see 
what ‘A’ishah hath done? She hath made the 

Apostle of God halt, and the people with 

him; and they are nowhere near water, and 

have no water with them.—Thereupon Abu 

Bakr came [to me]. and the Apostle of God 

was asleep with his head on my thigh; and 

he said: Thou hast detained the Apostle ot 

God and the people with him; and they are 

nowhere near water, and have no water with 

"ет Алпар said: Then he rebuked me 

and said whatever God willed him to say, 





1 Qurán iii, 144. 


| ON 
acy |) sna D Й 

о : las б! role ve Wo \\ 
مد بن الحنفة قال: قلت لای آی‎ . Раб” 
pm 3 SA o^ € LA شع‎ ON 
3 ЖАС «се» д. ol Mi 
قال: ما أنا الارجل من المسلبين.‎ 


١‏ حدثنا قتيبة بن سعيد عن مالك عن عبد ال حمن 








— & el < 


ان القاس عن اه 





رسو ل eA Jar 3 АУ m)‏ ><( اذا كنا 
ced) ola gh ltl‏ انقطع ТЕ‏ 
رسول الله cdas ¿PON eel, AM! de E‏ 
ولسوا على ماء ولس معهم 258 ма B‏ 
е е АО ДИ‏ 
برسول ¿ARA hs RF a‏ ولسوا عل Да‏ 
وليس معهم ماء . | gi aJ eos RM‏ 
واضع le Ts‏ 425 5 نام EV‏ 
А Де Гел‏ 











رسو ل الله والناس ول 
فعاتببى وقال ماشاء الله أن بقول وجعل يطعن 





2 He was a son of ‘Ali ibn Abi Talib and of al-Hanafiyyah Khawlah bint Ja far. During most 
of his life he was an Active opponent of Banü Umayyah. Died in 81 A.H. (Ibn Sad V, 66 ff). 
According to a report quoted in Tadhbirah V, 85, he was sixty-five years old at the time of his 
death; thus, he was born during the Caliphate of ‘Umar ibn al-Khattab. 


3 It appears that this conversation took pl 


Mu‘ awiyah. 


ace during the civil wars between ‘Ali and 


4 This Tradition is also quoted in Bkh vii/1, No. 1, where the reader will find all explanatory 


notes relating to It. 
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and poked my side with his hand: and I dared 
not move because the Apostle of God reclin- 
ed on my thigh. And the Apostle of God 
slept until he awoke in the morning, and 
there was no water’. Then God revealed the 
verse about the ablution with dust’, and 
they performed thisablution. And Usayd ibn 
al-Hudayr* said: This is not the first bless- 
ing ye have caused, O family of Abú Bakr! 
—[Continuing,] 'A'ishah said: Thereupon 
we made the camel I had been upon rise, and 
found the necklace under it. 


13 Adam ibn АМ Iyàs related to us: Shu bah 
related to us, on the authority of al-A'mash. 
who said: I heard Dhakwan relate, on the 
authority of Abt Sa‘id al-Khudri, who said: 

ГНЕ Prophet said: Abuse not my compan- 

~ dons! For, if any of you were to spend’ 
as much gold as Mount Uhud, he would not 
attain to [the merit of] a mudd’ of theirs, or 
even half of it. 
Jarir, Abd Allah ibn Da’td, Aba Ми áàwiyah 
and Muhadir corroborated him® on the 
authority of al-A‘mash. 


14 Muhammad ibn Miskin abu’l-Hasan related 


to us: Yahya ibn Hassan related to us: 


Sulayman related to us, on the authority of 


Sharik ibn Abi Namir, on the authority of 

Sa id ibn al-Musayyab, who said: 
АУДЫ MUSA AL-ASH'ARÍ” informed 
- * me that he performed his ablution at 
home and thereafter went out and said:I will 
keep to the Apostle of God and will remain 
this [whole] day with him. 

[Said ibn al-Musayyab] said: 

Then he went to the mosque and asked for 
the Prophet, and they said: He left, and went 
in that direction.—[Continuing, АБа Маза 
said:] So I followed in his toot-steps until 


l —wherewith to perform ablutions. 
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а av‏ أده a) y‏ اباس: حدثنا شعية عز 
Ute I‏ قال : معت ذ کوان حدث عن n‏ 








VILE TP EM‏ داؤد وأومعاوية 
pole,‏ حكن الاعمش. 


jl عن شرىك بن‎ од. Ua- оць vi 
: مر عن سعيد بن المسيب قال‎ 








Los الأشعرى أنه‎ y! з! GS" 
У فى يبته حم خرج؛ ف‎ 
ولا كونر. معه یوی هذا.‎ 

قال : 

D reat 3.‏ عن النى ў‏ فقالوا: خرج 
mm E liga dry‏ 





2 The Qur'án verse referred to is either iv, 43 or v, 6. See also Bkh уш/1. 


З See sec. 46. 


6 Reference to the transmitter Shu'bah (see isnád) 


7 For biographical note, see sec. 30, No. 4. 
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‘T found that] he had entered Bir Aris. And. — AM ote ul E y " А» oe 
| sat down at the sate—and the gate was of A СОНИ 
palm-branches—until the Apostle of God і رسو ل الله‎ LT > وباما من‎ 
had eased nature” and performed his ablu- y зи اليد‎ R ا ی‎ 
tion. Then 1 went unto him: and lo, he was 15 ode هو‎ ХЫ АЛ فعمت‎ Ls 53 حاجته‎ 
sitting at the well Aris in the middle of the : Ne + аве Kd 






brim; he had uncovered his legs and kept 
them hanging into the well. I greeted him, 
then I went away and sat down at the gate 
and said: Surely, to-day I shall be the Pro- 
phet's door-keeper.—Thereatter Abú Bakr 
came and pushed the gate; and I asked: Who 
< it? —He answered: Abu Bakr.— And I said: 
Waita while.— Then I went [tothe Prophet | 
and said: O Apostle of God! Abu Bakr 15 
here: he asketh leave to enter.— And he said: 
Let him enter, and announce to him [that he 
will gain | Paradise.—So 1 went and said to 
Abú Bakr: Enter. and the Apostle of Godi il J guys das 1 а 8 
announceth to thee [that thou x вап. ўе | LON 
Paradise.—And Abú Bakr entered and sat „е, i. C M ые аш 45) 
down on the right ot the Apostle of God on ш Эз > ае а 77-49} 
the brim [of the well] and let his teet hang а) Jas Аха Р بمين رسول الله‎ 
‘nto the well, same as the Prophet had done, 2% ا‎ 54 rc 
and uncovered his legs. Thereafter I returned AL. عن‎ CARS 3 5 7 ава б 2 
(to the gate; and sat down. Now, I had lett ás e A , 
my brother [outside |; he was ко p جلست. وقد ر ت اجی نوص‎ шәл) كم‎ 
his ablution and to rejoin me. And I said: It Co ve es TOS 

God willeth good tor such-and-such خيرأ‎ o» فقلت: ان يرد الله‎ 





zi 








— he meant his brother —, —— all س برد‎ 


He will bring him here.—And lo, someone (Дай (5 
was pushing the gate, and I asked: Who is — ы 
it?—He answered: ‘Umar ibn al-Khattab.— 
And I said: Wait a while.—Then I went to | | dr | 1 
Һе Prophet, greeted him, and said: Umar ale dowd 2 A» الى رسو ل‎ wis коса 
‘bn al-Khattab is here; he asketh leave to 


а 9 A | 4 | ” هن‎ 
enter.—And he said: Let him enter, and فقلت: هذا مر بن الخطان ستاذن.  فقال:‎ 











1 A garden (and a well of the same name) in Quba’, in the immediate vicinity of Madinah. 
Once Uthman let the Prophet's ring —which he, like Aba Bakr and ‘Umar before him, had worn 
during his Caliphate _fall into the well in that garden, and it was never recovered (Ibn Sa'd 
1/11, 165); since then the well 15 popularly known as Bir al-Khátim (C the Well of the Ring”). 

o The Prophet used to go for this purpose as far away from Madinah as possible (cf. Abu 
ра'аа, К. at-Tahárah, Ко. 1; Хазал, К. а(-Таһдғаһ; еїс.). 

3 Abû Mûsa had two or three brothers, of whom the best-known Is Aba Burdah; one of them 
had obviously accompanied him in his walk to Qubê. 

4 Explanatory remarkby the transmitter Ibn al-Musayyab. The incident narratedabove led Abü 
Маза to hope that if his brother came now, the Prophet would give him also the tidings. of Paradise. 


г 
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announce to him [that he will gain] Paradise. 
--зо | went and said to him: Enter, and the 
Apostle of God announceth to thee [that 
thou wilt gain] Paradise.—And he entered 
and sat down on the brim [of the well] on 
the left of the Apostle of God, and let his 
teet hang into the well. Thereafter I returned 
[to the gate], sat down and said: If God wil- 
leth good for such-and-such, He will bring 
him here.— And someone came and moved 
the gate, and I asked: Who is it?—He an- 
swered: 'Uthmàn ibn 'Affán.— And I said: 
Wait a while.—Then I went to the Apostle 
of God and informed him; and he said: Let 
him enter, and announce to him [that he will 
gain| Paradise after a calamity which is to 
befall him.—So I went and said to him: 
Enter, and the Apostle of God announceth 
to thee [that thou wilt gain] Paradise after 
a calamity which is to befall thee.—And he 
entered, and found the brim already occu- 
pied’; so he sat down facing him? from the 
opposite side. 

Sharik said: Sa'id ibn al-Musayyab said: And 

l interpreted this as [the position of] their 

graves. 





15 Muhammad ibn Bashshár related to me: 
Yahya related to us, on the authority of 
Said, on the authority of Qatadah. that 
Anas ibn Malik related to them: 
TE Frophet ascended Mount Uhud with 
- Abü Bakr, 'Umar and 'Uthmán. and it 
trembled beneath them. And he said: Be 
steady, Uhud! For, behold, upon thee there 
are but a prophet, a man of truth‘. and two 
martyrs.” 


16 Ahmad ibn Sa'id abt ‘Abd Allah related to 


l Le. occupied on both sides of the Prophet. 
2 Sc. the Prophet. 
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حت فقلت له: ادخل 


tE | " Р а 1 i 4 
4:31, КЫР? дү), а 
سر لت رسو ل الله ال ااه‎ 
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за tank РР а قال شر بك‎ 


شورم. 
У М A jo‏ بشار: حدثنا ни ОЩЕ Да‏ 
عن قتادة أن أنس بن مالك (رض) حدمم 


Uam : عبد انه‎ yl das y aa) bu үл 


3 Abû Bakr and ‘Umar are buried by the side of the Prophet in what was originally ‘A’ishah’s 
house, while the grave of ‘Uthman is at some distance, namely, in the cemetery al-Bagi'. This 


"Interpretation" of Ibn al-Musayyab is not of great value, for it was made 
four (or, according to others, eight) years after 'Umar's accession to the 
age of seventy-two or eighty-four (Ibn Sa'd V. 88): thus, 'Uthmàn's dea 


almost a boy. 


post factum: he was born 
Caliphate and died at the 
th occurred when he was 


4 Siddiq (‘the Truthful”), the epiteth of Aba Bakr. 
5 ‘Umar and 'Uthmán are regarded as martyrs because they were murdered. 


us: Wahb ibn Jarir related to us: Sakhr re- 
lated to us, on the authority of Nati”, that 

‘Abd Allah ibn Umar said: 
"THE Apostle of God said': Whilst | was at 
| a well, drawing [water] trom it, there 
came to me Abu Bakr and ‘Umar. And Abt 
Bakr took the leathern bucket and drew a 
buckettul or two, but there was some weak- 
ness in his drawing; and God will forgive 
him, Thereafter Ibn al-Khattab took it from 
the hand of Abu Bakr, and it changed in 
his hand into a huge bucket: and I never saw 
the strongest man do a deed like his. And 
he drew [water] until the peoples camels 
satisfied their thirst and then abode at rest. 


Wahb said: Al-‘atan’ is the restin s-place of 
camels. 
¡The narrator] saith: Until the camels drank their 
fll and then lay down. 


17 Al-Walid ibn Salih related to us: Isa ibn 

Yunus related to us: "Umar ibn Said ibn 

Abi l-Husayn al-Makki related to us, оп the 
authority of [bn Abi Mulaykah, 


I the authority ot Ibn ‘Abbas, who said: 

J Behold, Í was -tandingamong the people 
who were praying tor ‘Umar ibn al-Khattab 
after he had been laid on his bed. Suddenly 
a man from behind put his elbow on my 
<houlder, saying [to the dead man]: May God 
have mercy upon thee! Behold, 1 was indeed 
hoping that God would place thee beside thy 
two companions, for often have 1 heard the 
Apostle of God say, “I was with АБа Bakr 
and “Umar”, “1 did [such-and-such thing | 
with Abu Bakr and 'Umar", "l went with 
Abú Bakr and Umar”; and therefore indeed 
I hoped that God would place thee beside 
them.— I hereupon [ turned round and lo, 


it was ‘Ali ibn Abi Talib. 






18 Muhammad ibn Yazid al-Kuti related to us: 
Al-Walid related to us, On the authority of 


A CN ٣٣ 


. after his death. 


5 Le.the Prophet and Abu Bakr; an allusion to 


ЅАНЇН АТ ВОКНАВЪ (| 


وهب بن جرير: حدثنا op‏ نافع أن عبد الله 
أبن حمر (رض) قال : 
“33 قال رسول الله يلت ssi A Je liler:‏ 
jal Sy) ib 23 Ж»! ЕА‏ 


Al y Амо 4Р5 أو ذنوبين وى‎ E c 
Sol من يل‎ ibd) ابن‎ his! < 4 а» 


£e 


فاستحالت فى Эр Las) А А 5 с»‏ الناس 
а 2 (52‏ فزع حى ضرب الناس بعطن. 
قال وهب: العطن مبرك الابل . 









eee lhl رويت الابل‎ 5” д 





۷ حدثنا الوليد пазе Макі е ЦЯ‏ 
stud) gh op doe A ue сз»‏ 
المكى عن ابن أنى .51 
e»‏ عن اأنن عباس قال: إنى لواقف فى 
قوم И ез‏ حمر بن الخطاب وقد وضع على 
سریره» اذا رجل من خلفى قد وضع مرفقه Je‏ 
الى يقول : رحمك الله ! إن كنت “رجو أن 
يحعاك الله مع صاحبيك SN‏ كثيراً مما كنت 
ғ, уз саў, дзь рад “а‏ 
و «فعلت وأبو بكر Sy) cs ғә‏ 
Sie Ol Ў aS Oli Fs‏ الله معهما. 
у а ly —‏ هو ڪن ان ә!‏ طالب. 


ў тж 









АА‏ حدثنا حمد بن يزيد الكوف : حدثئنا الولين عد 


For a full explanation of this dream of the Prophet, see No. 6 of this section. 
The last word of the above Tradition. See p. 28, n. 5. 
Thus the transmitter explains the sentence e ,ضر ب الداس‎ 


"Umar's burial in the hujrah of the Prophet. 


ай 
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al-Awzai, on the authority of Y ahya ibn 
Abi Kathir, on the authority of Muhammad 
ibn Ibrahim, on the authority of ‘Urwah 
ibn az-Zubayr, who said: 


ASKED ‘Abd Allah ibn ‘Amr about the 

worst that the idolaters had done unto 
the Apostle of God.’ He said: I saw ‘Uqbah 
ibn Abi Mu'ayt? come to the Prophet while 
he was praying, put his wrap around his 
neck and throttle him strongly therewith. 
Thereupon Abt Bakr came and pushed him ЖЕЛ 
away trom the Prophet, and said: Will ye ^ заб | ce 
bill a man because he saith, My Sustainer is cul 5 л Алу) мо! У», 
God,—when he hath already brought you 7 дет. 
clear signs from your Sustainer? 3 « UN رق‎ 


SECTION VII 


THE VIRTUES OF ‘UMAR IBN AL-KHATTAB ABU 
HAFS AL-OURASHÍ AL-ADAW]Z£ 





1 Fiajjaj ibn Minhal related to us: Abdal-‘Aziz +, . .Jl ло а е E | 
ibn al-Májishün related to us: Muhammad аа Vas منهال‎ аа” حد انا‎ ! 
ibn al-Munkadir related to us, on the autho- pyle عا‎ каб دنن‎ (уде > ل‎ ¿> 

rity of Jábir ibn ‘Abd Allah, who said: i قال‎ бел | | 

ن عبد الله (رض) قال: 


Т НЕ Prophet said:I saw myself Lin a dream] le al ы 
| قاد‎ to) oe راا‎ : 





enter Paradise, and lo, Imet ar-Rumaysá” ی اب‎ 998 
the wife of Abû Talhah.‘ Then I heard the i REL Lg M Манат пое 
sound of footsteps and asked: Who is 1t?— TA : ^ | لرميصاء‎ LU 
|Someone] answered: It is Bilal—Then I saw لكت‎ УМ, BERA as 
a palace, and by its side there was a girl; and 1523 > J : |a فقلت: من‎ 


I said: Whose is this?—[Someone] answered:  :لاقق‎ с a cL reda 3l sla] قصر‎ 








1 Sc., before his emigration to Madinah. 

2 He was one of the most implacable enemies of the 
li/5, No. 5. 

3 Qur’an xl, 28. 

4 Her real name was. according to some authorities. Rumaylah, and accordi 
Sahlah; she was also called Umm Sulaym. Her first husband was Malik ibn an-Nadr 
him Anas, the famous Companion of the Prophet. She embraced Islam at 4 
her husband remained an unbeliever. After his death, Aba Talhah 
refused because he was an idolater. When he, however, embraced Islàm, she 
marry him and regarded his conversion as her only dowry. Later she ed 
of the Prophet's campaigns and in the midst of the fight attended to the w 
to the warriors; on these Occasions she used to £o armed wit 7 
if necessary. In such a way she took part in the battle of Hunayn, whi 
seventh month. The Prophet extolled her merits an, | 
sions. (Ibn Зад VIII, 310 ff.) 


Prophet. For details about him see Bkh 


ng to others, 
dr, and she bore 
an early period, while 


چچ SAHİH AL-BUKHARI‏ کي 


"Umar's.—And 1 wanted to enter and see 1t, 
but I remembered thy jealousy |O ‘Umar|.— 
Thereupon “Umar said: I would sacrifice for 
thee my father and my mother, O Apostle 
ot God! Could I ot thee be jealous? 


2 Sa'id ibn Abi Maryam related to us: Al- 
Layth informed us, saying: ‘Uqayl related 
to me, on the authority of Ibn Shihab, who 
said: Said ibn al-Musayyab informed me 
that Abu Hurayrah said: 


THILSI we were with the Apostle of 





VV God, he said: Whilst asleep, 1 saw 
myself in Paradise; and lo, there was a 
woman performing her ablution by the side 
of a palace. And I asked: Whose is this 
palace?— They answered: ‘TJImar’s.—Then 1 
remembered his jealousy, and turned back 
and went away.— Thereupon ‘Umar wept 
and said: Could 1 of thee be jealous, O Apos- 
tle of God? 


574 Muhammad ibn as-Salt abu Ja‘far аі-Кай 
related to me: Ibn al-Mubarak related to 
us, on the authority of Yunus, on the au- 
thority of az-Zuhri: Hamzah informed me, 
on the authority of his father (‘Abd Allah 

ibn Umar]: 


is Apostle ot God said: Whilst asleep, 
L (T dreamed that] 1 drank milk until 1 


saw the liquid run over my finger-nail' 
— or: finger-nalls—. 


Then I handed 1t to ‘Tmar.—|T he Compan- 
ions] said: And how didst thou interpret it, 
O Apostle of God?—He answered: [As] 
knowledge”. 


4. Muhammad ‘bn ‘Abd Allah ibn Numayt re- 
lated to us: Muhammad ibn Bishr related to 
us: Ubayd Allah related to us, saying: Abu 

Bakr ibn Salim related to me, оп the au- 
thority of Salim, on the authority of ‘Abd 
Allah ibn “Umar: 


+ 23 ЕТІН 


олы Ме! 
Je elle la dese Я 


sa dolida) се dae an 
JE (e) ¿A ы E 
: أذ .قال‎ Ex Д ды) Зе نحن‎ ly ; 
yes da and al ee 
V JU 6 дай جانب قصر؛ فقلت: لمن هذا‎ 
فل كرت عيرته فوليت مدبراً.  فک‎  .رفعل‎ 
gail حمر وقال: أعليك أغار يا رسو ل‎ 








uà FO gem pco Mm Y‏ حدثنا 
ابن المبارك Вл с АЎ от оде ОЎ‏ 
حمزة عن أيه 
НЕ‏ سول لله с в вр‏ 
شر برت nm Б ь-о cem‏ 
ف ظفرى 
Еа‏ 
AN с‏ قالوا: فها أولته يا رسو ل ал‏ 


= - Ss — 


+ حدثنا محمد بن عبد الله ن كير: حدثنا مد بن 
لنسر: حدثنا عسد اللّه قال : y P‏ 
مالم عن سالم عن عبد الله py fo‏ 





1 This little observation shows how vivid the dream was. 
2 Ibn Hajar says (Fath al-Bari VII, 35): “The reason of this interpretation 1s, that milk and 


knowledge have the 


abundance ot benefit in common. milk as food for the body, and knowledge 


as food for the intellect."— Thus the Prophet intimated that next to him as regards knowledge was 
‘Umar, particularly with regard to his deep understanding of religion and statecratt. 


ق 
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— чы ——————————"—ÀÀ—————— OE س ا س د‎ әже” A pepa س‎ жашаш = ی‎ — 





E HE Prophet said”: | saw myself in dream alll فال: ارت ف‎ RE ol sl 

drawing water froma well witha leathern E ү: NN Q^ P i 
bucket on a wooden pulley. Then Abû Bakr بكر اردع‎ ec) بكر 5 عل‎ За EX 3! 
came and drew a bucketful or two. draw; ng x | 


weakly; and God will forgive him. There- gi 4 а, ло أو ذنوبين زعا‎ E 
pon came ‘Umar ibn al-Khattab and [the M on. tt ШЕ А “” 
upon c “Са 111 the jl 5 e ou الخطاب‎ cy е 5 





* жж 


small bucket] changed into a huge bucket: 
and I never saw the strongest man do a deed сы Ты к RO erac dons 
their thirst and then abode at rest. | 


Ibn Jubayr said: Al-‘abgari are, [for exam- | | 
ple,] the most excellent zarábi. — And Yahya Jb, —.31 5I Ue ue nl: قال ان جر‎ 
said: Az-zarábi are carpets with a fine. | f | з 


abundant fringe. Ay gue 55 ) خمل‎ d الطنافس‎ al}! е 


5 Ali ibn ‘Abd Allah related to us: Yagüb (y G4 lho sai) ue NS SA 
ibn Ibrahim related to us, saying: My father ee аца J s 
related to me, on the authority of Salih,on عن أن‎ а“ الى عن‎ ¿o : قال‎ гаі ار‎ 
the authority of Ibn Shihab: ‘Abd al-Flamid ve EO. hse 
informed me that Muhammad ibn Sa'd in- سعد‎ СУ JE Y АЯ) А, Зна» teri Los 
formed him that his father said: — — 

Abd al-' Aziz ibn ‘Abd Allah related to me: 
[brahim ibn Sa'd related to us, on the au- уз АЛ ра ара, 
thority of Salih, on the authority of Ibn Y e حدثنا ابرا‎ са A ) ара 
Shihab, on the authority of ‘Abd al-Hamid Deal gles ай sedate, 355 70 

ibn Abd ar-Rahman ibn Zayd, on the au- КЫ" شہاب‎ EU C oen 
thority of Muhammad ibn Sa'd ibn Abi هن ن زد عن عمد بن سعد ن‎ ius v»! 
Waggás, on the authority of his father, who | НІ m i 


e | | МАК ibn al-Khattab asked leave to see 
the Apostle of God while there were 
with the latter some women of Quraysh, паа ае 
who were speaking to him and were raising T Ait 
their voices above his voice. And WHER e та И аа Неа РК 
‘Umar ibn al-Khattab asked leave to enter, пее ai Ee على‎ (не: Де 
they rose and went behind a curtain. Then dl فاذن له رسوا‎ let فادر ن‎ ӨЛЕҢ 
the Apostle of God gave him leave. and ась ўт «г 
‘Umar entered: and the Apostle of God was يضحك.‎ Er و رسو ل الله‎ ж فدخل‎ Ағ 


أخبرة أن أناه адв‏ 





: = 


بون استاذن مر tt FF‏ عل 2 


سول الله 





1 For a full explanation of this Tradition, see sec. 6, No. 6, and nn. 
24 The word occurring towards the end of the Tradition, here translated as the “strongest man”. 
3 As has already been explained (p. 28, n. 4), the word abqari denotes anything admirable on 
account of its skilful construction or strength. The author quotes here these words of the tábi' 
Ibn Jubayr in order to illustrate the meaning of 'abgari. Zarábi were highly admired carpets of fine 
workmanship, of the fabric of al-Hirah (cf. Lane III, 1224). In some texts, e.g., that of Aby 
Dharr (cf. Sahih, ed. ‘Abd al-Hamid, vol. V, 10), the name of the explanator is not Ibn Jubayr but 
Ibn Numayr; according to al-Kirmáni (cf. 'Ayni XVI, 194), this is more probable, because Ibn 
Numayr, one of the shaybhs of al-Bukhari, is among the transmitters of this Tradition. | 
үн The author has two independent isndds for this Tradition and quotes them one after the 
other. ығы 
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laughing. Thereupon Umar said: May God 
keep thee laughing all thy life, O Apostle of 
God!—The Prophet said: 1 wonder at these 
women] who were with me and, upon hear- 
ing thy voice, went behind the curtain.— 
"U mar said: But it is more ft that they should 
fear thee,O Apostle of God! —Thereupon he 
addressed [the women]: O ye enemies of 
vourselves! Do ye fear me, and fear not the 
Apostle ot God?— They answered: Yea; thou 
art sterner and harder than the Apostle of 
God.—And the Apostle of God said: This 1s 
true. O Ibn al-Khattab! By Him in Whose 
hand is my soul! If Satan would encounter 
thee in some way, he would certainly take a 
way different from thine! 


6 Muhammad ibn al-Muthanna related to us: 
Yahya related to us, on the authority of 
Ismail: Qays related to us, saying: А 
Allah said: 

E continuously grew in power since 

‘Umar embraced Islam. 





7 ‘Abdan related to us: ‘Abd Allah informed 
us: ‘Umar ibn Said related to us, on the au- 
thority of Ibn Abi Mulaykah, that | 

Н. heard Ibn ‘Abbas say: ‘Umar had been 

[ 1l aid on his bed,’ and the people sur- 

rounded him, invoking God and praying 

before he was taken away [to be buried, and 

I was among them. Upon a sudden a man 

sripped my shoulder: and lo, it was ‘Ali. And 

he invoked God’s mercy upon ‘Umar and 


said: Thou didst not leave behind thee any- 


1 пас conversion was a turning point in the 


se SAHIH AL-BUKHARi | 


aid led dd cleri: e ds 
_ تبت من هؤ لاء اللاتی کر‎ : BE dus 
2m US ol ES فقال عمر: فأ نت‎ 
Do aer Moe lade V ثم قال عمر:‎ 
با ابن الخطاب! والذى نفسى بيده مالقىك‎ [m 
A الشيطان سالكا‎ 





с‏ 94( عىدان : U ues‏ عبد الله : حدثنا مر بن 


Sa a o or M 


за 


РАЗ : أنه جمع ابن عباس يقول‎ ра 
الناس يدعون وبصلور‎ И В сура Це 
: يرعنى الا رجل‎ на أن برفع وأنا‎ 








fortunes of Islam. The addition of this strong 


personality greatly ‘ncreased the prestige of the small community; this is shown 1п а Tradition on 


the authority of ‘Abd Allah ibn Mas‘td (Fath al-Bari VII, 37); * 'Umar's lacceptance of] Islam 


meant power, his migration [to Madinah], victory, 


and his Caliphate, grace lof God]. By God, we 


were not able to pray before the Ka bah until ‘Umar embraced Islam.” Similar Traditions аге ге- 


corded in Ibn саға ШІЛ, 193. Іс 18 also authentically 
that He help Islam by causing "ÜUmar's conversion 


reported that the Prophet once prayed to God 
(see Tirmidhi, B. Mandaib ‘Umar; Mustadrak 


III, 83; Ibn Sa'd III/4, 192; Ibn Hishàm I, 212). A day later, in Dhu'l-Hijjah, in the sixth year of 


Muhammad's Prophethood, Umar embraced Islám; h 


e was then twenty-six years old. The drama- 


tic story of his conversion and the reaction the Quraysh thereupon show that the latter regarded 


this conversion as a severe 


blow to their prestige (cf. Ibn Sa'd ПІЛ, 191 ff: Ibn Hisham I, 210 ff). 


From that day onward, the influence of the Muslim community grew without interruption until it 
reached its summit in the majestic empire created by Umar. | 


о Sc., after his death. 





CH. L] 


one whose deeds were better than thine: and 
I would prefer to meet God with deeds like 
thine [to my credit]! than with those of 
anyone else. And on God do I take my oath 
that I have indeed thought that God would 
place thee beside thy two companions’: for 
often have I heard the Prophet say, "I went 
together with Abü Bakr and 'Umar", "I en- 
tered together with Abü Bakr and Umar”, 
“I left together with Abû Bakr and “Umar” 


8 Musaddad related to us: Yazid ibn Zuray 
related to us: Sa'id related to لبوق‎ 
And” Khalifah told me: Muhammad ibn 
Sawa’ and Kahmas ibn al-Minhal related to 
us, saying: Sa 1d related to us, on the autho- 
rity of Qatádah, on the authority of Anas 
ibn Malik, who said: 
"[ HE Prophet ascended Mount Uhud, and 
- with him were Abû Bakr, ‘Umar and 
‘Uthman; and [the mountain] trembled Ье. 
neath them. And the Prophet struck it with 
his foot, saying: Be steady, Uhud, for upon 
thee there are but a prophet, a man of truth, 
and a martyr’. 


9 Yahya ibn Sulayman related to us, saying: 
Ibn Wahb related to me, saying: Umar— 
that is, Ibn Muhammad —related to me that 
Zayd ibn Aslam related to him, 

N the authority of his father | Aslam?], 
J who said: Ibn ‘Umar asked me about 

some of his—that is, "Umar's—deeds, and I 

informed him [about them]. Then he said: I 

never saw anyone, since the Apostle of God 

passed away, who was more zealous and more 
generous until the end than ‘Umar ibn al- 

Khattab. 


10 Sulayman ibn Harb related to us: Hammad 
ibn Zayd related to us, on the authority of 
Thabit, 


1 This is the meaning. The construction of this 


rendering into English. 
4 Le.the Prophet and Abû Bakr. 


ò The word “and” indicates a tahwil (“transfer” 
4 In reality, there were two martyrs, Umar and ‘ 
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dal | Jb, 
اءن مالك (رض) قال:‎ 
Ky) ومعه‎ И Е ل‎ са: 
: وعمر وعنّْمان فرجف ببم. فضربه برجله قال‎ 
ща 5 blo 4 الا نى‎ е B ul D 









OLE, ә се ць. 4‏ قال : gle‏ ان و هت 
nne тш‏ 








y SEA аа! (<> lo де‏ الخطاب. 


5 o se Uum ur حدثنا سليان بن‎ y, 
عن نابت عن ألس (رض)‎ 


sentence, in Arabic, does not Permit a literal 


) to a second isnád. 


Uthman (because both were assassinated); 


the singular form shahid stands here as a nomen generis. 


Э He was ‘Umar’s treedman (Fath al-Bàri VII, 38) 


44 SAHİH AL-BUKHÂRÎ | 


\N the authority of Anas: A man asked 
КЛ the Prophet about the Last Hour, and 
said: When will the Last Hour be?—|The 
Prophet] said: And what didst thou prepare 
tor it? —He answered: Naught, save my love 
of God and His Apostle.— I hen [the Pro- 
phet] said: Thou [shalt be] with those whom 
thou lovest. 

Anas said: And we never felt joy so great 
as our joy about the Prophet's saying, "Thou 
wilt be with those whom thou lovest . 

Anas said: As for me, I love the Prophet. 
Abu Bakr and ‘Umar, and | hope that for the 
sake of my love tor them I shall be with them, 
although I did not do aught comparable to 
their deeds. 


11 Yahya ibn Qaza'ah related to us: Ibrahim 
¿bn Said related to us, on the authority of 
his father, on the authority of Abü Salamah, 
on the authority of Abü Hurayrah, who 
said: 

THE Apostle of God said: There were, in 

- the nations betore you, inspired’ people: 
and if there is any [of them] in my commu- 
nity, it is ‘Umar. 











12 T Zakariyya ibn Abi Za‘idah [told the same 
Tradition], with some additions, on the 
authority of Sa'd, on the authority of Abú 
Salamah, on the authority of Abú Hurayrah, 
who said: 

Ге Prophet said: There were, among 

the Banú Isra il betore you, men who 
were inspired” without being prophets; and 
if there is any ot them in my community, it 
is ‘Umar. 


13 ‘Abd Allahibn Yusuf related to us: Al-Layth 
related to us: | |qayl related to us, on the 
authority of Ibn Shihab, on the authority of 
бача ibn al-Musayyab and Abt Salamah ibn 
‘Abd ar-Rahman, both of whom said: We 
heard Aba Hurayrah say: 

Пр e Apostle of God said*: Whilst a herds- 


man was guarding his flock, a wolf fell 








" Саі, 
رجلا سأل النى لي عن الساءة‎ 38 
СМ فقال: متى الساعة ؟ قال : وماذا أعددت‎ 
ars са Ў أنى‎ uo sd — 


= е 


فال ات مع من احسدت. 

قال أنس: فا فرحنا شىء فرحنا بقول النى 
e zh EX‏ من أحبيت». 

قال أنس: فأنا أحب النى يليه و أبا بكر 
PU ug eer Ў = ра‏ وان لم 
jel‏ مثل أعماهم. 


ie gl cule 








(ог) بره‎ А ای‎ * 








зо об aad ар al قال رسول‎ 5353“ 


il 3 عن سعد عن‎ 5.51; jl ان‎ EE 35 AY 
: عن ای هر برة قال‎ 

N r شمن كان‎ 6 22 а #5 فال النى‎ Soe 

sco Gell dies الل‎ ЯЯ 





ل هن عير أن 


عفيل عن ابن شهاب عن سعيد إن المسيب 


: هر بره (رض) يمول‎ 
atlas eee dpa ЕА oJ 098 


1 Lit, who were spoken to" ( muhaddathin), 1е., inspired. There is a Tradition: "God has put 
rruth on the tongue of ‘Umar and into his heart” (see Tirmidhi, B. Manágib 'Umar). 
o The Arabic verb is vuballamün ("spoken to"): the meaning is the same as muhaddathün (see 


preceding note). 


3 For an explanation of this parable, see sec. 6, No. 5, and nn. 


CEL] 





upon it and bore a ewe away; and [the 
herdsman] pursued it and took it back. Then 
the wolf turned to him and said: Who will 
guard this flock on the Day of the Beast of 
Prey, when it will have no herdsman but me? 

And the people [who heard this] said: 
Glory be unto God!—Then the Prophet said: 
Verily, I believe it, and [so do] Aba Bakr and 
‘Umar.—And Abit Bakr and ‘Umar were not 
present [at that time]. 


14 Yahya ibn Bukayr related to us: Al-Layth 
related to us, on the authority of ‘Ugayl, on 
the authority of Ibn Shihab, who said: Abt 
Umamah ibn Sahl ibn Hunayf informed me, 
on пе authority of Abü Sa'id al-Khudri,who 
sala: 

I HEARD the Apostle of God say: Whilst 
¬ asleep I beheld people presented to me, 
and they wore shirts: and some of these 
reached to the breasts, and some reached 
below that. And ‘Umar was presented to 
me: and he wore a trailing shirt.—The | Com- 
panions| asked: And how didst thou Inter- 
pret it, O Apostle of God?—He answered: 
| As strength of] faith 


15 As-Salt ibn Muhammad related to us: Is- 
ma il ibn Ibrahim related to us: Ayyúb re- 
lated to us, on the authority of Ibn Abi 
Mulaykah, on the authority of al-Miswar 
Ibn Makhramah, who said: 


LA / HEN ‘Umar was stabbed, he suffered 

much; so Ibn ‘Abbas said, as if con- 
soling him: O Commander of the Faithful! 
Even if this be so —verily, thou wert a 
companion of the Apostle of God and didst 
well in his companionship; and he remained 
ever pleased with thee till ye were separated. 
Thereafter thou wert 4 companion of Abü 
Bakr and didst well in his companionship; 
and he remained ever pleased with thee till 
ye were separated. Then thou wert a com- 


l The term din has a very wide range of meanings: sometimes it stands for "religion" 


THE MERITS OF THE PROPHET'S COMPANIONS 45 





x T RR SEM EC — Nm ыч лш гыт, See, ти: 


y 


n ae i с, —— — —— 


eel a il فطلبها حتى‎ ale فاخذ مما‎ 
ey له: من‎ Coal 








(с ле 





еее ыа ст) 
: ألى سعيد الخدرى(رض) قال‎ QR cA (у) 











: عمر وعليه قبص اجتره. قالوا‎ je oc, 
. فا أولته ا رسول الله ؟ - قال : الدير:‎ 





: اسمعيل بن ابرأهم‎ Woe it yy الصلت‎ ць. lo 
حدثنا أروب عن ابن أنى مليكة عن المسور بن‎ 

عر مة قال : 
зо йз кй! Му: же,‏ 
فارقته وهو عنك tol,‏ أبابكرفا حسلت 








1n the 


sense of a code of laws (shari ah), or simply, a law; sometimes for "Obedience" (which is its 


primary meaning); occasionally, it is taken to denote "faith". For a full discussion of 
the Introductory Note to Bkh ii (The Book of F aith) 
his religious ardour was greater than that of the other men whom the Prophe 


2 Le., “if thou art to die”. 


this term, see 


. The above allusion to Umar implies that 


t saw in dream. 


46 5АНЇН АТ-ВОКНАВ | 


panion of their companions and didst well 
in their companionship; and if indeed thou 
art to leave them, they will remain pleased 
with thee.—|‘Umar] said: As to what thou 
hast mentioned about [my | companionship 
with the Apostle ot God and his pleasure 
(with mel, behold, that was a favour which 
God. exalted be He, hath bestowed upon me. 
And as to what thou hast mentioned about 
[my] companionship with Aba Bakr and his 
pleasure [with те |, behold, that was a favour 
which God, slorified be His name, hath 
bestowed upon me. And as to this griet 
"n which thou seest me, this is [but] for thine 
and thy companions’ sake. By God, had l as 
much gold as might fll the earth, I would 
offer itasransom from the wrath of God’, the 
Lord of Might and Glory, ere I meet Him. 

Hammad ibn Zayd said: Ayyúb related to us, 

on the authority of Ibn Abi Mulaykah, on 

the authority of Ibn ‘Abbas: “I went in unto 

“Umar” —[and the rest] the same las above). 


16 Yusuf ibn Musa related to us: Abt Usamah 
related to us, saying: ‘Uthman ibn Ghiyath 
related to me: Abt ‘Uthman an-Nahdi re- 
lated to us, 

CNN the authority of Aba Musa, who said: 

2 I was with the Prophet in one of the 
gardens of Madinah, when a man came and 
asked to be let in. The Prophet said: Let him 
in, and announce to him [that he will gain] 

Paradise.—So 1 opened [the gate] and lo, it 

was Abt Bakr. l announced to him what the 

Prophet had said, and he praised God. Then 

another man came and asked to be let in. 

And the Prophet said: Let him 10, and an- 

nounce to him [that he will gain] Paradise. 

_So I opened [the gate], and lo, it was 

‘Umar. I informed him of what the Prophet 

had said, and he praised God. Then another 

man came and asked to be let 1n. And [the 

Prophet] said to me: Let him in, and an- 

nounce to him (that he will gain] Paradise 


after a calamity which is to befall him.— And 


1 —and not on account of bodily suffering. 


ree: ` [VOL 
мола ра зрб «еі حبتهم‎ 
ca Ў М وثم عنك راضون.  قال: أما‎ 
ورضاه فانما ذاك من من‎ ў дн) A 
وأما ما ذكرت من صمة‎ де ce dis لله‎ 
ورضاه فاما ذلك من من الله جل ذه‎ Sul 
به علق؛ وأما ماترى من جزعى فهو من‎ p 


أحلك е! An‏ و الله لو أن 4 طلاع 
Y las ӘУ‏ به من عذاب ال 
عزوجل قبل أن أراه. 

she) ce gl Bar му з ЧИ 
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2 Lit. "punishment from God”. 


3 In his deep humility, which made him overlook all his merits and see only his shortcomings, 
‘Umar was afraid lest God should call him to account for any omissions or mistakes in the 
administration of the community which had been in his charge. 











lo, it was ‘Uthman. I informed him of what 
the Apostle of God had said, and he praised 
God; and said: It is God Who is to be be- 
sought for aid. 


17 Yahya ibn Sulayman related to us. Saying: 
Ibn Wahb related to me, saying: Haywah 
informed me, saying: Abu ‘Aqil Zuhrah ibn 
Ma'bad related to me that 

НЕ heard his grandfather,‘Abd Allah ibn 

+ Hisham, say: We were with the Pro- 
phet, and he was holding the hand of “Umar 
ibn al-Khattab.' 


SECTION VIII 
IHE VIRTUES OF 'UTHMÁN IBN 'AFFÁN ABÜ 
‘AMR AL-QURASHI 

The Prophet said: Whoso diggeth the well of 
Rumah, his shall be the Paradise; —and 'Uthmán dug 
it. And [the Prophet] said: Whoso fitteth out the Arm y 
of Difficulty’, his shall be the Paradise;'—and 'Uth- 
man fitted it out.” 





1 Sulayman ibn Harb related to us: Hammad 
ibn Zayd related to us, on the authority of 
Ayyúb, on the authority of Abú ‘Uthman. 

A the authority of Aba Masa: The Pro- 

— phet entered a garden and bade me 
guard its gate. Then a man came and asked 
leave to enter. And [the Prophet] said: Let 
him enter, and announce to him ¡that he will 
gain] Paradise.—And lo, it was Abū Bakr. 

Thereafter another man came and asked 

leave to enter. And [the Prophet] said: Let 


1 Fragment of a Tradition which js fully reproduced in Bkh Ixx/3, No. 5 
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ناذا أبو بكر. ثم نماء آخر يستاذن Oil: Sts,‏ 4 


2 When the early Muslims migrated to Madinah, there was near that town a spring called 
Rumah, which belonged to a man of Banu Ghifar. Its water was far better than that of Madinah 
and the owner used to sell it at a heavy price. When the Prophet requested him to give the s с 
as a gift to the Muslim community, he refused it. Thereupon ‘Uthman bought it for 3,500 ын - 
and made it a wagf for the whole community; and in addition to the spring he dug г. 4 с ea 
well and had it faced with solid masonry. (Fath al-Bári V, 314.) Кр елын 


3 daysh al-‘Usrah. The Ghazwat al-‘Usrah ("the Campaign of Difficulty") 
the campaign of Tabük on account of the extremely 


place. See Bkh lii/80,- | 


4 The above two sayings of the Prophet are found, with more details, in Bkh 


Daraqutni, p. 509, 


5 He contributed several hundred camels and 1,000 dindrs towards 
expedition (cf. Titmidhi, B. Manágib 'Uthmán; Fath al-Bári VII 43). 


was a name given to 


difficult circumstances under which jt took 


xlv/34, and in 
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him enter, and announce to him [that he will 
sain] Paradise.- Andlo, it was Um ar. There- 
after another man came and asked leave to 
enter. And [the Prophet| remained silent 
for a while; then he said: Let him enter, and 
announce to him [that he will gain] Paradise 
after a calamity that is to befall him.—And 
lo. it was Uthmàn ibn ‘Attan. 

Hammad said: And' ‘Asim al-Ahwal and 

‘Ali ibn al-Hakam related to us [that] they 

heard Abu ‘Uthman relate, on the authority 

of Abu Masa, the like 'of the above Tradi- 

tion). And Asim added [the following! to it: 

The Prophet was sitting at a place where 

there was water, and had his knees 

—or: his knee— 
uncovered. And when 'Uthmàn entered, he 
covered them. 


2 Ahmad ibn Shabib ibn Sa'id related to us, 
saying: My father related to me, on the 
authority of Yunus: [bn Shihab said: ‘Urwah 
informed me that 

“т TBAYD ALLAH ibn ‘Adi ibn al- 

LU) Khiyár! informed him that al-Miswar 

‘bn Makhramah’ and ‘Abd ar-Rahman ibn 

al-Aswad ibn ‘Abd Yaghuth’ said (to him |: 

What preventeth thee trom speaking unto 

"Uthmàn about his brother, al-Walid", now 

that the people are bitterly against him'?— 


1 Sc., in addition to the above version. 
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اخيره أن المسور لس اوعد اجنين 





عمان لاخه الولد فقد أ كثر الناس Sab‏ — 


2 'Uthmaàn was che most modest ot all Companions, and so the Prophet covered his knees 
out of consideration for him (Fath al-Bari VII, 43 f). It also may be that the Prophet was not quite 


% 


as intimate with 
and ‘Umar. E 
3 He wasa tábi'i, a relative of ‘Uthman, and 


during the Caliphate of Walid ibn ‘Abd al-Malik ( 


Uthmán—perhaps on account of the latter’s shyness—as he was with Abû Bakr 


known for a righteous man, he died at Madinah 


Ibn Sa'd V, 35). 


A He was a nephew of ‘Abd ar-Rahman ibn ‘Awf and was born in Mecca two years after the 


Prophet's hijrah and went in the year 8 AH. with his father to Madinah. At the time of the 


Prophet's death he was eight years old. Later he was held in high esteem on account of his 
learning in religious matters. After ‘Uthman’s death he returned to Mecca, and was killed, during 
the siege of 64 A.H., by a stray missile from a catapult, while praying 1n the Great Mosque. 


(Istiʻåb I, 261.) | 
5 Не жаза аі апа belonged to the clan 


6 Al-Walid ibn "Uabah ibn Abi Mu'ayt was à 


of Banü Zuhrah, ot Quraysh (Ibn Sa'd V, 2 f). 
half-brother of ‘Uthman on their mother's side 


(his father, ‘Uqbah, had been one of the Prophet's bitterest enemies in the early days ot the Mission; 
ct. Bkh li/5, No. 5). ‘Uthman appointed al-Walid governor of Küfah in place of Sa'd ibn Abi Waqgqáàs 
whom he had recalled in the year 25 A.H. (Tabari V, 44), 

7 The appointment of al-Walid was one of the unfortunate political mistakes of 'Uthmàn 
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So I proceeded to Uthmán land found him] :eb ¿uy لل‎ TA uem Ha аа 
going out for prayer. I said. Behold, I have н па ъв. | ҮҮ УД Л 

to speak to thee, and it сопсегпе а :Jls — ¿él حاجة وهي لصبحه‎ а أن لى‎ 
counsel I have to give thee.—[‘Uthman’ 


said: O man! . . . from thee! Ia... ! المرء‎ " b 


Ma mar said: I understand that he meant: “| 
take my refuge with God from thee!” ' 


Then I left [him] and returned to those 
two; but lo, there came ‘Uthman’s messenger 
to call me back]; so I went to him. He asked: 
What is thy counsel?—T answered: Behold. 
God, glory be unto Him. hath sent Muham- 
mad with the Truth, and hath revealed the 
Book unto him; and thou wert ot those who 
responded to the call of God and His Apostle. 
And thou hast taken part in both migra- ыа 9 
tions’, and wert a companion of the Apostle ӘЛЕН ГЕНЕ зе A үа са, 
of God, and hast seen his mode of life. Now. ыш Емо ou m а іа 5 
the people are bitterly against al- Walid.— 2 ue ¿e Pal dis SM Juss 





پاجرت الهجرتين وصحبت رسول Ба‏ 





رأيت 
He said: Didst thou ever meet the Apostle of "n 3‏ 
ү.‏ من God?—I answered: Nay’, but knowledge of Ў ое (Де‏ 
him hath reached me as it even reacheth the | ws КУ а |‏ 

bashful virgin. *—[Uthmán] said: Now, to 4l ob. ها. - قال : لحد‎ 





which contributed so much to the subsequent disruption of the Muslim community. Al-Walid was 
a man without principles and the people of Kúfah resented his appointment in the Place of the 
righteous Sa‘d, who had been one of the intimate Companions of the Prophet. On one Occasion, 
al-Walid led the prayer in the mosque in drunken state and behaved in a disgraceful] manner; 
when the people complained to ‘Uthman, he seemed to be reluctant to inflict the legal punishment 
on his half-brother ( Aynî XVI, 203). Ibn Hajar says (Fath al-Bûrî VII, 44) that Uthmán was not 
to be blamed, for he only waited for impartial evidence regarding al-Walid's conduct. Аз а matter 
ot fact, he ultimately recalled him from his post and imprisoned him at Madinah (Аут, loc. Cit.) 
Later he ordered him also to be flogged, as is narrated at the end of the above Tradition 

1 The author quotes this explanatory remark from another version of the same Tradition (Bkh 
li/13, No. 1)—which has Ma'mar among its transmitters—in order to explain 'Uthmàn's answer to 
Ubayd Allâh ibn ‘Adi, because in the version before us this answer 1s reproduced in an abbre- 
viated, and thus not tully intelligible, form. ‘Uthman’s expression shows that he was aware of the 
purport of Ubayd Allåh’s talk, and was annoyed by it for obvious reasons. 

2 l.e., the migration of Abyssinia (see Bkh li/13) and that to Madinah. It was held to be a Darti- 
cular distinction if a Companion had taken part in both migrations. 

3 This negation does not necessarily imply that Ubayd Allah had In reality never seen the 
. Prophet, for he was born during the latter's life-time (Fath al-Báy; VIL, 45) and most probably had 
seen him some time or other; but then he was presumably too young to speak with him or to 
understand him. 

4 Lit, "the virgin in her seclusion"— meaning that the Prophet's sayings and actions are not 
reserved only to those who actually saw him, for his whole life was an Open book and he often 
Insisted that the present should report to the absent what he had said or done; and so it IS possible 
that even modest virgins who do not come out into society may know all about him and his teachin gs. 
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come to the point: Behold, God hath sent 
Muhammad with the Truth, and 1 was of 
chose who responded to the call of God and | 
His Apostle. and had faith 1n the object of ес | ай.” 

his mission; 1 took part in the two mi- وبالعته؛‎ Ba J ت وكحست رسو‎ ВЕК os الهجر‎ 
srations, as chou saidst, and was a compan ) 4 

“on of the Apostle of God and had sworn 
allegiance to him: and, by God, never was l 
disobedient to him and never did I deceive 
him until God caused him to die. And [I did | 
the same [with] Aba Bakr and ‘Umar; then 

І became Caliph. Have I. then, not the same еу IUE t ён EY! PO | 
right as they had? '—I answered: Yea.—He ўе а A “ейі 
continued: W hat, then. doth this your talk- شه الحو‎ AA! ذکرت من سان‎ Va 
ing mean? As to what thou hast said about Ee m 22%: 
al-Walid, we shall apply to him the Law,it ` AS فاه أن‎ Це دعا‎ = — ще à شاء‎ 
God. exalted be He, so willeth.—Then he m. 
called ‘Ali and bade him flog [al-Walid |; and nk 2.5- 
Ali] dealt him eighty stripes. | | 





فو الله مأ عصيته ولا غششته ><( АМ el y‏ 








3 Muhammad ibn Hatim ibn Bazi related to ys Viam аду У | O مت بج‎ [ 
me: Shadhan related to us: ‘Abd al- Aziz ibn м Me C 52 къ СМ adm М 
Abi Salamah al-Majishun related to us, on ل عن‎ МІ AE O ае حد ثنا‎ 
the authority of ‘Ubayd Allâh, on the au- لا‎ M 


| the authority ot Ibn 'Umar, who said: паа ае | 
КЛ In the time of the Prophet, we esteem- (За аи اسن أبن حمر (رض)‎ 


сд none equal to Abû Bakr; next [came | УА E OM HN ҰЗАП =] 
Umar, and next, ‘Uthman. Beside these OS A nt 6 ЕСТЕ لانعدل‎ EG 
ees لا تفاضل‎ ull ЗА 





“о 


three], we did not discuss the [other] com- 
panions of the Prophet, and did not glve 
preference to one above another. 





Ly plas عن‎ tle a alas تالعه‎ 


‘Abd Allah ibn Salih corroborated him”, on 
the authority of ‘Abd al- Aziz. 


4 Musa ibn Ismail related to us: Abu ‘Awanah 
related to us: ‘Uthman ibn Mawhab related 
to us, saying: 





1 J.e., the right of appointing and deposing officers and of receiving obedience on the part of 
the Muslims. 

2 This presumably did not occur immediately after the conversation quoted above, for al- 
Walid remained for some time in prison and was flogged afterwards (cf. р. 48 6 п. 7). 

3 Je. they did not classity other Companions individually—tor, as regards groups of them, some 
of these were evidently regarded as superior to others, e.g., the Muhájirs, the Ansár, the ten men 
to whom the Prophet announced in their life-time that they would enter Paradise, the Companions 
who took part in the battle of Badr, etc. Ibn ‘Umar apparently meant that only with regard to 
Abú Bakr, ‘Umar and ‘Uthman they had clear ‘indications from the Prophet himself as to their in- 
dividual superiority over the other Companions. Cf. sec. 4 

4 Sc., Shadhan, one of the transmitters of the above Tradition. 
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AAN of the people of Egypt came on са С? yan JA! o^ de elo (9% 
- ^ his pilgrimage to the House of God. He е т ак M 3 
saw some people sitting [there] and asked: جاوسا ؛ فقال: من هؤلاء القوم؟‎ е» ЕР 
Who are these people?—Someone answer- a n. i. e to ІС 

Who are these people?—S а وال ان‎ А Уа — 


ed: They аге E Ee man | а | 

And who is their chief?—They answered: ME | М а 
‘Abd Allah ibn ‘Umar.'—{The к п | * -%—., а аа w^ 
said: O Ibn ‘Umar, I wish to ask thee about A e А 
something, and thou answer me: Dost thou s 5” ш” аа N 


know that ‘Uthman fled on the day of [the в с ne هل 15 أن عاد فر نوم‎ 





battle of] Uhud?—[Ibn 'Umar] answered: | Адана 
Yea.—He asked:Dost thou know that he was 1 عن يدر و‎ ojal 
absent from Badr, and did not take part [in й ظ‎ 
the battle]?—{Ibn ‘Umar] answered: Yea.— 
He asked:Dost thou know that he was absent 
during [the Pledge of] ar-Ridwan? and did 
not take part in it?—[Ibn 'Umar] answered: 
Yea.—[The Egyptian] said: God is great!” 
[Thereupon] Ibn ‘Umar said: Come. I will ATE e" 
explain [all this] to thee. Asto his flight on e» oy) 9 Lt cll تعال أسن‎ : Ж قال أن‎ 
the day of Uhud, I do bear witness that God қаға бұ” Nae actas D 
hath absolved him from it and hath forgiven alg 4 46 9 Ас las حل فاشهد أن الله‎ 
him.“ As to his absence from Badr, behold, — |. , LEO ER - 
he was wedded toa daughter of the Apostle رسول الله‎ — €x об а لعسه عن بدر‎ 
of God, and she was ill’; so the Apostle of E dada Ка A е 
God said unto him: Behold, thou shalt have : رسول الله‎ 4 Jus ص لضه›‎ cu, i E 
a reward [equal to that] of any who took part 5 Е е а ded 
in [the battle of] Badr. and an equal share [in озү». р سهد‎ QA جل‎ Ж إن لك أ حك‎ 
the spoils]. And as to his absence during [the ЛЕ of Ole yeas де 422 M 


Pledge of] ar-Ridwan: had there been anyone " z 4 
more highly esteemed in Mecca than ОСЕ аа аа MEE AA 
mán, indeed the Apostle of God would have | шас? S بصن‎ я 


sent him; and he sent Uthmán.* The Pledge І. الر‎ das ؛ وكانت‎ Mus E رسو ل الله‎ 











L In the period following the Right-Guided Caliphs, ‘Abd Allah ibn ‘Umar held a unique 
Position on account of his righteousness and his vast knowledge of Islam. 

2 The Pledge of ar-Ridwán took place in the month of Dhu'l-Oa'dah, 6 A.H.. Just before the 
Truce of Hudaybiyah (see Bkh 11/37). 

3 From the foregoing conversation it appears that the Egyptian in question was a partisan of 
the Alides and thus biassed against ‘Uthman who belonged to the clan of Banú Umayyah. In putting 
the above questions to Ibn Umar, who had a great reputation for integrity, he obviously expect- 
ed that his antagonism to ‘Uthman would be vindicated by historical facts Ibn “Umar's monosyl- 
labic answers seemed at first to confirm his views; but, as is subsequently shown | 
Ibn ‘Umar was able to explain the alleged misconduct of Uthmán. 

4 Reference Со Оигап їп, 155, where God declares His forgiveness to those who at the time 
of the battle of Uhud lost their hearts and fled. | 

J When the Prophet was leaving for Badr, his daughter Rugayyah was ill. 
husband ‘Uthman to remain with her at Madinah. She died at 
Harithah arrived with the news of the victory (Ibn Sa‘d VIII, 24) 


in this Tradition, 


and he ordered her 
the moment when Zayd ibn 
6 See Bkh 111/37. 
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of ar-Ridwán took place atter ‘Uthman 
had left for Mecca; and the Apostle ot God 
said, pointing to his right hand: This is the 
hand ot ‘Uthman,—then he struck it with 
his [other] hand and said: This on behalt 
of "Uthmàn.'—And Ibn ‘Umar added: Now 


take these [explanations] with thee. 


5 Musaddad related to us: Yahya related to us, 
on the authority of Sa‘id, on the authority of 
Qatàdah, that Anas related to them, saying: 


CHE Apostle ot God ascended Mount 


- Uhud, and with him there wete Abú 


Bakr, Umar and ‘Uthman; and {the moun- 
tain] trembled. The Prophet] said: Be steady, 
Uhud! 

.. ] believe" he struck it with his foot— 
for upon thee there are but a prophet, a man 
of truth, and two martyrs. 


SECTION IX 
THE STORY OF THE OATH OF ALLEGIANCE TO. 
AND AGREEMENT UPON, ‘UTHMAN IBN ‘AFFAN, 
AND OF THE ASSASSINATION OF ‘UMAR 


Misa ibn Ismail related to us: Aba ‘Awanah 
related to us, on the authority of Husayn, 


Qi: che authority of Amr ibn Maymun, 
who said: I saw 'Umar ibn al-Khattáb at 
Madinah some days betore he was killed. 
Speaking to Hudhayfah ibn al-Yamàn and 
‘Uthman ibn Hunayf”, he said: How did ye 
act? Do ye perchance fear that ye have as- 
sessed the land beyond its capacity! 5 —They 


| In taking his pledge for granted, the Prophe 
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t signified his complete confidence in ‘Uthman. 


2 “—and give UP thy wrong notions about 'Uthmán.” 
3 This uncertainty 15 obviously due to one of the later transmitters. Cf. sec. 7. No. 8, where 


this sentence occurs In the matn. 


4 For details about this Companion, see sec. 55. 


5 'Uthmàn ‘bn Hunayf 1bn Wahib al-Ansarl, 


a sahábi. He served under Отаг and ‘Ali as 


tax collector, after having been unanimously recommended to ‘Umar by the Muslim leaders as 
trustworthy and experienced. He died in Küfah in the time of Mu'awiyah U ағаһ П, 483). 

6 These two men had been sent by ‘Umar to assess the impost on the rural districts ( as-sawád) 
of the recently conquered Iraq, and the amount of jizyah to be paid by those of the inhabitants 
who did not embrace Islam (Fath al-Bari VII, 49). “Uthman ¡bn Hunayf levied on each jarib of 
irrigated land one dirham in cash and one qafiz (about seventy pints) of grain. A year before 'Umar's 


death, this tax is said to have amounted in the saw 


Ad of Küfah alone to about 100 million dirhams 


8 
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said: We have only assessed it according to 


its capacity; there is no excess in it.—|‘Umar] 
said: Beware that ye assess not the land be- 
yond its capacity!—They said: N ay, |we did 
not do so|.—Thereupon ‘Umar said: Indeed. 
if God, exalted be He, keep me alive, I shall 
leave the widows of ‘Iraq so [well provided 
for] that after me they will never have to 
lookto anyone tor help.'—[Ibn Maymún] ad- 
ded: But he was killed ere four days passed. 

¡He further] said: On the morning when 
he was killed I was standing [in the mosque 
ready for prayer], and between me and him 
there was but ‘Abd Allah ibn ‘Abbas. While 
passing between the rows [‘Umar] said: Ad- 
just your ranks!—Then, when he saw that 
there was no empty space in them, he ad- 
vanced and recited the takbir. He usually 
recited during the first rab'ah the súrah 
"Yüsuf" or "The Bee" or such like, so that the 
people might [have time to] assemble? But 
[this time] he only recited the tabbir when 
I heard him cry out, on his being stabbed’: 
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مالا تطق؟ — ^l llle VE‏ 1 هى له مطيقة؛ 
' قال: انظرا أن تكو نا م 
Y Le jo‏ تطيق! - قال: قالا: لا. — à‏ 
alles Ua zc. od: v‏ أهل العراق 

قن الل رجلا دی ex du s‏ 
عليه الا رابعة حى أصيب. 
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a) Jb‏ لقائم ما بی 


بى وبينه آلا عبد الله ن 
عباس غداة أصيب. وكان اذا مىبين lb via!‏ 

استووا!- حتى اذا لم بر We o‏ تقدم فكبر. 
وربما قرأ سورة «بوسهف» أو (poh‏ أو حو 
ذلك فى الركعة الآولى حتى جتمع الناس؛ شا هو 


— 1 y لل‎ ALEA а “УІ 














(754 45 П, 483). ‘Umar was obviously perturbed at this high figure and was afraid that the taxes 


were too heavy. 


1 Umar apparently intended to utilise a part of the revenues derived from Iraq for the 


maintenance of destitute widows in that country. 


4 The above-mentioned sürahs are somewhat long, so late-comers had time to Join the 
congregation before the imám bowed down іп the rubd 

3 Inthe original, this part of the sentence is in the active form (when he stabbed him"): it 
has been rendered in the passive for the sake of clearness. 

The cause of ‘Umar’s assassination was as follows (Ibn Sa'd II, 244 ff; Tabari V, 12 ff): 
Al-Mughirah ibn Shu'bah, the governor of Kútah, had a Persian slave, Féróz aby Lu'lu'ah, a native 
of Nuhawand. He was a highly skilled workman-—carpenter, smith and sculptor—and al-Mughirah 
wished to let him work in Madinah and to profit from his earnings. (Under the Islàmic Law, the 
owner of a slave is entitled to a certain share in the latter's gains.) Although 'Umar had previous- 
ly forbidden any adult non-Muslim foreigner to enter the capital of the Islamic Empire, he 
consented to al-Mughirah’s request in the hope that the people of Madinah would benefit by the 
Persian slave's skill. Abú Lu'lu'ah set up his trade in Madinah and prospered. Al-Mughirah used 


to take four dirhams from his daily earnings, which were considerable. One 
complained to the Caliph that his master charged him too high a tribute: but, on 


day, the slave 
finding that the 


Persian's earnings were far above the small sum demanded from him, ‘Umar held that the tribute 
was not excessive. Nevertheless, he intended (according to Fath al-Bári VII, 49 f) to intercede with 
al-Mughirah on behalf of the slave. For the present, however, he admonished the latter to behave 
well. This seeming indifference caused the slave's wrath, and when ‘Umar asked whether he could 
build for him a windmill, the slave answered darkly: “I will make for thee such a mill that all people 


will talk of it.” ‘Umar understood that this was a threat. but 
Lwlu'ah provided himself with a double-bladed dagger and hid 


did not pay any attention to it, Aba 
It 1n the mosque. On the morning 
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The dog hath killed me!—or: bitten met— 
Thereupon the foreign infidel' fled, with a 
double-bladed dagger |in his hand], and did 
not pass anyone on his right or lett without 
stabbing him, until he stabbed thirteen men, 
seven of whom died. On seeing this, a man of 
the Muslims’ threw his burnus over him; 
and when the ‘nfidel knew that he was 
caught, he killed himself. 

And ‘Umar took the hand of ‘Abd ar- 
Rahman ibn -A wf and made him advance ES 
imam). And whoso was nigh unto ‘Umar saw 
what I had seen; but ‘the people in| the re- 
mote patts of the mosque perceived naught 
save that they missed 'Umar's voice; and they 
were saying: Glory be unto God! Glory be un- 
co God! ;— Then “Abd ar-Rahman ibn ‘Awt 
led the prayer. making it shott. And when 
ithe congregation | had dispersed, l'Umar| 
said: O Ton ‘Abbâs, see who it was that hath 
killed me.—So Поп ‘Abbas| went round, and 


then came back and said: The slave of al- 


Mugshirah.—[Umar] said: That skilled crafts- 


| “а уот. V 
طرفين لا يمر على أحد يمينا ولا شهالا الا طعنه‎ 


А 9999‏ عبد الرحمن بن عوف فقدمه. 


e) ual оза Ро‏ كا ا 
المسجد فانم لا e A‏ أنهم قد فقدوا 
252 ر وم :O y‏ سبحان Lj lee Hl‏ 
ns eG eg oF Je eee‏ 
فا انصرفوا قال : يا ابن عباس! انظر ad os‏ 
- جال ساعة تم جاء فقال: غلام المغيرة. - 


of Wednesday, the 27th Dhul-Hijjah, 23 A.H. (5th November, 644 A.C.), he stabbed ‘Umar during 
the prayer of dawn. There is some difference of opinion as regards the exact date (cf. Tabari 
V.13 f; Ibn Sa‘d III/i, 265), but all reports agree In that it happened ona Wednesday. Umar received 
several deep wounds in the abdomen and died during the following night. We are told (Ibn Sad 


111/1, 242 f) that on the Friday preceding the murd 
thrice over him; he interpreted this as his approac 
al-a'ájim) will kill me." This would explain the defi 


dog hath killed ше! 


| "lj—a sturdy, bulky, or coarse man; especially, 


infidel (Lisan al-Arab III, 151). 


er, he had dreamt chat a cock crowed twice Or 
hing death, and added: “A non-Arab (rajul min 


nite article in his outcry, when stabbed: "The 


of the non- Arab infidels; or simply, a foreign 


' « According to Fath al- Bûrî VII, 50, this man was a Muhájir, Hittan at-Tamimi Al-Yarbü'i, and 
not, as would appear from Ibn саға ШЇ, 222 ‘Abd Allah ibn ‘Awf. The isnád in the Tradition 
quoted in Ibn Sa'd ıs not reliable, as it 1s "interrupted ( munqati): there is no mention of an 
intervening tábi before the Grst transmitter, Ismail ibn Muhammad ibn Sa'd. I was unable to find 


anywhere a further reference to the above-mentione 


3 A hooded cloak used to this day by the Arabs in 


d Hittan. 
North Africa and the Tawárig of the Sahara. 


In the early days of Islam 1t was widely used in Arabia (cf. Гапе І, 196). 
4 It speaks a great deal for the discipline of those early Muslims that the turmoil caused 1n 


the front ranks by the assassination of ‘Umar a 


nd several other men did not break up the 


congregation. Only those who were ‘n the front ranks left their places, while the rows further down 
remained standing as they had been. The expression “Glory be unto God” is used when members 
of the congregation think that the imám has committed an error in his recitation oF in the ritual 
of prayer (cf. Bkh xviii/3). Restrained by their sense of discipline, the Muslims present in the 


mosque did not know what had happened in front, 


and probably thought that their imam had tor- 


gotten the words of the Qur'àn-text he was reciting and stopped too long to remember them. 
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man?—|Ibn 'Abbàs] answered: Yea—[And ad! abl قال: نعر. قال : قاتله‎ Caral: dl 
Umar] said: May God punish him! Verily. е «л | 
I had enjoined the right thing regarding І À ی‎ 
him'! Praise be unto God, Who hath not Mat i: 
caused me to die at the hand of a man who .قد كنت‎ 
protesseth Islam! [O Ibn ‘Abbas!] It was thou 
and thy father who have desired that there 
should be many foreign infidels in Madinah 
—(AI-‘Abbas had possessed more slaves than 
any ot them.) And [Ibn ‘Abbas] said: if thou 
will, I shall act (—or, [perhaps he sald:] If 
thou will, we shall kill Һет). [Ҹһ ar | said: 
Thou art wrong!! [Wouldst thou kill them 
now,] after they have begun to speak your 
language, and to pray toward your qiblah, 
and to perform the same pilgrimage as ye 
perform?'—Thereafter he was borne to his / 
home, and we went with him? Эу КҮК аа ПТ ІС. 
And the people had never before that day z: г (urs 1 I OW 
suffered [such] a calamity. One said: It js eal Wer) за be 3— LP Y :d үт! فقائل‎ 
nothing serious.—And another said: I fear АМ | e 


for him. Ale 





A E | | a |” | я 1 
| تك به معروقا! احمل لله‎ ді 
n | y 





1 This may refer to the report that ‘Umar intended to request al-Mughirah ibn Shu'bah to 
alleviate the impost on his slave. But I cannot find any authoritative indication that he really wrote 
to al-Mughirah in this respect; there is only a lradition, mentioned in Fath al-Bári VII, 49 f, on 
the authority of Ráfi', in which it is said that "it was 'Umar's intention to see al-Mughirah and to 
speak to him, so that he might reduce it" (.e., the tribute levied on his slave). But this reference 
15 SO vague that we cannot rely on it alone in trying to explain ‘Umar’s saying, “I had enjoined the 
right thing regarding him”. Another, more probable. explanation suggests itself from Umar’s sub- 
sequent reproach to Ibn ‘Abbâs, that it was he and his father who had been in favour of admittin g 
foreign infidels (‘ulúj) to Madinah. Umar had been always afraid that these people would cause 
mischief in the City of the Prophet. (See also subsequent note.) | 

2 Traditions to this effect.are found in Ibn Sa'd ITT/i, 254 and 256. ‘Umar was strongly against 
It, but al-'Abbàás remonstrated with him, saying that the work at Madinah was too heavy to be 
done without foreign slaves (F ath al-Bári VII, 51). қ 

3 The verb kadhaba does not always mean “lying”: it often denotes (and particularly in 
the dialect of the Hijáz), erring, or making a mistake (cf. Lisán al-' Arab II 203 f; Lane VII 
2599). | BL Ss 

4 Ibn ‘Abbas obviously said the above in despair. seeing Umar fatally wounded, But 
Caliph reminded him that he could not kill them now, after many of them ЕШ а 
least—embraced Islam: for even if some of them were hypocrites at heart, they now Were 
of the Muslim community. 

5 It is recorded (Ib 
deci ran we pe eel ey ай 

ы i UO х | УП -mar haad loved most, and it would revive 
him. They did it, and he regained consciousness, looked around and said: "The prawn ? ВЕ 
there is no place in Islam for him who gives up prayer!” And, although he ae а да 
he performed his ablution and said the prayer of dawn which he had missed аа 


the dying 
wardly at 
members 


Some must of dates was brought to him, 
and he drank it: and 1t came out from his 
belly” Then milk was brought unto him, 
and he drank it: and it came out through 
his wound. Thus they knew that he would 
die. We went in unto him, and the people 
came in, extolling him. And a young man 
-ame and said: Rejoice, Commander of the 
Faithful, about the announcement which 
Cod—as thou well knowest gave thee" on 
account of thy companionship with the 
Apostle of God and thy merit! with regard to 
Islàm. Then thou becamest Caliph, and wert 
just. And (now there 15 thy] martyrdom. 
—['Umar| said: Would that such were the 
balance: naught against me, and naught in 
my favour.—W hen [the youth] was leaving 
his loincloth was touching the ground. 
Umar] said: Bring the boy back to mel— 
Then] he said: My brothers son! Lift thy 
loincloth: tor, indeed, this is better for thy 
garment, and 1s more reverential toward thy 
Sustainer.’—| Then he said:] O ‘Abd Allah 
‘bn ‘Umar! Find out how much debt there 15 
upon те. I hey counted it and found that 
it was eighty-six thousand [dirhams] or 50. 





1 Nabidh (must) 1s a beverage of dates put ! 


ferments (that 1s, before it develops alcohol and thus 


becomes harám. 
2 Obviously his stomach was perforated. 
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сазы نرح‎ За B 

le tamm o^ (Ж ала oh di 
أنه ميت . فدخلنا عليه وجاء الناس شون‎ 
M ua idle us deo res . عليه‎ 
ال که رسال اه‎ ЕЕЕ ais A 
له وقدم ف الاسلام ماقد علبت ؛ ثم ولیت‎ 
Ny نعدلت ثم شهادة. - قال : وددت أن‎ 
وکل اونا ادر اذا‎ Зе У: 
قأل : ردوا على الخ‎ царе УИ ues, eo 





ius а E 

حقال: ابن أخى ! ار | ylab‏ لثويك 
yu‏ أربك. à as V‏ بن عمر! انظر ما عل 
من الدان. — радио oou‏ 
АБ в АОБ оз ЯШ‏ 






n water and left in it for some time. Before 1t 
becomes intoxicating) 1t 18 lawful; after that, 1t 


3 ‘Umar was one of the ten Companions to whom the Prophet had announced in their lite- 
time that they would gain Paradise; this 1s amply shown in the preceding sections of this chapter. 


4 The noun in question can be spelt in two ways. gadam, which means precedence in matter 
of rank—in other words, merit, or merits; and gidam, which denotes precedence in matter of time. 
If we take the second reading, the meaning would be, "thy having early embraced Islam’. Both 
readings are admissible, but 1 have taken the first because it 1s more comprehensive. 


5 That the young man was not actually a nephew of 


Umar 1s evident from another version 


of the same Tradition in Bkh xix/96, No. 5, where he is described as an Ansári. The appellation 
“my brother s son” is often used by the Arabs when an older man addresses à younger one; corres- 
pondingly, a young m2 addresses an old and respected one as ту uncle". к 
` 6 See Bkh lxv. 2. It 1s characteristic of ‘Umar that even on his death-bed he did not cease to 
pay full attention to religious injunctions and to advise his companions in this respect. 

7 Ina Tradition on the authority of Jabir (apud Fath al-Bari VII, 52), ‘Abd ar-Rahman ibn 
‘Awf is said to have asked ‘Umar for what purpose he had spent that amount (because 'Umar's 
own way of living was extremely frugal); and 'Umar explained that he had spent it on several 


pilgrimages— he had performed them with a large 


following of poor people—and for some emer- 


gencies of State. It is clear that this was not a personal expenditure, and ‘Umar could have well 
regarded it as spent in the interest of the community of which he was the head. But his 





СН. 1.) 
Umar] said: If the property of 'Umar's fami- 
ly suffice, repay it from their possessions: if 





| | і 


not, demand it from Banû ‘Adî ibn Ka b!: 
and if their possessions suffice not, demandit 
from the Quraysh; and appeal not to others 
beside them.” Thusthou shalt repay this debt 
on my behalf. And go to ‘A’ishah, Mother 
of the Faithful, and say: ‘Umar offereth 
thee his greeting —and do not say, “the 
Commander of the Faithful”, for, behold. 
to-dayI amnomore commander of the F aith- 
ful”; and say: “Umar ibn al-Khattab asketh 
leave tobe buried besidehistwo companions’. 

Thereupon [‘Abd Allah ibn ‘Umar] greet- 
ed [‘A’ishah] and asked leave to enter; then 
he went in unto her and found her sitting 
and weeping. And he said: ‘Umar ibn al- 
Khattab offereth thee his greeting andasketh 
leave to be buried beside his two compan- 
1ons.—And she said: I had desired it for 
myself, but to-day, indeed. I shall] sive him 
preference over myself? 

When he returned, someone announced: 
Here is‘Abd Allah ibn ‘Umar; he hath come 
back.—[Umar] said: Raise me up!—And a 
man propped him up. Then he asked: What 
bringest thou?—[His son] answered: That 
which thou lovest [to hear], O Comman- 
der of the Faithful: she hath given leave. 
—He said: Praise be unto God! There was 
naught which caused me more anxiety than 
this! Thus, when my end hath come, bear 
me [to ‘A’ishah’s house]: then give thy 
greetings and say: ‘Umar ibn al-Khattab 
asketh leave to enter. If she give leave, bear 
me inside; and if she refuse me, bring me 
back to the graveyard of the Muslims, 
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"Um (5‏ والا فسل فى بى عدى بن قشعب 
га У, (yd 9‏ الى 


al 202 Д 
المؤمنين»» فانى لست اليوم للمؤمنين‎ Ja 












45 واستأذن ثم دخل عليها فوجدها قاعدة 
s‏ فقال: برأ عليك عمر بن الخطاب السلام 
б) а,‏ يدفن مع صاحبيه. -- فقالت : 
| نفسى ولاوثرنه به البوم عل 














. قبل : هذا عبد الله بن عمر قد جاء‎ Lal Us 
: فقال‎ АЛ |) E : قال‎ —_— 
: قال : الذى تحب يا أميرالمؤمنين‎ s Ll 
AS ON аа 
قضيت ذاحملوق» ثم سم‎ И من ذلك ! فاذا‎ 3j 
еза]; الخطاب.‎ y ye dls : فقا‎ 
dud) ples ردولى‎ Зло а ў sls 








uncommonly keen sense ot responsibility demanded of him that the above expenditure, which did 
not come under any of the conventional budgetary headings (to-day we would design it as "extra- 
ordinary budget"), should be restituted from his OWN means. | - 


1 ‘Umar’s clan. 


2 According to the ancient Arab code of honour, the clan and the tribe of a deceased debtor 
were morally responsible for the payment of his debts. Sat e 


3 He wished to impress upon ‘A’ishah that the subsequentls 
his private Capacity and not as Commander of the F aithful to whom obedience was due: 


she was.under no obligation whatever to fulfil it. 


4 Le. the Prophet and Aba Bakr, whose graves were within ‘A’ishah’s house 
9 There was no room left for more than one grave. 


с 


And there came the Mother of the Faith- 
ful. Hafsah', and other] women were fol- 
lowing her; and when we saw her, we rose. 
And she went in unto him and wept for a 
cime by his side; then the men asked leave 
to enter, and she went “inside: and we heard 
her weeping from the inner room. 

Then [the men] said: Make thy will, O 
Commander ot the Faithful, and appoint thy 
successor*—He said: Т до not see anyone 
worthier of this office than these persons 





— or: people — 


with whom the Apostle ot God remained 
pleased unto his death.—And he mentioned 
‘Ali, ‘Uthman, az-Zubayr, Talhah, Sad and 
‘Abd ar-Rahman, and said: ‘Abd Allah ibn 
‘Umar, who hath no share in government, 
shall be your witness: [this] as a consolation 


for him? And should the authority devolve 


SAHİH AL-BUKHÂRÍ ^N 


وجاءت Ju‏ المؤمنين حفصة والنساء تسير 
معها؛ 5% | YE lal‏ فو سلجت ONS Ks ajs‏ 
а els cd a des) ОЗЕ Че‏ 


فقالوا: أوص يا أمير المؤمنين, doc‏ 





bale 


22 ж 


وعبد الرحمن وقال : Lay‏ عبد الله بن عبر 


дъ لهيئة‎ җе p من‎ d us 





1 She was Umar s daughter; married the Prophet in 3 A.H. and died in 41 A.H. (Isti‘ab II, 713 f). 


o It appears that even at añ earlier date the 
surte Ro, ega herena a НЕШ Ыр Sa'd Шу 


Muslims had requested Umar to appoint his 
242 f) according to which ‘Umar said in his 


last Friday-sermon, &ve days before his assassination: Some people desire me to appoint my 
successor" etc. А similar reference, without mention of the date at which it happened, 1s found in 
Bkh Ixxx/51, No. o. Tt seems, however, that he did not make up his mind in this matter until he 


was fatally wounded. 


3 Uncertainty on the part of one of the transmitters. The word used in the Arabic text is raht; 


it senerally denotes a group of men less than ten, 


and sometimes a little more (cf. Lane ІП, 1169). 


A These six men belonged to the ten to whom in their life-time Paradise had been announced. 


The other four were: ‘Umar himself, Abt Bakr, Abt 


‘Ubaydah ibn al-Jarráh and Sa'id ibn Zayd. 


Abû 'Ubaydah was already dead at that time (see зес. 23, n.): and Sa'id ibn Zayd was a cousin 
of ‘Umar, and—as is apparent from a Tradition mentioned in Fath al-Bári VII, 54—the latter pur- 
posely omitted him trom the number of his possible successors in order to remove any doubt as to 
his impartiality. His recommendation of the six remaining personalities was based solely on the 
distinction conferred upon them by the Prophet himself. Five of these six Companions are 
discussed in separate sections of this chapter. As to ‘Abd ar-Rahman ibn ‘Awf, he belonged to the 
clan of Banu Zuhrah, of Quraysh. He was born ten years after the Year ot the Elephant (about 
570 А.С.), embraced Islam at an early period, participated in the migration to Abyssinia, and was 


subsequently among the first who migrated to Ma 


dinah. He took part in all campaigns of the Pro- 


phet, grew very rich through trade, and died in 31 or 32 А.Н. (Isti'áb П, 390 Е) 


5 In order to make some amends for the fact th 


at his son ‘Abd Allah had never had any share 


in the affairs of State, Umar appointed him as a sort of arbiter for the candidates for the Cali- 
phate; but there is no evidence of his ever having acted in this capacity, because the lead in the 
proceedings which resulted in the election of ‘Uthman was taken by ‘Abd ar-Rahman ibn 'Awt, 


as is narrated in this Tradition. According to severa 


1 well-authenticated reports, some people had 


suggested to “Umar that he should nominate ‘Abd Allah as his successor, but he refused it on the 
sround that ‘Abd Allah was too soft-hearted for so responsible a post (Ibn Sa'd IIIA, 248; Tabari 
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upon Sa'd, be it so; otherwise, he from amon б كلست‎ 
you who will become invested with the au- Tee е 
thority shall avail himself of his aid; for, Ys أعزله عر._‎ 1 G6 7 به أي ما‎ 
behold, I did not dismiss him on account of | zl 
any incapacity or faithlessness [on his part].' n 
Then he said: To him who will be Caliph 
after me, I commend the early Muhàájirs; 
he shall remember what is due to them and 
assure them of their [place of] honour. And 
I commend to him kindness toward the 
Ansar, who have taken their abode in the City 
Lot the Prophet] and in the faith before them; 
[the deeds of] those from among them who 
do good shall be welcomed, and those from 
among them who do wrong shall be par- 


doned.” And I commend to him kindness ل‎ Т |, i 
toward the dwellers of the towns, for. БЕПСІС Murder: аа, هل‎ 229701 
they are the mainstay of Islâm, the accumu- +1 Д NEES SR 
lators of wealth and the terror of the enemy: وان‎ | а Жа الاسلام 2 جب لال‎ 
and naught shall be taken from them’ save Te sige Blea ка а YN ава 
what they can well spare. And I commend ` А г г s га маце ا‎ à 
to him kindness toward the Bedouins, for, 33654 ب‎ OIN MC RPM خر‎ Ol cl 
behold, they are the mainspring of the Arabs? те صل‎ y Ps лш 
and the substance of Islam: and only a part أن 9 من حواشى أمو اهم‎ «ХУІ 





V, 33 ff). For ‘Umar, the question of the Caliphate was a matter of religious duty alone, and he 
never let any of his relatives benefit by his position. 

1 Sa‘d had been sent by ‘Umar in 14 A.H. to ‘Iraq as commander-in-chief (ТаҺагі ТУ, 84 Н). 
Fle conquered that country and founded the town of Küfah in 17 A.H. (ibid., p. 188 £f). Subsequently 
he was the governor of that town and of the whole of ‘Iraq, until ‘Umar recalled him (ibid. D. 231), 
The reason of this dismissal was, that some people of Kufah, belonging to the clan Вапа Asad. 
complained to ‘Umar that Sa‘d did not know how to perform his prayers (see Fath al-Bári VII, 68, 
and also sec. 16, No. 4, as well as Bkh viii/245, No. 1, where some other complaints are men- 
tioned). ‘Umar must have later realised that these complaints were not based on truth. 

2 According to some commentators, the designation of “early Muhájirs” was applied to those 
who migrated to Madinah before the qiblah was changed from Jerusalem to Mecca, that is, before 
the month of Rajab, 2 A.H.: according to others, to those who took part in the Pledge of ar-Ridwan 
towards the end of Dhu'l-Qa'dah, 6 A.H. (Ayni XVI, 212). TE 

3 I.e., before the Muhájirs. This is a quotation from the Qur'àn lix, 9. The Ansár had not, as 
a matter of fact, embraced Islam before all of the Muhájirs, but they had done it, as a group before 
the people of Mecca: and from the very beginning they were so engrossed in Islam that It eae 
their spiritual abode. Another possible explanation of the expression “before them” is (according 
to Ayni XVI, 213), that they accepted Islam before the coming of the Prophet to Madinah а, 

4 Free quotation of a saying of the Prophet (cf. sec. 44, Nos. 1, 2 and 3) ж бар са 

9 Sc. by way of taxes. 

6 Only those who can trace their descent to one of the Bedouin tribes are regarded as real 
Arabs; all others, e.£., many of the town-dwellers and villagers in Syria, ‘Iraq, North Africa, екс, 


60 
of their less valuable cattle shall be taken 
from them, and that] shall be returned unto 
the poor among them. And 1 commend to 
him those who are under the protection ot 
God and His Apostle’; the covenant made 
with them shall be fulfilled, and [the Caliph| 
shall fight tor them?; and they shall not be 
burdened with more than they can afford.” 

W hen Отаг | expired we bore him away 
[tO “Ачзра| |. And ‘Abd Allah ibn “Umar 
sreeted | her| and said: Umar ibn al-Khattab 
asketh leave to enter.—She said: Bring him 
1 —Then he was brought in and laid there 
to rest beside his two companions. 

When the burial was over those people’ 
assembled, and ‘Abd ar-Rahman said: Give 
up your claims in favour of three from 
among you..—Thereupon az-Zubayr said: 1 
give up My claim in favour of ‘Ali—And 
Talhah said: 1 give up MY claim in favour of 
"Uthm an.—And Sa'd said: I give up MY claim 
in favour ot ‘Abd ar-Rahman ibn 'Awt.— 
Then'Abd ar-Rahman said: If one ot you two" 
renounce his claim, we shall leave 1t unto 
him to choose by himself the best of them’: 
and God and Islam be his witnesses.—But 
the two elders” remained silent.—There- 
upon *Abd ar-Rahmán said: Will ye, then, 
leave it unto me? And God be my witness 
that 1 shall not fail to choose the best of 
you.—lhe two said: Yea.—Thereupon he 
took one ot them? by the hand and said: 


гъз i i ied АНЫ 
ju ots E مہ‎ Js ME رسو له‎ 
«ай y \ aby ولا‎ «ез c^ 

vai A‏ خرجنا به فانطلقنا نمشی. 
عد اله بن تمر قال: يستأذن عمر بن الخطان. 
ادخلوه. ‏ فأدخل فوضع هنالك 





والت : | 


Lo ja el فرغ من دفنه‎ We 

КИ, 1 A | عبد الرحمن : اجعاو‎ Ju 
e 28:8! dus — 
У. طلحة : قد‎ Jue 














a NN 


d أفضلهم‎ 


1 АМ adh-dhimmah are those from among the conquered non-Muslims who remain within the 


fold of their religion and pay a capitation tax (jizyah) to the Muslim government; in return, the 
latter guarantees them their institutions and full social freedom and protects them in the same way 


as the Muslim subjects. See also Bkh х1у1/218. 


o Le. whenever they are attacked by a third party. 


3 Reference to the amount of the capitation tax to be imposed on them. This was always lett 


to the discretion of the Caliph. 


д The six personalities whom Штат designated as candidates tor the Caliphate. 
5 In order to reduce the possibility of dissension he proposed to reduce the number of candi- 


dates from six to three. 


6 le., ‘Uthman and ‘Ali. 


7 By following the above procedure, the number of candidates was reduced to three includ- 
ing * Abd ar-Rahman; and now the latter proposed that one of them should renounce his claim and 


act as arbiter between the remaining two. 
в Те, Утар and ‘Ali. 


9 ‘Ali, as 1s obvious from the sequence. 









ee 
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Thou art related to the Apostle of God and 
art the earliest Muslim, as thou well know- 
est. So God be thy witness: if I confer the 
power upon thee, be just: and if I confer it 
upon ‘Uthman, heed him and obey him.— 
Then he took the other aside and spake 
likewise unto him. And after he had made 
this covenant [with them], he said: Raise thy 
hand, O ‘Uthman!—and swore allegiance to 
him, and ‘Ali swore allegiance to him. Then 
the people of the City [of the Prophet] came 
in and swore allegiance to him. 


SECTION X 
THE VIRTUES OF ‘ALÎ IBN ABÍ TÁLIB 
AL-QURASHI AL-HÁSHIMÍ ABU'L-HASAN 
The Prophet said unto ‘Ali: Thou art of me and 
І ат of thee.—And ‘Umar said: The Apostle of 
God remained pleased with him unto his death. 


1 Qutaybah ibn Sa'id related to us: ‘Abd 
al- Aziz related to us, on the authority of 
аа Házim, on the authority of Sahl ibn 
за d: 

‘| HE Apostle of God said: To-morrow I 

shall give the standard to a man through 
whose hands God will grant us victory. 
(Sahl ibn Sa‘d] said: 

And the people spent the night wondering to 

which of them it would be given. When the 

morn came, they hastened to the Apostle of 

God, everyone of them hoping that it would 

be given to him. Then [the Prophet] said: 

Where is ‘Ali ibn Abi Talib?—They an- 

swered: He is suffering from his eyes, О 

Apostle of God!—He said: Then send for him 

and bring him to me.—When he came, [the 

Prophet]spat intohiseyesand prayed forhim: 


LII عد عدر ماده‎ тына аць 





أحدهما فقال: لك قرابة من رسول الله ونا 
والقدم PAY! (s‏ ماقد علست؛ فالله ¿Le‏ 
A glad ce ся‏ 
تطيعن. - ثم خلا بالاخر فقال له مثل ذلك. 
فليا أخذ الميثاق قال: ارفع يدك ياعثمان! 


— فبايعه وبايع له على وول أهل الدار فبايعوه. 
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en у. 


مناقب على بن أنى طالب FU A‏ 
ві‏ الحسن (رض) 
В с) Jb,‏ ا 
وقال عمر: توفى رسول الله Ez‏ وهو عنه راض. 





а‏ حدثنا قتيبة بن سعيد: з»‏ عبد العزيز عن 
أبى حازم عن سهل بن سعد (رض) 
و اس رسول الله يلتم قال: لاعطين 
са Se ue ТІ)‏ الله عل يديه. 
قال : 
نات الناس يدوكون ليلتهم أيهم يعطاها. فلما 
أصبم الناس غدوا عل رسو ل الله لړ كلهم برجو 
o de od Js alla y!‏ " ل كك 
فقالو ا: د 
Ae a le Ls — 4 gy А. pen‏ 








: Ju — lay! е 5 LLS 296, 


| This is a fragment of a long Tradition quoted in Bkh xIiii/6, No. 2, and liij45, No. 1. 

2 Abbreviated quotation from the Tradition in sec. 9, where 'Umar is reported to have said 
this of the six men—one of whom was ' Ali-—w hom he recommended as candidates for the Caliphate. 

3 This is an incident of the campaign of Khaybar, in the year 7 A.H. (see Bkh lii/40). In several 
Traditions (Ibn Hanbal V, 353 f and 358 f; Mustadrak III, 37 f; Ibn Hishâm II, 227) it is narrated 
that the standard was frst given to Abu Bakr, and then to ‘Umar, but both failed to conquer 


Khaybar. 


_4 As is evident from the subsequent Tradition, ‘Ali suffered from ophthalmia, which forced 


him to remain in the rear of the army. 
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and he was cured as if he had never been ill. 
Then [the Prophet] gave him the standard. 
And “Alî said: O Apostle of God! I shall fight 
them until they are like us'!—Thereupon 
[the Prophet] said: Advance warily till thou 
reach their dwellin s-places; thereafter invite 
them to Islam and intorm them what duties 
toward God will be incumbent upon them. 
For, by God! it God guide aright through 
thee one single man, chis will be better for 
thee than to possess the most precious of 
camels’. 


2 Qutaybah related to us: Hatim related to us, 
on the authority of Yazid ibn Abi ‘Ubayd. 


on the authority of Salamah, who said: 


10 [the campaign of] Khaybar, ‘Ali 
1) remained behind the Apostle of God, 
for his eyes were ‘nflamed; then he said: Is it 
for me to remain behind the Apostle of God? 
- and he went forth and rejoined the Pro- 
phet. And in the eve of the day on which 
God granted the victory, the Apostle of God 
said: 1 shall give the standard to 

— or: I shall let the standard be taken by— 
a man whom God and His Apostle love 

_ or he said: who loveth God and Flis 

Apostle —: 
[and] through him God will grant us victory. 
——And lo, we saw ‘Ali, whom we did not 
expect. [The people] said: Here is 'Alit— 
Thereupon the Apostle of God gave him 
[the standard], and God granted us victory 
through him. 


1 Le. until they embrace Islam. 


ودعا له A 25 ія‏ یکن به و جع . تأعطاه 
الراية. فقال على : يا رسول الله! أقاتلهم حتى 
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„++ 


Ў are 
jd p ثم ادعهم الى‎ аа Я 
о ells Sey dh ail 


ele 


3 y му се ele Uu 1213 WU ў 


зіў or ДА 38 de. 126 ез 
وكان به رمد؛ فقال: أنا أتخلف عد‎ ле 
#5 عل فلحق بالنى‎ с Ў Y رسو ل الله‎ 
فتحها الله فى صاحها‎ IAN e فلبا كان‎ 
الراية‎ йе : قل رسول الله يليم‎ 

вие‏ لأخذن كك 





а‏ رجلا де‏ الله ورسوله 

Nyy We — 
وما نرجوه.‎ A oe \sb — ale ў ЕЯ 
#5 هذا عل!- فأعطاه رسول الله‎ А Да 
alo «il са 


o Sc. if they accept Islam. The shari'ah does not permit to fight against non-Muslims unless 
they first have been invited to accept Islam or to pay jizyah and have rejected both. See in this 


connection Bkh xlvi. 


3 Lit. “red camels” (humr an-na am ). The Arabs regard the camels of this colour as the best, 


hence humr an-na'am "signifies the high-bred, or e 


xcellent, of camels, and is proverbially applied 


to anything highly prized, precious, valuable, or excellent” (Lane II, 641 f). Thus the Prophet wished 
to impress upon ‘Ali that the foremost duty of a mujahid consisted in the endeavour to bring the 
non-Muslim enemy into the fold of Islam before waging wat upon him. 


4 Uncertainty on the part of a transmitter. In an 


other version of the same Tradition, on the 


authority of Sahl ibn Sad, ın Bkh 11/40, No. 15, both sentences occur side by side: “whom God 
and His Apostle love, and who loveth God and His Apostle’. 
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3 Abd Allah ibn Maslamah related to us: of oy pl عند‎ CACA LL عد الله بن‎ Oar 
Abd al-'Aziz ibn Abi Házim related to us. | 


on the authority of his father: 


tl ge po yl 
MAN came to Sahl ibn Sa'd: and said: JU ds y ا‎ ші Гн; ет 
4 4 Such-and-such Ac — 4» 
هذا فلان‎ 
—meaning the governor of Madinah? 
узя | | OL жей 
abuseth ‘Ali from the pulpit.—[Sahl] said: “ем 
And what doth Бе зау?- Не answered: He pu ]ل اك‎ а л = 
calleth him “Father of азі (Ара Тита) | عند المنبر.قال: فيقول ماذاكقاك:‎ lle yen 
Thereupon [Sahl] laughed and said: By God! bx vecchie s EE 
none else than the Prophet [himself] save Жы. 


يقول له «أبو 
موا الا النى ft!‏ وما him this name; and no name was dearer unto ан мна OK‏ 
LA к‏ يد him than this.‏ 


САБо Наги said:] Then I desired Sahl to let 
me enjoy this Tradition, and said: O Abú 
Abbas’, how [was this]? 





[Sahl] said: ‘Ali went in unto Fatimah; then 
he left and went to sleep in the mosque.! 
Thereupon the Prophet asked | Fátimah |: 
Where is thy uncle's son?—She answered: 
In the mosque.—So the Prophet went to him 





ао І tel‏ . — :2 اله فو جد رداءه قد 
eu At‏ الترات الى and saw that his wrap had slipped from his Ad fo gh‏ 


back, and his back was covered with dust. | 
And the Prophet set himself to wipe the ЕБЕ Вест ЗА Вана ат 
dust from his back. Saying twice: Get up, ` Mb oe کت‎ > 
O thou Father of Dust! РА; || 5 





1 Sahl ibn Sa‘d ibn Malik al-Ansári. At the time of the Prophet's death, he was fifteen years 
old; one of the last Companions from among the Ansár, he died in 08 or 91 A.H., nearly one hundred 
years old (Isti'áb II, 571 f). 

2 This explanatory remark obviously goes back to the transmitter Abû Hazim (Salamah ibn 
Dinar). I was unable to trace anywhere the name of the governor in question. But, as until the 
death of ‘Ali Madinah was the capital of the Empire, and, consequently, had no governor of its 
own, this incident must have happened in the time of the Umayyads, anda governor of that period 
was naturally susceptible of animosity against ‘Ali. It might have been Marwan ibn al-Hakam, 
who for a considerable time, during the reign of Mu'áwiyah and Yazid, was governor of Madinah 
and often used publicly to abuse ‘Ali. It Is also evident from other reports (cf. Fath al-Bári VII, 
60) that the Umayyads used А115 nickname “Abu Turab” in a contemptuo Ser tl 
obviously ignorant of its origin, which is given in the above Tradition. 

3 Kunyah of Sahl ibn ба 4. 

4 Inthe same Tradition, in Bkh v111/58, No. 2, it is stated that the two 
Ali intended to spend the night in the mosque instead of at home. 

5 I.e., ‘Ali. In reality he was not her cousin, but her father's. But Owing to the custom to marry 
cousins, prevalent among the Arabs, they often apply the designation uncle's son" or "uncle's 
daughter" to husband and wife even in cases where this relatio 


6 Lit, "the dust reached his back". 


had quarrelled, and 50 


nship does not exist 
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4 Muhammad ibn Rafi’ related to us: Husayn 
related to us, on the authority of Zà'idah, 
on the authority of Hasin, on the authority 
of Sad ibn ‘Ubaydah, who said: 

A MAN came to Ibn ‘Umar and asked hım 

A about ‘Uthman and {Ibn ‘Umar] men- 
tioned his good deeds [and] said: Perchance 
this is disagreeable to thee?'—[The man] 
answered: Yea.—[Ibn Umar] said: Then may 

God abase thee! = Then [the other} asked 

him about ' Ali, and (Ibn ‘Umar| mentioned 

his good deeds. land] said: His house was in 
the midst of the Prophet s houses.—And he 
added: Perchance this [also] 1s disagreeable to 
thee?—[The man) answered: It isi—|Ibn 

Umar] said: Then may God abase thee! Go 

away, and do against me 211 thou art able 

to do! 

5 Muhammad ibn Bashshar related to me: 
Ghundar related to us: Shu'bah related to 
us, on the authority of al-Hakam: 1 heard 
Ibn Abi Laylà say: 

e A LÎ related to us: Fatimah complained ot 

ГА the fatigue which the handmill caused 
her. | At that time] a slave had been brought 
to the Prophet’; so she went [to him], and 
found him not [at home]. But she toun 

«A'ishah and told her |her desire]. And 

when the Prophet returned, “Ачэрар 1п- 

formed him of Fatimah s visit. Thereuponthe 

Prophet came to us, and we had already lain 

down to sleep. I wanted to get up. but he 

said: Remain as ye arel— And he sat down 
between us, SO that I felt the coldness of 

his feet on my chest; and he said: Shall 1 

chow you a thing better than that which ye 


| (VOL. V 
مد بن رافع: حدثنا حسين عن زائرة‎ oue 5 
ў зана cy daw ge Omer ае 





فذكر عن محاسن AP‏ قال: لعل ذاك يسو ,لك ع 
قال ول فارغ, الله اك !ج 
ساله عن عل Sa‏ حاسن a‏ قال :هو ذا 
ҚЫ а-а» Las‏ 


أنفك ! انطلق فاجهد Je‏ جهدك ! 





شعبة عن الج : معت ان ol‏ يقال 





de 293"‏ أن فاطمة عليها السلام 2ك 
ماتلق من أثر ala uelit atu‏ 
Ф‏ بجده ؛ فوجدت عالشة ER Us Lele‏ 
E a‏ عا لشة عجىء ذاطمة. و 


الينا وقد أخذنا مضاجعنا؛ فذهبت لاقم فقال : 











1 Ibn Hajar (Fath al-Bári VII, 58) seems to believe that this man was identical with the 


Egyptian mentioned 1n sec. 8. No. 4, and that both Traditions refer to one and the same incident. 
But the wording of the two Traditions, as well as the entirely different isnáds, do not appear to 
justify chis assumption, While the Egyptian ot che first Tradition was obviously a partisan of the 


Alides, the man mentioned in this one remin 


كر 


ds us rather of the Khawàri), who held that Ali 


and the Umayyads were equally responsible for the tragic split ın Islam (cf. Tabari VI, 83 f, where 


the story of th 


e plot to murder ‘Ali, Mu'àwiyah and Amr ibn al- Аз 15 narrated at length). 


> Lit., may God cleave thy nose to the dust”. 
3 J.e., he wasa member of the Prophet's family. 


4 Evidently a captive from one of the recent campalgns. | » 
5 In another version of the same Tradition, 1n Bkh Ixvii/1l, 1t 15 clearly stated that ‘she went 


to the Prophet to ask him for a servant’ —eV1 


dently the recently brought-in slave. 
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have demanded of me? When ye lay down to 
sleep, say thirty-four times, “God is Great”, 
thirty-three times, “Glory be unto God”, and 
thirty-three times, “All praise is due unto 
God”; this is better for you than a servant. 


Muhammad ibn Bashshar related to us: 
Ghundar related to us: Shu bah related to 
us, on the authority of Sa d, who said: 1 
heard [this from] Ibrahim ibn Sad, on the 
authority of his father, who said: 
“ГНЕ Prophet said unto ‘Ali: Art thou not 
= satisfied with being unto me what Aaron 
was unto Moses?! 


7 ‘Ali ibn al-Ja‘d related to us: Shu‘bah 
informed us, on the authority of Ayyúb, on 
the authority of Ibn Sirin, on the authority 
of Abidah, 

YN the authority of ‘Ali, who said 2: Judge 
as ye used to judge [before], so that the 
people may remain united—for I hate dis- 
cord—and I may die as my companions have 


died.’ 


Ibn- Sirin regarded most of the reports about ' Ali 
as lies. 
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36 | 25 الاختلاف і‏ حى 
فكان ابن سيرين ON sy‏ عامة ما يروى على 


AX JI Je 


1 Shiite authors often refer to this and similar Traditions in support of their claim that ' Ali 


was meant by the Prophet to be his successor. But the Sunni commentators (e.g., Fath al-Bari 
VII, 60) argue—I believe, rightly—that the above saying of the Prophet referred merely to the 


tamily-relationship between him and Alí, and not to the question of the Cali 


phate; for Aaron was 


not the khalifah of Moses. having preceded him in death. The Tradition under consideration has 
been fully quoted in Bkh 111/80, No. 2. There we read that the Prophet ordered ‘Ali to remain in 


Madinah in charge of the city and the Prophet's family while 
campaign of Tabük. When 'Ali expressed his disappointment, 
of Moses who had left his brother Aaron in charge of the commun 
Mt. Sinai, In a Tradition on the authority of Sa'd (Ibn Hanbal I. 


been highly gratified by this comparison. 


2 Sc., to the people of ‘Iraq. During his tenure 
whether a female slave who had born a child to her master could be 
had held—in accordance with the most authentic Traditions on this su 
forbidden to sell such a slave again and had ordered that she be regar 


her master's death (if the latter had not already freed her in his life-ti 
Ali's view, but later he changed it and held that she could be 
view, however, was vehemently opposed by the majority of Musli 


told in the above Tradition, order 
lished in ‘Umar’s time. The 
3 Le., as the head of a united community, 


he himself was proceeding on the 
the Prophet referred to the example 
ity when he himself ascended 
175), ‘Ali is reported to have 


of the Caliphate. the question arose as to 

sold by him or not. Umar 
bject—that the Prophet had 
ded automatically as free on 
te-time). This was originally also 
e sold (Fath al-Bári VII, 59). As his 
lims, he renounced it and. as is 


5 


cording to the principle estab- 


legal aspects of the above problem are discussed Bkh x1/8, n. 


: as was the case with his predecessors. 
4 This refers to the reports—mostly from Shi'ite 


spoken against Abi Bakr, ‘Umar and ‘Uthman (Fath al-Bári VII, 60) 


sources—in which ‘Ali is alleged to have 
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SECTION XI 
THE VIRTUES OF JA'FAR IBN ABÎ TÂLIB 
AL-HASHIMI'! 


The Prophet said: Thou resemblest me n appear- 
ance and character. 





1 Ahmad ibn Abi Bakr related to us: Muham- Жу; zx Р 
mad ibn Ibrahim ibn Dinar abu ‘Abd Allah e |o E حمد بن الى بكر : حد ثنا‎ Ium у 
al-Juhani related to us, on the authority of ^9 | 
Ibn Abi Dhi'b, on the authority of Sa'id al- 
Maapburi, 





IN the authority of Ара Hurayrah*: The MAT I Ут * 
V people used to say: Abt Hurayrah نوأ‎ Eo WI ol (2) 204, s a) : 
relateth too many [Traditions]. Behold, AV ыру А Т 24 
[this is because) I used to keep close to the > aed 900и 5 - Se 
Prophet—for my belly was easily satisfled— л! M ee 22 شع‎ EX M caen 
and ate no leavened bread, and wore no 


showy garment'; and never man or woman الس ار ولا خدمى فلان ولا فلانة.‎ У. 





1 He was a brother of ‘Ali, ten years older than the latter. One of the oldest Muslims, he be- 
came the leader of the emigrants to Abyssinia, and returned from that country to the Prophet after 
the conquest of Khaybar (7 A.H.); and the Prophet said: 1 know not whether to rejoice more about 
the conquest of Khaybar or the return of Ja'far.” In 8 A.H., at the age of forty-one, he was sent as 
second-in-command on the expedition of Mu'tah; he succeeded the commander-in-chief, Zayd ibn 
Harithah, after the latter fell, and was himself subsequently killed. Before he received his mortal 
wound he lost both his arms in fight, and the Prophet is reported to have later said that in Paradise 
Ja'far would be given two wIngs instead; thence the appellations at-Tayyár (the Flyer") and 
Dhwl-Janáhayn (the Two-Winged one”) given to him by his companions after his death (cf. No. 
o in this section). In appearance he strongly resembled the Prophet. (Ibn Sad IV/i, 22 ff; Isti'áb l, 
81 f.) 

2 Fragment from a long Tradition quoted in Bkh xlii/6, No. 2, апа 11/45, Хо. 1. 

3 As there is no separate section in this work dealing with Aba Hurayrah, a brief account 
of his life is given in the following. “Abû Hurayrah was not his real name, but a pet name given 
to him by the Prophet on account of the tenderness he once showed to a little cat ( hurayrah, dem. 
of hirrah). His real name is not known with certainty; itis said to have been ‘Abd ash-Shams betore 
he embraced Islam, and afterwards ‘Abd ar-Rahman, ‘Abd Allah, ‘Amir or Umayr. He belonged 
to the tribe of Daws, and came to Madinah in the year 7 A.H.. when the Prophet was at Khaybar; 
he followed him there and embraced Islam. From that time onward he never left the Prophet and 
was day and night in his attendance as his most faithful servant. This fact accounts for the great 
number of Traditions attributed to him. During "Umar's Caliphate, he acted for a short time as 
tax-collector in Bahrayn, but does not seem to have relished this appointment. He died at Madinah 
in 58 or 59 A.H., at the age of seventy-eight. (Ibn Sa‘d IV/ii, 52 ft; Isti'áb II, 697 +.) 

4 The objections against some of the Traditions reported by Abü Hurayrah will be fully 
discussed 1n my Introduction to the 5 tudy of Sahih al-Bukhár?. 

5 This was indeed a necessary qualification for a permanent companion of the Prophet, in 
whose house food was never abundant. Abu Hurayrah did not care for the good things of this 
world, so he did not pursue any trade, but preferred to remain in attendance on the Prophet. 


6 Habir, a striped garment of the kind called burd (cf. Lane Il, 499); hence, any kind ої 
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served me. And [often] would I press my وأن‎ . 
belly against a stone on account of hunger: ы 
and would ask a man to recite a Qur’an-verse 
to me—although I knew it by heart—only 
that he take me [home] with him and feed 
me. And the most generous of all people 
toward the poor was Ja‘far ibn Abi Talib’; 
he would take us? [home] with him and 
would give us to eat all that was in his 
house—and would offer us even the empty 
butter-skin*: he would tear it and we would 
lick whatever [remained] therein. 






5 3 Y| ei} Кы Y .« 


à Amr ibn 'Alirelated to me: Yazid ibn Hàrün 
related to us: Isma‘il ibn AbiKhalidinformed 
us, on the authority of ash-Sha'bi: 


VA / HEN greeting Ja‘far’s son‘, Ibn ‘Umar کک‎ ls الم‎ a> أب‎ 
. would say: Greeting unto thee, O son IRA! A d 
ot the lwo-Winged one?! | vol) 


SECTION XII 
CONCERNING AL-'ABBÁS IBN ‘ABD 
АТ-МОТТАТТВ • я + |} | ^ 
я ذكر العباس بن عبد المطلب (رض)‎ 


Al-Hasan ibn Muhammad related to us: - 
Muhammad ibn ‘Abd Allahal-Ansarirelated 48 عمد : حدثنا محمد بن عبد‎ К Жаз] уд 


٠١‏ باب 


adorned or showy garment. The reading harir (silk), which occurs in the text of al-Kashmihan; ; 
according to Ibn Hajar, incorrect (Fath al-Bári VII. 61); but the latter fails to mention th n. 
same reading is to be found in the texts of Aba Dharr and Ibn Asákir as well (cf Sahih ; T 
Abd al-Hamid, vol. V, 19). It is possible that Abr, Hurayrah refers to the period before a A 
hibition of silken garments for men. On the whole, however, the reading habir is Por He t 

1 The Prophet used to call him ‘father of the poor” (‘Ayni XVI. 220. — заета. 

2 Le., poor people of the kind of the narrator; cf. note on asháb as-suffah in Bkh ущ 58 

3 ‘Ukkah, a small leathern receptacle for clarified butter С L Я 

4 Abd Allah ibn Ja‘far: d. 80 A.H. (Isti'áb I, 324). 2 See p. 66 

6 He was an uncle of the Prophet, and two or three years older than the Ж Bae 
that he was attracted by Islam at an early period, for he actively supported th | ы 
al- Agabah on the occasion of the delegation from the tribes Aws and Khazraj 7 PUEA 
Prophet to Madinah. But he did not openly embrace Islâm for some time to den RN UE 
Mecca he used to communicate the plans of the Quraysh to the Prophet who in the a though from 
migrated to Madinah. Subsequently al-‘Abbas also wanted to go there, but the P 5 радне Һаа 
have preferred that he should stay at Mecca and, as before, inform Bim about rus MK UE E 
E Against his will, al-‘Abbas was torced to take part in the battle of Badr TL 1 
>t the pagan Quraysh, and was taken prisoner by the Muslims: later he returned to } For os 
sumably for the same Purpose as before. Finally, in the year Зе ad Senne to Mecca, pre- 
conversion to Islam and migrated to Madinah, where he settled ТІ» ne openly declared his 

бшу, 4: мош апа пир inah, where he settled permanently 612 ын, 

Part in the campaigns of Hunayn. Tà'if, and Tabük and died at M апан г зизведиепЦу Не took 
the Caliphate of ‘Uthman. (Ibn Sa'd IV/i, 2 ff: Isti‘gh IT, 484 & ) «аа аса сега дара 


2 SAHIH AL-BUKHARI 


to us: My father, ‘Abd Allah ibn al-Muthan- 


na, related to me, on the authority of 


Thumamah ibn ‘Abd Allah ibn Anas, on the 

authority of Anas: 
<\ THEN there was drought, ‘Umar ibn 

V V al-Khattàb would pray for rain 1n the 

name of al-Abbàs ibn ‘Abd al-Muttalib, 
saying: O God! Behold, we used to approach 
Thee for favour in the name of our Prophet, 
and Thou gavest us rain; and now, behold, 
we approach Thee tor favour in the name of 
our Prophet's uncle: so give us rain! 

[Anas] said: 
Thereupon they would be given rain. 


SECTION XIII 
THE VIRTUES OF THE RELATIVES OF THE 
APOSTLE OF GOD? 


1 Abul-Yamàn related tous: Shu'ayb informed 
us, on the authority of az-Zuhri, who said: 
‘Urwah ibn az-Zubayr related to me, on the 
authority of ‘A’ishah: 

ЕАКХПМАН sent for Aba Bakr and de- 

manded of him her heritage from the 

Prophet; it concerned the property which 

God had granted to His Apostle. She claimed 

the Prophet's gift t his community” at 


1 See Bkh xiii/3, No. 3. 


2 In most texts of the Sahih follow here the w 
as well as the fragment of a Tradition referring to 





[VOL. V 


عامة بن عبد الله بن 1 عن الس (رض) 


| مر بن الخطاب کان اذا قط‎ LÀ з 
б)! فقال : اللهم‎ еу СА йз 
а pele A) ҰШЫ 
шш д) 

قال : 





٠‏ باب 


fh al I alt مناقف‎ 


isl oe wil ott oe : قال‎ 


Ано عل‎ 





ords, “and of Fátimah, the Prophet's daughter”, 
the latter; both are repeated in sec. 32, which 


treats of Fatimah. The text of Aba Dharr, however, omits these portions of the tarjumah 1n 
sec. 13 (cf. Sahih, ed. “Abd al-Hamid, vol. V, 20). This 1s obviously correct, as a separate section 


of this work 1s devoted to Fatimah, while the present 
the Prophet's relations. I have followed in this respec 


section deals with more general aspects of 


t the text of Abu Dharr. 


3 Inthe Arabic text, sadaqat an-nabi (“the Prophet s alms”). This refers to (a) the plantations 


taken in war from the defèated Jewish tribe of Banu 


'n-Nadir, which became the Prophets pro- 


perty after most of it had been distributed among the poor Muhájirs (Fath al-Bári VI, 152), and 
(b) the property of the Jew Mukhayrig, of Banû Qaynuqa, who embraced Islam during the battle 
of Uhud and declared that, in case he fell in battle, his lands should devolve on the Prophet; 
Mukhayria was killed on the same day, and the Prophet immediately converted this property into 
a wagf for the Muslim community as a whole (Ibn Sa'd I/ii, 182 f). The revenues derived from that 
part of the lands of Banu'n-Nadir which the Prophet had kept for himself were not utilised by 


him, but set aside for emergencies (ibid., p. 183). 


The expression sadaqah was obviously not used by Fatimah herself, for she regarded the said 
property as her rightful heritage; it appears to be an explanatory description on the part of the 
narrator, ‘A’ishah. This 1s the view of al-Kirmani, one of the oldest commentators of the Sahih 


(Aynî XVI, 222). 


е 
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Madinah, and also Fadak', and what remain- لدنة وفدك وما بق من مس خر . فقَال‎ ; 
ed of the quint of Khaybar. Abû Bakr said: Mm aA M 

Behold, the Apostle of God hath said: We bes قال : لا نور‎ RR a 
[prophets] leave no heritage: what we leave 


is an alms [to the community |; behold, the هذا‎ o^ € JI + 5 Le] . ر لا فهو صدلقة‎ 
family of Muhammad shall but derive their E к У] à 7 шт. EEN 


| “4 a“ r 


Ф а а 





subsistence from this property—which is | i 
God's property'—and shall not go beyond E LN ala EN 
the [needs of] subsistence.’ And, by God! ТР». ee С: 

[said Abt Bakr,] I shall change naught in ey, Bh إل‎ 
[the disposition of] the Prophet’s alms ob- © а а 5 ща... 
served in his life-time, and shall do con- ix ل الله‎ E 5 Ж ما عمل‎ 
cerning them that which the Apostle of : 

God did!* 


And ‘Ali repeated the Creed’ and said: بكر‎ LIL bee قال :| ا قل‎ < de ма 








1 Fadak was a place between Madinah and Khaybar, populated by Jews. In 7 A.H.. the people 
of Fadak sent a deputation to the Prophet, requesting him to allow them to leave their country 
in peace (Tabari III, 95). Subsequently, the lands of Fadak came into the possession of the Pro- 
phet, who utilised the revenues derived therefrom for the provisioning of poor travellers (Ibn Sa‘d 
Ілі, 183). 

2 The khums (quint) is the fifth part of the spoils of war which іс to be handed over to the 
chief of the Muslim community, to be utilised by him for the public good (see Bkh xlvi/198). As 
regards the quint (in lands) which he received after the conquest of Khaybar. the Prophet divided 
it into three parts: two-thirds he distributed among the Muslim community, and one-third he re- 
served for the maintenance of his own family; what remained of the revenues from the latter he 
distributed among the poor Muhájirs (Ibn Sa'd Ти, 183). Evidently Fátimah demanded the lands 
which constituted this third of the quint of Khaybar. 

3 The meaning of this famous Tradition is, that the property in the hands of prophets is but 
a trust which they hold on behalf of the community. In another version of this Tradition 
(АБа балай, K. al-Kharáj, B. Fi за дуа Вази! Allah), the Prophet is reported to have said: “Tf God 
gives to a prophet means of subsistence, He makes it Over, after He had caused ithe Prophet] to 
die, to him who takes his place after him.” 

4 Allusion to Qur’an viii, 41. 

3 Thus, Abû Bakr tightly maintained. the Prophet’s family (i.e., his whole family, and not 
only his descendants) had a claim upon the usufruct of that property, while the substance was to 
be regarded as a шад}. | 

6 This refusal on the part of Abû Bakr to fulfil Fátimah's demand regarding what she be- 
lieved to be her father's heritage, annoyed her to such an extent that she ceased to have any 
connection with Abû Bakr until her death six months later; this is shown in another version of the 
same Tradition, Bkh xlvi/198, No. 2. On the other hand, we have a Tradition in Bayhagi VI, 301, 
to the effect that she reconciled herself with Abú Bakr shortly before her death: during her last 
illness he asked to be admitted to her, which she allowed: he then explained his attitude with re- 
бага to the Prophet's heritage, and she understood that he had not been prompted by any ani- 
mosity against her, but solely by his desire to act according to the commandments of the 
Prophet. 

« 7 The kalimah, “There is no deity save God. 


and Muhammad is the Apostle of God”; it is 
often used as a preamble before important declara 


tions. Asis evident from another, more detailed, 
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Behold, we acknowledge thy superiority.— 
And he mentioned their relationship with 
the Apostle of God and their [consequent] 
rights. Then Abu Bakr spake and said: By 
Him in Whose hand is my soul! I would 
rather do good to the relations of the 
Apostle of God than to my [own | relations.” 


2 ‘Abd Allah ibn “Abd al-W ahhab informed 
me: Khalid related to us: Shu'bah related to 
us, on the authority of Waaid, who said: 1 
heard my father’ relate, on the authority of 


Ibn Umar, 
— Regard Muhammad by showing regard 
to the members ot his family. 





3 Abul-Walid related to us: Ibn ‘Uyaynah 
related to us, on the authority of ‘Amr ibn 
Dinar, on the authority of Ibn Abi Мана 

| Мак - 


on the authority of al-Miswar ibn 


ramah: 
ре Apostle of God said: Fatimah is a 
1 part of me, and whoso offendeth her, 
offendeth me. 

4 Yahya ibn Qaza ah related to us: [brahim 
‘bn Sa'd related to us, on the authority of 
his father, on the authority of ‘Urwah, 

(AN the authority ot ‘Atishah, who said: 

During the illness preceding his death, 
the Prophet called his daughter Fatimah and 
told her something in secret, whereupon she 
wept. And he addressed her [again] and spake 
to her in secret, whereupon she laughed. 

Then—said “A'ishah]—1 asked her about 1t, 


and she said: The Prophet spake to me in 
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اك وذکر "M‏ 
وحفهم. Jus «лы бз‏ : والذى 50 Loly‏ 
لقرابة رسول الله يَلِتهِ أحب الى أن أصل مد 





le due : ls J) Ме اخرنی عند الله بن‎ Y 
عن أبن عمر‎ 

ц Ee‏ عر 5 A‏ $ (رض) قال а‏ أرقوا رآ 
ay Jel à ER‏ 





Y‏ حدثنا أبو الوليد: حدثنا ابن عبينة عن عمرو 








.55% كن nl (ао) а Ла.‏ دعا النى 
ар‏ فاطمة أبنته فى شكواه الذى قبض فہا فسارها 


^ 


نثىء فبكت؛ ثم دعاها فسارها فضحكت. قالك. 





#5 Йй әле: ا(‎ 


version of this Tradition (Bkh 111/40, No. 41), this fragment refers to a later time, namely, after 
FAtimah’s death, which occurred about six months after that of the Prophet. As had been already 


mentioned on р. 32, п. / (continued on p. 33). ' Ali 


Fatimah's death. His above-mentioned speech, an 


oath of allegiance. 
| Le. his and his family's. 


т 


did not swear allegiance to Abt Bakr till after 
d Abü Bakr's answer to it, preceded “А 


2 Reference to Abú Bakr's dispute with Fátimah, in which the tormer justified his attitude 


by his deference to the wishes of the Prophet. 


3 Muhammad ibn Zayd ibn ‘Abd Allah ibn ‘Umar (Fath al-Bari VII, 63). 
4 Thisisa reference to Alis intended marriage with a daughter of Abt Jahl (see sec. 17). The 


Prophet expressed his disapproval of this marriage a 


nd said that the daughter of the Prophet could 


not be expected to live together with the daughter of Abù Jahl, the Prophet's bitterest enemy. 
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secret and informed me that he would die in 49 39 cul 4x (2 Jas 4) 3 >| 
the course of that illness which did take | ل‎ Y m. ree 
him away, and so I wept. Thereafter he 40 Jal Jal 3l a b Gol AS 
spake to me in secret and informed me that E a 
I would be the first of his family to follow Шы ee. 
him, and so I laughed. 
باب‎ 1 

SECTION XIV чә l 

THE VIRTUES OF AZ-ZUBAYR IBN AL'AWWÂM (522) مناف الزبير بن العوام‎ 


[bn ‘Abbas said: He was a helper | hawari] of the __. Pr єй у а фа: МЕ ІН 
Prophet. —And the Һазуапууйп were thus called on sb: = 


за N E 
account of the whiteness of their garments. (m7 077 022 > و کی‎ 


Mushir related to us, on the authority of AA ИЙ, l | 
Hisham ibn ‘Urwah, on the authority of his j| E л>! : قال‎ ds) e à بن عرو‎ alice 
father, who said: Marwan ibn al-Hakam 


informed me, saying’: : الحم قال‎ vi 





l Az-Zubayr was a cousin of the Prophet, his mother »afiyyah being a daughter of 
Abd al-Muttalib, and a nephew of Khadijah. He embraced Islàm at the age of fifteen or sixteen. 
shortly after Abii Bakr. He took part in both migrations—to Abyssinia and to Madinah—and in all 
campaigns of the Prophet. The latter announced to him in his life-time that he would enter Paradise. 
As is shown in sec. 9, he was one of the six men recommended by ‘Umar as his successors in the Ca- 
liphate. During the Battle ofthe Camel(10th Jumada 11,36 A.H./4th December. 656 A.C.), he was at first 
a partisan of 'A'ishah; but on the same day he met Ibn ‘Abbâs and became convinced by him that 
it was utterly wrong to take part in this fratricidal fight. He left ‘A’ishah’s encampment, but was 
subsequently killed by one of ‘Ali’s partisans, who did not know what had happened and believed 
him to be ‘Ali’s enemy. He was then sixty-four years old. (Ibn Sa'd III/i, 70 tt; Isti'áb I, 201 ff.) 
According to one report (cf. Isti'áb I, 203), it was 'Ali himself who met him on the day of the 
Battle of the Camel and induced him to desist from fight. In his life-time az-Zubayr was the 
wealthiest of al] Companions (Ibn Sa‘d Шл, 77). | 

2 This refers to the Tradition quoted under No. 3 in this section and, more fully, in Bkh liii, 
surah ix, sec. 9, No. 3. The word hawári is used in the Qur'àn as denoting the disciples, or com- 
panions, of Jesus. More generally, it denotes "one who advises, or counsels, or acts, sincerely, 
honestly, or faithfully; .. . a friend. or true, or sincere, friend... or a strenuous assistant,... or 
an assistant of prophets” (Lane II. 666). The Original meaning of this word js probably “one who 
whitens clothes . . . by washing and beating them... Hence Its pl. hawáriyyün is applied to the 
companions (i.e., apostles and disciples) of Jesus, because their trade was to do this” (ibid. ). This 
meaning is also given in al-Bukhári's subsequent remark in this tarjumah: but It Is understood that 
Ibn ‘Abbas used the word In its general sense as helper of prophets”. 

3 It Is astonishing that al-Bukhàri—as well as most of the other Traditionists, with the 
exception of Muslim (see Hady as-Sár Il, 164)—accept Marwan ibn al-Hakam as trans- 
mitter of Traditions. As a matter of fact, the record of this man is so bad that no reliance 
whatever can be placed on the stories he told; but the older Traditionists were unfortunately only 
too ready to accept without deeper criticism the Narratives of anyone who. while being a Muslim, 
had seen the Prophet. But Marwan’s whole history shows that he was entirely unscrupulous, He 
acted as ‘Uthman’s secretary, and in that Capacity he frequently intrigued against some of the most 


Prominent Companions. and went to the extent of misusing ‘Uthman’s name—without the latter's 
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eH fell so ill with a violent 
لا‎ bleeding from the nose in the 1 
when that illness was prevalent,’ that he was 
prevented trom soing on pilgrimage and 
made his last will” A man of the Quraysh 
came unto him and said: Appoint thy suc- 
cessot.—| Uthman| asked: And did [the 
people] say this?—[The man] answered: Yea. 
—{*Uthman] said: And who shall it be? —But 
(the man) remained silent. Then another 
man came unto him—I believe, al-Hàrith — 
and said: Appoint thy successor.— Uthman 
asked: And did (the people] say this?—|The 
other | said: Yea.—|‘Uthman| said: who shall 
it be? —But (е тап remained silent. ['Uth- 
man] said: Perchance they have said, az- 
Zubayr?—[The m an|answ ered: Yea.—[ Uth- 
màn] said: By Him in Whose hand is my soul! 


He is indeed the best of them, as well 1 


know; and indeed he was the dearest of them 
all unto the Apostle ot God.’ 


2 ‘UbaydibnIsma il relatedto me: Abü Usamah 
related to us, on the authority of Hishàm: 
My father “Ога! informed me: 





nad Caley Ge оу Әсе өле! os 
سنة الرعاف حتّى حبسه عن المح وأوص. فدخل‎ 
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wks رمن‎ Н e 959-5220» 
فدخل عليه رجل آخر أحسبه الحرث -- ققال:‎ 
عثمان : وقالوا 5 فقال: ذمر.‎ а-а ) 
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knowledge—tor his own purposes, and was several times rebuked by ‘Uthman. The majority of the 


Muslims hated h 


im and often complained to the Caliph against him (Ibn Sa'd У, 24 f), ‘A’ishah is 


reported (ibid., p. 25) to have said that she would like to have a mill-stone fastened to his legs and 
have him thrown ‘nto the sea. He often incited one group of Muslims against another in order to 
fish in troubled waters. One of his infamous tricks (cf. Tabari V. 218 f) indirectly contributed to 
che downfall of ‘Uthman. Himself seriously wounded on the occasion of the murder of Uthmán, 
Магжап subsequently joined ‘A’ishah’s group and took part in the Battle of the Camel (36 А.Н.). 
On the same day he murdered Talhah ibn ‘Ubayd Allah (who also was a partisan of ' A'ishah) on 


the pretext that he was responsible for the murder o 
Caliphate he repeatedly acted as governor of Madina 


£‘Uthman (Ibn Sa'd Y, 26). During Mu'àwiyah's 
h. After the death of Mu'àwiyah ibn Y azid 


he succeeded, by means of a series of discreditable intrigues, to be elected as Caliph by the people 
of Damascus 1n 64 A.H. (ibid., p. 26 f£), and was murdered in the next year by the widow of his 
predecessor, against whom he had ignominiously behaved (ibid., p. 30).—In these circumstances, 
it is impossible to attribute the least credit to narratives which have Marwan among their 
transmitters, and especially to those which refer to political questions, like the one under 
consideration. Al-Bukhari's acceptance of these narratives was undoubtedly a serious mis- 


take. 


the year 31 А.Н. 
2 Obviously, in expectation of death. 


e. 
1 According to Fath al-Bári VII, 64, this illness, 


called ar-ru af, was prevalent in Madinah in 


3 Al-Harith ibn al-Hakam, brother of the narrator; Marwan Aynî XVI, 224). 


4 This story ‘s an obvious attempt to prevent, 


recognition of ‘Ali’s election to the Caliphate. 


after the assassination of ‘Uthman, the public 
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| HEARD Marwan ibn al-Hakam say] 
^ 1 was with ‘Uthman, when a man came 
and said: Appoint thy successor.—|‘Uthman | 
said: And hath that one been named? |The 
man] answered: Yea, az-Zubayr.- СО таг! 
said thrice: By God! Indeed ye know that 
he is the best of you. 


3 Malik ibn Ismá'il related to us: 'Abd al-' Aziz 
ibn Abi Salamah related to us, on the au- 
thority of Muhammad ibn al- Munkadir, on 
the authority of Jabir, who said: 

| ‘HE Prophet said: Behold. every prophet 

- hath helpers; and az-Zubayr ibn al. 

‘Awwam is a helper of mine. 






4 Ahmad ibn Mubammad related to us: Abd 


Allah informed us: Hisham ibn ‘Urwah in- 
formed us: on the authority of his father. 
N the authority of ‘Abd Allah ibn az- 
Zubayr”, who said: On the Day of the 
Confederates’, I and ‘Umar ibn Abi Sala- 
mah" were with the Prophet's womenfolk.’ 
And lo, I saw [my father,] Ibn az-Zubayr, 
riding on his mare to and fro Banü Qurayzah'. 


When I returned [home], I said: О my 





father! I saw thee going to and fro [the 
enemy |!—He said: Didst thou, then, see me, 


1 See p. 71, n. 3, and р. 72, п. 4. 
2 See p. 71, n. 2. 
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3 He was born at Madinah in 1 A.H., having been one of the first children born among the 


Muhájirs. After the death of Mu àwiyah ibn Yazid, he proclaimed himself Caliph in Mecca in 64 


or 65 A.H.—while Marwan ibn al-Hlakam was elected as Caliph at Damascus—and the 
of Mecca swore allegiance to him. He was killed, 
‘Abd al-Malik ibn Marwan, after the siege and conqu 
and al-Hajjaj ordered his body to be crucified, (Isti' 
in the above Tradition he was three or four years old: it js thus somewhat curio 
has been accepted by the Traditionists. Ibn Hajar, however, does not В 


Fath al-Bári VII, 65 f). 


Population 


»eventy-one years old, during the reign of 
est of Mecca by al-Hajjáj ibn Yúsuf (73 А.Н.), 
ab I, 352 £.) At the time of the events Narrated 


us that his Narrative 
nd this strange (cf. 


4 The Campaign of the Moat (al-Khandag), also called the Day of the Confederates, took 
place in the year 4 or 5 A.H. For details and the explanation of the name, see Bkh li/j3]. — 

2 ‘Umar ibn Abi Salamah was the Prophet's adopted son, for the latter had married his 
mother, Umm Salamah, after her first husband's (Abü Salamah’s) death. According to [sti'àb II. 421 
he was born in Abyssinia in 2 A.H., and was thus at the time of the Campaign of the Moat Ее " 


three years old. 


6 They were in the fort (utum) of Madinah ( 


Talhah wa-z-Zubayr). 


7 One of the Jewish tribes confederated with 


Bkh 1п/31). 


cf. Muslim, K. Fada'il as-Sahábah, B Fada’ i] 


the pagan Quraysh against the Muslims (see 


74 SAHİH AL-BUKHARI 


O my little son?—Il answered: Yea.—He 
then] said: The Apostle of God had said: 
Who will go to Banu Qurayzah and bring 
me information about chem? So I went. And 
when I returned, the Apostle of God named 
me together with both of his parents, saying: 
I would sacrifice for thee my father and my 
mother! 


5 Ali ibn Наб related to us: Ibn al-Mubarak 
related to us: Hisham ibn ‘Urwah informed 
us, on the authority of his father: 

AN the day ot the battle of Yarmúk', the 

J companions of the Prophet’ said unto az- 

Zubayr": Wilt thou not assault [the enemy |? 
For then we shall assault [them] together 
with thee.— Thereupon he attacked them, 
and received two wounds on his shoulder; 
between these two there was an [old | wound 
which he had received on the day of [the 
battle of] Badr. 


"Urwah added: When I was a child I would 


place my fingers 1n play into these scars. 





SECTION XV 
CONCERNING TALHAH IBN ‘UBAYD АТТАН? 


‘Umar said: The Prophet remained pleased with 


him unto his death." 


greatly superior Byzantine forces. 
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قال: كان رسول الله‎ ге sits b 
іф au dm Pus ol он 196 #5 
tthe فانطلقت . فليا رجعت جمع لى رسول الله‎ 
ul s A أبويه فقال: فداله‎ 








ы іза Y JE A‏ ابن المارك: 
elie | p‏ بن عروة عن أسه 
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ضربة ضربها .بوم بدر. 








ak à xw عروة: فكنت أدخل‎ Ji 


ات 


uoo «e p» Ea or : وقال عمر‎ | 


1 Jumada ll. 13 A.H. This battle ended with a complete victory of the Muslim army over 


> There were, according to Ibn Al-Athir II, 281, about 1.000 Companions in the Muslim army; 
about one hundred of them had participated in the battle of Вадг. 


3 Because he had been one of the most intima 


te Companions (one of the ten to whom the 


Prophet had announced Paradise), he was regarded with particular esteem. 


4 The narrator ‘Urwah was az-Zubayr's son. 


5 Talhah ibn ‘Ubayd Allah al-Qurashi at-Taym 


i. He embraced Islam at about the same time 


as Abû Bakr. Ten days betore the battle of Badr he was sent by the Prophet, together with Sa id 
‘bn Zayd, on a secret military mission to rhe confines of Syria, and returned too late to take part 
in the battle of Badr. During the battle of Uhud he saved the Prophet's lite, and subsequently took 
part in all the campaigns led by the latter. On the day of the Battle of the Camel (36 A.H.), when 


he was sixty-two OF sixty-four years old, he was m 
partisans of ' A'ishah), as Marwan held him responsi 


ardered by Marwan ibn al-Hakam (both being 
ble for the murder of ‘Uthman. (Ibn Sa'd Ша, 


152 ff.) As regards his role at ‘Uthmans death, it is reported (Isti'àb I, 207) that "some people 
believed that Talhah was one of those who had besieged ‘Uthman [in his house before he was 
murdered)". This allegation, however, cannot be substantiated by any authoritative report. 

6 Fragment from the long Tradition quoted 1n sec. 9. 
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1 Muhammad ibn Abi Bakr al-Muqaddami 
related to me: Mu'tamir related to us, on the 
authority of his father", on the authority of 
Abû “Uthman, who said: 

( )N one of the days when the Apostle of 

God was fighting? none remained with 
him" save Talhah and Sa'd', as was related 
by these two? 





2 Musaddad related to us: Khâlid related to us: Jle a) vi A а v 
Ibn Abi Khálid related to us, 


N the authority of Qays ibn Abi На- قسر :رات‎ | | 
zim’, who said: I saw that hand of eye Noe oy Ot Кез бата 
Talhah which had saved the Prophet’: it was a В OS | | 39 P All Js 

already withered. 


» 





SECTION XVI 
THE VIRTUES OF SA'D IBN ABÎ WAQQÃS 
AZ-ZUHRI® 
Ihe Banü Zuhrah were maternal uncles of the 
Prophet." —His real name was Sa'd ibn Malik. 





1 Sulayman at-Taymi (Fath al-Béri МП, 66). 

2 This refers to the battle of Uhud, where many of the Muslims had forsaken the Prophet 

and fled. | 
3 Le.inhis immediate vicinity, because many other Muslims had remained in fight on that day. 
4 Sc., ibn Abi Waggás (see next section). ы 
J Cf. Fath al-Bári VII, 66, where another version of this Tradition is mentioned: the narrator 
Abu ‘Uthman, was asked how he knew it, and he answered: "These two have told it to me," | 
6 Qays ibn Abi Hàzim al-Bajali, famous tábi'i and Traditionist (d. 37 A.H.). He became Muslim 
in the Prophet's time, and was on his way to Madinah, when the Prophet died (Tadhhirah I, 58) 
7 On the day of the battle of Uhud, Talhah saved the Prophet's life by intercepting an DER 
aimed at the latter with his naked hand, which was shattered and subsequently dried up; then he 
bore the Prophet, who himself was wounded, on his shoulders out of the thick of the battle d 
up the hill (Isti‘ab I, 207). Aba Bakr later saw that Talhah had received on that day abo e a 
wounds (At-Tayilisi, p. 3). e gory 
© Sad embraced Islâm at a very early period (probably on the same day as Abû Bakr: f 
р. 76, п. 3); Бе was then nineteen years old. He was one of the most intimate Gompanion f | he 
Prophet and took part in almost al] of the latter’s campaigns; he was also one of the ten E sis қ 
Paradise had been announced. During the conquest of Iraq he was the commander-in-chi 6 nd 
founded the town of Küfah. F or some time he acted as governor of that country, and ast Г Пе 
by ‘Umar in 21 A.H. (cf. p. 59, n. 1). His devotion to the cause of Muslim unity a ms 
somewhat passive) that throughout the civil wars which ensued after ‘Uthman’s death Be. ae 160 
secluded in his house and requested his family not to inform him of anythin Ex har al 
the whole community would agree upon one leader. He died in his cast ATE ЕРДЕН йды 
ЗА Ға терсе zA E ett -ea m his castle at al-‘Aqiq, near Madinah: 
there is some difference of opinion regarding the date of his death, which is var; ly given Уд 
55 ог 58 А.Н. He reached the age of above seventy or according ба other Mia ee 
1,544 £) r, ers, above eighty. (I'sti'áb 


9 The Prophet’s mother, Áminah, belonged to the clan of Banů Zuhrah 


1 Muhammad ibn al-Muthanna related to me: 


‘Abd al-Wahhab related to us, saying: 1 


heard Yahya say: 1 heard Sa'id ibn al-Mu- 
sayyab say: 
| HEARD Sad say: The Prophet named me, 
. on the day of [the battle of] Uhud, to- 
sether with both of his parents. 


2 Makki ibn [brahim related to us: Hashim ibn 


Hashim’ related to us, on the authority of 


‘Amir ibn 5a d, 
N the authority of his father [Sa'd], who 
J said: Verily, I believe that [for some 
time} 1 represented one-third of Islam. 


3 Ibrahim ibn Musa related to me: Ibn Abi 
7a'idah informed us: Hashim ibn Hashim 
‘bn ‘Utbah ibn Abi Waagás related to us, 
saying: Î heard Sa'id ibn al-Musayyab say: 
T HEARD Sa'd ibn Abi Waagas say: No 
- man“ embraced Islam before the day on 
which I did it; and, verily, tor seven days I 
represented one-third of Islàm. 
Aba Usamah corroborated him’ (saying): 
Hashim related to us. 


4 ‘Amr ibn ‘Awn related to us: Khalid ibn 
‘Abd Allah related to us, on the authority 
of Ismá'il, on the authority of Qays, who 
said: 


z наев и 





: JU Cle J) ae oo tue do 


معت حى قال : cas‏ سعد с А СУ‏ قال : 





أبويه Es‏ أحد. 
ере ү‏ مک ae : a e‏ هاشم D‏ هاشم 
عن عاص بن سعد 


e 


rly Gal, ad Jb ad e 


الاسلام . 


га! (а, Ж‏ إل هوسى : أخبر نا ابن 





E 


5.1343) 
وقاص‎ аўса е о «іа О tle Be 
: قال: سمعت سعيد بن المسيب يقول‎ 

(^ وقاص يقول: ما أ‎ a! سعد بن‎ Cal” BES 
a be سامت‎ il أحد الا فى اليوم‎ 
. ثلث الاسلام‎ 

تابعه أبو أسامة : حدثنا ها * 














ly ebl سبعة‎ 


а 


à ae c e ua حدثنا عمرو نن عون:‎ 





1 Le, he said: ST would sacrifice for thee my father and my mother"—the strongest 
expression, 1N ancient Arabian speech, of love and devotion. 

2 In some texts, this name is spelt Hisham ibn Hashim, which is probably a copyist's mistake. 
We find no evidence of any disciple of ‘Âmir ibn Sa'd (see isnåd) by the name of Hishâm, but, on 
the other hand, one Hashim ibn Hashim; see Rijal as-Sahihayn I, 376. 

3 Meaning, that there were but two Muslims beside him. If this is to be taken literally, 1t 
is obviously a mistake: for though Sa‘d embraced Islam ‘mmediately after Abt Bakr, there were 
already several other Muslims at that time (cf. sec. б, No. 1). It is, however, most probable that 
Sad referred only to the three free-born, adult Muslims, 2.6., Khadijah, Aba Bakr and himself. He 
did not count ‘Ali, who was only a child, nor the five slaves (see. Bkh, loc. cit.). It appears that Sa'd 


Accepted Islàm on the same day as Abû Bakr, and t 
his and Abû Bakr s conversion; this can be inferred 


hat there was only a matter of hours between 


from Ibn Sad 111/1 98, where Sa‘d says: No 


man embraced Islam before me save а тап who embraced Islam on the day I did it"—whereby 


only Aba Bakr can be meant. The same, if less 


section. 


clearly, can be inferred from No. 3 in this 


1 Пака one"; but as in this case 1t evidently refers only to men and not to women (for 
Khadijah was the first of all Muslims), I have rendered it as no man”. As regards the other men 


who embraced Islàm before Sa d, see preceding note. 


5 Le.,the transmitter Ibn Abi Za'idah. The £ull isnád trom which this corroboration has been 


taken 15 found in Bkh 11/7. 
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Т НЕАКО Sa‘d say: Behold, I was the firs: i A | لاو‎ ‚|. 
- of the Arabs who shot an arrow in the js | 
path of God.' And [often] we went forth 
with the Prophet to fight, and had no food T er та. | 
save tree leaves, and our excrements were ومالنا طعام الا ورق الشجرحى إن احدنا لض‎ 
crumbly like those of camels or sheep. And e рна ае Және 
now the Bana Asad blame me for my not Somo! 0 lle oll} البعير أو‎ mo 
having understood Islàm!? Verily,[if this < EIN E RN 
be аа I must have failed entirely, and all م ! لقد خبت اذا‎ ХУІ Це Зож 4. دو‎ 
my deeds were in vainl—(Theycaluminat- . а Ёга аа ам 

Й him before ‘Umar, saying: He doth not ` وكانوا وشوا به الى عمر قالوا‎ ) 
know how to pray.) (. =) 
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۷ باب 
SECTION XVII | :‏ 
S: >‏ أصبار النى Qu. Bx‏ او العاص CONCERNING THE PROPHET'S RELATIVES BY‏ 
MARRIAGE: OF THESE WAS ABU’L-‘AS IBN J hi‏ 
AR-RABÍ'? 7‏ 


1 Abu'l-Yamán related ee anew informed SP й Г ” о old 2 4 | 
us, on the authority of az-Zuhri, who said: عل سن حسين أن المسور بن‎ Se | 

Ali ibn Husayn related to me that al- i 2 с : على‎ s Т» 
Miswar ibn Makhramah said: 152, 22 


1 This refers to the first military expedition ever sent by the Prophet, in the year 1 A.H. (Fath 
al-Bári VII, 68). lts commander was ‘Ubaydah ibn al-Harith ibn al-Muttalib, and Sa'd was the 
standard-bearer; it was the first time the Prophet employed a standard of his own ( Ayni XVI, 229). 
The object of this expedition was to Intercept a caravan of the Quraysh near Rabigh (on the west 
coast of the Hijaz), but it ended with no more than an exchange of arrow-shots, as the Muslims 
were too weak to overcome their adversaries. According to Ibn Sa‘d 111/1, 99, the Muslim Warriors 
numbered only sixty. 

2 Lit., “blame me on account of Islam”. This refers to the unjust complaints made by some 
people of the clan Band Asad in Kufah against Sa‘d (see p. 59, n. 1), as is mentioned at the end 
of this Tradition. Sa'd refutes them by saying that he was one of the oldest Companions of the 
Prophet and had undergone much suffering for the sake of Islàm, and so he could not be reason- 
ably supposed to be negligent or ignorant in so fundamental a matter like prayer, as those intri- 
guers had alleged. 

3 By “relatives by marriage” only those are meant who had married the Prophet's daughters 
Al-Bukhari mentions in this section only Abu'l- As, as the two other sons-in-law of the Prophet 
Uthmán and *Ali—have been mentioned in separate sections. Abu’l-'As ibn ar-Rab}' married the 
Prophet's daughter Zaynab. He was a nephew of Khadijah. His real name is uncertain but it was 
most probably Lagit. At the beginning he sided with the Pagan Quraysh and took part with them 
in the battle of Badr. Taken prisoner by the Muslims. he was later ransomed Бу his wife. Za nab 
who—although a Muslimah—had remained with him in Mecca. The Prophet allowed him to ве i 
on the condition that he would send Zaynab to Madinah, as she could not remain the wife of à 
unbeliever. Abu’l-‘As faithfully fulfilled his promise and sent Zaynab to Madinah. Shortly bef; = 
the conquest of Mecca he was again taken prisoner by the Muslims in one of the minor a d Ж 
In Madinah he took refuge in the house of Zaynab, and subsequently embraced Islam: the rahe 
Zaynab was given back to him as his wite. He died in the year 12 A.H. (Isti'áb II. 671 # ) aL. 





78 SAHIH AL-BUKHARI 
» да demanded in marriage a daughter of أن جھل» ف‎ Oy ela 

EX Abú Jah!'; when Fatimah heard of this, ^ cse : 
she went to the Apostle of God and said: :يزعم‎ Jm Pe a نت رسول‎ b ibh NA 
Thy people think that thou never feelest е 2 2 11 | 
anger on account of thy daughters; and now 5 U عل‎ às s cc c) cx Y ¿Lido ad 


‘Ali is going to marry the daughter of Abu m. А 
Jahl.—Thereupon the Apostle of God rose, ала gx رسو ل الله‎ eus -- ме دلت ألى‎ 





and I? heard him repeat the Creed' and say: , 
To come to the point. Behold, I gave [a نت أن‎ 
daughter ot mine’| in marriage to Abul‘As | 

‘bn ar-Rabi‘; and he spake unto me, andspake لی وصدفى. وإن ذاطمة‎ BSc aco д العاص‎ 
the ША Behold, Fatimah is a раг! of M ST: с ъп 

me. and it paineth me to see her wronged. d aN} ره أن يسوءها. و اين‎ ГЕУ لضعة‎ 
Ву God! It cannot be that a daughter of the | ана ў за | 
Apostle of God should be united in one and لنت رسو ل الله وبنت عدو الله عند رجل واحد!‎ 
che same man's house with a daughter ot 7 | ы | 
God’s enemy! i__Thereupon ‘Ali gave up his الخطة.‎ е 5) yo — 


intended marriage. 





2 And*Muhammad ‘bn ‘Amribn Halhalah told DO ol os aed О 3 ن کر‎ Xe SiC 
'the same Tradition], with some Additions. ” і ١ 

Che authority of Ibn Shihab, on the au D) OP AP OF. 
thority of “Ali, on the authority of Miswar: 
1 HEARD the Prophet mention one of his 
. relatives my marriage who belonged to 
Вапа Аба ash-Shams’; he extolled his good 
conduct in their relationship. and said: He 


spake unto me, and spake the truth; and he e Y 
and fulfilled it. . فوفى فى‎ даеў з Bred Ge قال:‎ 





y ao EE Gg 





sus d i, eas d ade Бон aee 
gave me a promise, 


1 This happened after the conquest of Mecca (8 A.H.), when even the bitterest enemies of 
the Prophet accepted Islam. The girl's name was Juwayriyah. She subsequently married Attab ibn 
Asid (Ibn Sa'd VIII, 191), who had embraced Islam after the conquest of Mecca and was appointed 
by the Prophet governor of that city; he died in 12 А.Н. (Гэй طن‎ П, 508). After ‘Attab’s death, 
Juwayriyah married Aban ibn Sa'id ibn al- As (Ibn Sa'd, loc. cit.). 

2 Le, they think that thou dost not protect chem". This opinion was due to the Prophet's 
severe impartiality. It is evident from many à Tradition that 1n matters of conduct he did not 
make the slightest difference between his own relatives and other Muslims. 

3 I.e., the narrator al-Miswar ibn Makhramah. 

4 Je. the balimah; see Pp: 69, n. 7. 

5 Zaynab. 

6 This refers to the promise made by Abul-Ás, while still an unbeliever, to send Zaynab 
back to her father (cf. p. 7/, n. 3). 

7 "This expostulation was not based on an injunction of the sharî ah (tor, before the latter all 
Muslims are equal) but on a consideration of the feelings of the persons concerned (cf. Bkh. х1у1/202, 
Мо. 6). 

8 The following 1s a fragment from another Tradition (Bkh xlvi/202, No. 6), similar to that 
in No, 1. 1:08 author omits here the beginning of the isndd, which is fully given loc. cit. 

9 Le. Аби 1-Аз Бо ar-Rabi'; he belonged to the clan of Banu ‘Abd ash-Shams. 
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SECTION XVIII 


THE VIRTUES OF ZAYD IBN HARITHAH. 
THE PROPHET'S FREEDMAN! 


Al-Barå' said, on the authority of the Prophet [who 
said]: Thou art our brother? and our freedman ° 


وقال البراء عن ال 


y‏ حدثنا خالدين مخلد: حدثنا سلمان قال : حدتى 
Khalid ibn Makhlad related to us: Sulayman‏ 1 


related to us, saying: ‘Abd Allah ibn Dinar (922) 4 J. ا الله‎ Ы 8 e) o 

related to me, on the authority of 'Abd Allah 

ibn ‘Umar, who said: 
T HE Prophet sent out an expedition‘ and 

~ Save its command to Usamah ibn Zayd* 

Some people objected to his commander- 
ship,’ whereupon the Prophet said: Ye object 
to his commandership as ye have objected to 
that of his father before.” On God do 1 take | 
mine oath that he was worthy of commander- is с Bi VW 
ship and was one of the dearest of men tome; la. الى‎ ӨЗІНІ cl لمن‎ E] зб МАМІ 
and after him, behold, this one? is one of the M he M. | 
dearest of men to me. . لعله‎ 2 A cl Іа 


أمارة | Нара (уа ds‏ وا الله أن کان ا 





l Zayd ibn Harithah al-Kalbi was taken prisoner, while still a child, in one of the inter-triba] 
raids before Islam, and was sold as a slave to Hakim ibn Hizám, Khadijah's nephew, who bought 
him for his aunt. The latter gave the boy as a present to the Prophet, who freed and adopted him 
at the age of eight; this was before the Mission. Zayd was one of the oldest adherents of the 
Prophet (cf. p. 25, n. 1). He later married Umm Ayman (see р. 25, n. 2), who bore him a son, 
Usámah. He participated in most of the Prophet's expeditions and fell in the campaign of Mu'tah., 
of which he was the leader, in 8 A.H. (Isti'áb I, 185 f£: Ibn 5a d III/i, 27 f£.) 

2 Le., in Islam. 

3 This is a fragment of a long Tradition quoted in full in Bkh xliii/6, No. 2 

4 It was the last expedition undertaken by the Muslims during the Prophet's 
goal was the border of Syria (see Bkh 111/89). 

Э Zayd's son, to whom the next section is devoted. 

6 He was eighteen years at that time, and some Companions took 
youth (Ibn Sa‘d IV/i, 46). There might have been another reason as wel 
some people suspected that Usamah was not Zayd’s son, because his 
and that of his father “white like cotton’; but this was due to the dark 
Umm Ayman (Fath al-Bári XII, 46 f). 

7 Тһе reason of this objection against Zayd is difficult to ascertain. It is 
based on the fact that Zayd had been a slave in his childhood; the old Arabian pride, not yet 
quite tempered by the influence of Islam, made it difficult for some people to accept the leader- 
ship of a “slave” But, on the other hand, this attitude Is and always was based on race prejudice: 
| » for he was of pure Arab stock and had been sold 
as slave after having been taken prisoner in an inter-tribal feud. It is possible. nevertheless, that 
the irrational stigma of once having been a slave still stuck to him. With the deepening of Islamic 
consciousness, however, this prejudice vanished, and we find slaves, or some-time slaves, among 
the greatest military and politica] leaders in Muslim history. 

9 Le, Usámah Ibn Zayd. | 


life-time: its 


objection to his extreme 
l: in the Time of Ignorance 
complexion was very dark 
complexion of his mother, 


possible that it was 
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2 Yahya ibn Qaza ah related to us: [brahim 
ibn Sa'd related to us, ОП the authority of az- 
Zuhri, on the authority of ‘Urwah, 

'N the authority ot ‘A’ishah, who said: 
J ۸A tracker! came once to me while the 
Prophet was present and Usamah ibn Zayd 
and Zayd ibn Harithah were lying asleep. 
and said [pointing to their feet’ |: These feet 
have sprung from each other. 

“Urwah) said: 

And the Prophet was pleased (with this 
saying | and liked it, and spake to ‘A’ishah 
about it 

SECTION XIX 
CONCERNING USAMAH IBN ZAYD" 
‘bn Said related to us: Layth 


on the authority of az-Zuhri, 
£'Urwah, on the authority 


1 Qutaybah 
related to us, 
on the authority O 
of ‘A’ishah: 

HE Quraysh were preoccupied with the 
1 matter of the Makhzúmi woman”, апа 
they said: Who can dare to speak to him? 
but Usamah ibn Zayd, the darling of the 

Apostle ot God? 


| Arabic, gá'if (from gawafa). 
(Niháyah TI, 318). To this day, such peop 
desert, and sometimes also criminals, and they 
from mere traces in t 
seek. 
o Zayd was the Prophet s adopted son, 
of the family. 
3 It seems that they were cover 
A Thus the gá if, who knew muc 
were visible from under the blanket b 
the popular belief (see р. 
5 Because thus it was sh 
without foundation. 
6 He was deeply 
the Apostle ot God" (cf. Ibn Sa'd IV/1, 
reign of Mu'áwiyah, most probably in 54 A.H. 
7 Her name was 
She stole some pieces of jewellery, 
of this incident, see Bkh Ixxiii/12. 
Makhzüm were a no 
intercede on the woman's 
8. І.е., to the Prophet. 


behalf. 
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one who is skilled in reading the traces of men and ar 
le are employed in Arabia to track strayed camels 1 
often display an almost uncanny S&S, 


he sand the most astonishing 


and so he and Usamah were regarded as met 
> 


loved by the Prophet and, therefore, called by the people th е “а: 
42. and also the subsequent Tradition). He died dt 
(Isti‘ab I, 30). 


Fatimah bint al-Aswad ibn оп 5а с 
and the Prophet ordered her right hand to be cut. For p: 


ble clan— and they were 
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وأسامة بن زيد و زيد بن‎ sala al E 
فقال: إن هذه الاقدام‎ .  :راعجطضم‎ й 
. ضهامن لعض‎ 
; قال‎ 
ash ob sel, ah а) سر بذاك‎ 
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۹ باب 

$5 أسامة بن رز رد 

1 حدثنا tae of‏ حدثنا ليث عن 
عن عروة عن (ue) le‏ 

| JUS is s yel همهم شان‎ La MG j 
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particulars concerning the man ora 
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ed with a blanket, and only their feet were visible. 
h about these things, at 
elonged to father and son; and this was an evidence 
79. n. 6) that Usamah was not Zayd's son. 

own that the suspicion regarding Usama 


once recognised that 


К 
the 1 з ١ AJA 
я pa p- 4 -а 
3 = Г 


a y 
- P ИШ 
4 


h’s illegitimate birt! 


© 
С тес | Å | 


- Abd al-Asad al-Makhzümi (Ib: 


_ 
- 


а E ° 
TAIT 


The Quraysh were distressed about this afrair— 1 
thinking of sending someone to the 











THE JAMMU & KASHMIR UNIVERSITY 


DATE LOANED 
Book Мо Рб 


69-5 


a 
! 
\ 


Class No. R 9 y 


Vol. 


^ 


> 


Е 
^ 
c 
© 
... | 
о ў 
е | 
Ф 
о. 
о! 
< 








^ 
- 
É . 
> | 
| 
- 
E ж 
А 
> ` = 
а * 
oo — 9 M 
, 
Е 
5 | 
- 
- - 
ж - 
| 
* 
Е 
з 
е Е 
- 
> 
8 - 
- 
, 
- Ls 
: i 
m 





